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~. The Purpose of Theosophy, by Mrs. A. P. Sinnett. This book supplies the ` 
"h long felt want of an introductory mannal to this vast subject; and is just the thing -ii 
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=. Tho Manager of the Theosophist wishes to draw particular attention: to the 
- undermontioned new books advertised within :-— oer 7 . 
i Five Years of Theosophy. This invaluable work contains many of the most |: 
_ | important articles that have appeared during the last five years in the Theosophist. `. 
It is a perfect mine of wealth to the student of Occultism, and puts before him an |’ 
: Immense body of esoteric teaching which is. not contained in any other, available 


= ‘for Theosophists to pat into the hands of enquiring friends. A. 3 


Magic; or Practical Instructions for Students of Occultism. A detailed. ` 
review of this important work will be found in the Theosophist for September. 1t. eae 
_ is sufficient here to say that it is not á mere reprint of the papers published in that |“. 
-- Magazine, bnt has been carefully revised and containg moch new matter. Itis. -<4 
~ most suggestive book, aud should beiin the hands of every one who is.trying to’ 0 C 


. follow the Upward Path. 


= Pearls of Truth, by the Countess Wachtmeister. This little allegory is an - 
_attempt by an earnest member of the Theosophical Society to set forth tho transcen- ` 


dent glory of Esoteric Wisdom. 


-° Pgychometry, by Dr. J. R, Buchanan, An elaborate work on this interesting 


© subject by the discoverer of the science, A fall review of it will bë found in the 
‘. Magazine for October. | | a 


Epitome of Aryan Morals. A most nseful little book for distribution, which 
should be in the hands of every school-boy in India, | i 


The Secret of Death, by Edwin Arnold. A new volume of poems by the . 


talented anthor of The Light of Asia, whose name needs no introduction to lovers of 


- high-class English poctry. 


Swedenborg’s Heaven and Hell. An opportunity is hereby given to tho 


` Indian public-to purchase at a low rate tho most important work of this great 


‘European mystic, with whose views and system they can thus readily become a ig 


| gequainted, > 


‘Bulwer: Lytton’s Novels. It will be noticed that chenp editions of Zanoni, 


:” A Strange Story, and The Coming Race are now offered at a prico that brings these 


wonderful occult stories within tho reach of all. Every one interested in the | Sai 


— workings of magic onght to read them. 


= „very interesting subject of this new book is treated in an efficient and practical - E 


‘Handbook of Physiognomy, by Rosa Banghan. Those who have read this 
author’s manuals of Palmistry and Chirognomancy will not need to be told that the 


manner, ` : 


Rational Christianity, by Hugh Junor Browns. l This titlo explains itself; and — 


2 the book will woll repay perusal. 


The Beginnings of Things, by Professor Tyndall. A new consignment of these 
lectures has just been received from America, and a limitcd number are now on 


t OL LE LR RT EE paa 


“BOOKS FOR DISTRIBUTION. 


In view of the freqnent demand for Theosophical literaturo .cither for froo 


distribution or at a price within the reach of all, the Manager of the Theosophis¢ ' 
_olfers the undermentioned pnblications at spocial cheap rates:— ` oY ers 


_ Light on the Path (English or Tamil) 10 copies ... «œ 2 0 0. 
| Fragments of Occult Truth, per set of 7 o, ne we 012-0 
ae - Do. ` odd numbers in bundles of 16 n.0 100 


_ Report of the Eighth Annual Convention of. tho Socioty ` B 
(containing many important speeches and much valn- ey 
„able information) por packet. of 16 copies A we 100 
Single copies two annas each. 


-qlb is hoped that Presidents and Secrotaries of Branches and other friends will : 
© Avail themselves of this opportunity of disseminating Theosophical teachings more — 


widely than ever by largely purchasing the above packets, and oither circulating 
the pamphlets gratuitously or,. where it scoms preferable, retailing them at ono 
anna oach. l m l 


C NEV PHOTOGRAPH. 


A new and excollont Cabinet Photograph of COLONEL H. S. OLCOTT, P, T: S.. 


(copied from that taken in. Germany during his recent tour in Kurope) is now on 


sale at tho Theosophist Office, price Rs, 1-8-0, This is a most lifo-liko portrait, by | | 


far tho best yet taken, 
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` The Theosophical Society, as such, is not responsible for- any opinion or `` 


declaration in this or any. other Journ 


al, by whomsoever expressed, unless 
contained in an official document. ane g - 


The Theosophist will appear each month and will contain not less than 64 pages of reading 


“matter. The magazine is offered asa vehicle for the dissemination of facts and opinions con- 


nected with the Asiatic religions, philosophies and eciences; all contribnations on these subjects — 


will be gladly received. All Literary communications should be addressed to the Editor, Adyar, 
Madras, and should be written on one side of the paper only. Rejected MSS. are not returned. 


No anonymous documents will be accepted for insertion. Contributors are requested to ` 


forward their MSS. in the early part of the month, so as to allow the Editor plenty of time for 
correction and arrangement. Writers 
therein stated. =. i 
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TH. 
THERE IS NO RELIGION HIGHER THAN TRU 


[ Family motto of the Maharajahs of Benares. ] 
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THE VIRGIN OF THE WORLD. 
JI. 
Mañ: of the important doctrines explained to Horus by his 


. ith the correspond- 
as are in perfect harmony Wl 
He a amad Buddhism, as will be aS 
ing teachings © tions. Horus represents the regenerate cig 
tolowig ae him that the Cosmic Virgin unveils herselt an 
man, an 


igi the spiritual monad. God, it 

he ene of the origin if auch K e as was o 

sou app t with an intellectual flame, he combined we is 

and ‘ming ing ut unknown ways ; and having, by the use o oy 

aa wane ht about the union of these principles, a an 
eel & ebiuation with motion. Gradually in the mids 


7 : „tarodd a substance more subtle, purer and more 
the pion jae ee whicb it was genorated..... -To E 
limpid ion ee » The name given to it is very appr P vhich 
Hh i T oat na, the point of consciousness, the mon At a 
ae ea ol be human being. This explanation l o ieee 
ultimately sabe pi hemists of the composition of the philosoph = 
that given by ale embod as Sivaviryam by the Hindoos, 1s con- 
stone. A alchemists as the essence, of God by i R i 
sidered by fl j is represented by sulphur. The aS g: a 
intellectual gun spoken of in the above account, and As t i‘ az ay 
the other maton yer in the composition. This has a pro on Ten 
ee eee sa clue to the solution of that perpa nE re As 
ee: Adon in of consciousness. Isis points out t 18 m ae 
the nau’ os oe stormed and that they were authorized to z o 
: aie cone the material world and the lower organisms, 
1n © al 
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an | ‘ 
and were forbidden tine angresa oertain limits assigned to their 
orie se 0 owever they rebelled, and with a vi 
ang freed them in organısms and thereby curtailing thoir power 
them “ Wh, ae convened a meeting of the celestials and asked 
Sun, Moon Kr id conid bestow upon the race about to be born?” 
(Venns) n, reno | turn), Zeus (Jupiter), Aries (Mars), Aphrodite 
to invest humans. (Mercury) responded to this call and promised 
emotional an nature with various qualities, intellectual and 
the donors 800 d one bad, peculiarly appertaining to the nature of 
material fo th ermes constructed organisms out of the existing 
hofore his fall Wor as to inhabit, Thus was formed tho man 
tothe lane of vith the transition from simple self-conseiousness 
of Upadhi al mi and its varied activities there eame then a change 
While the ea rom a mere centre of force to an astral body. 
Upadhi ; spiritual monad is evolved by God himself, the latter 
paa is represented as the work of subordinate powers, 
souls re yet remained one more step of descent into matter. The 
fate “a eivee the change iu their condition and bewailed their 
and it was further pointed i Wh t any Of t he'd ont to them, 
out that 1f any of them should ib 
reproach they would be made to inhabit Jbodes desti dto ther 
} . t stine 
ht organisms, In spite of this warving the neoessity a 
astral b egradation of the spiritual monad soon arose. Man as an 
such as world be in à transition stage; and this condition was not 
without an e permanently maintained. Mental faculties acting 
nation we ny weight of responsibility to control and restrain their 
Karma soon arosefrom the earth intheferm of Mone and AA 
to Hermes the evil results which would inevitably fo ind pointed out 
. o, ' follow i 
wer e oed toremain in their then condition, The wisdom of Hennes 
inviolable, to which everything seal te opeasure inflexible and 
to final destruction ” and ‘which la iubieet from birth even 
ar . ‘ be the bond of , 
entities—in short, the inexorable } w of K oX created 
forthwith operated it would seem a S narma. ohe instrument 
. ) eem, as Karmic impulses were alr | 
boing generated by man, owing to the vory mental qualities with 
. sued, e consequence was that souls 
incorporated. This is the summary of th were 
of the gradual evolution of the Ka Ss account given by Isis 
and Sthula Sarira. The constifatine enh arira, Sukshma Sarira, 

: e his was also t 
certam extent indicated, as well as the natu pa aiso to a 
orergy and its functions manifested in and through ine said Upa- 

us. This three-fold division of a human being is in a p 
vita tho Vedantic cłassifieation of the various Upadhis greemont 
an thus left encased m matter, with his inte "oht | 
ana ct nua penn Ng ognhen 
Buide, a teacher and enlightener, mankind developed tendensi a 
W ich if left unchecked would lead to a still lower level of exist. 
ence. Confusion and discord reigned supreme." Bven tho very 
5 E not bear the presence of man. ` , 
complaints made by the whole’ of nature against te were the 
spiritual chaos that prevailed. It was found that if left to himself 
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man would be unable to liberate his soul from the trammels of 
matter. and attain to salvation. As long as he remained a 
trinity merely he would remain an imperfect being. It was 
necessary to convert this trinily into-a quaternary. This condition 
of things had to be remedied, and “ forthwith God filled the 
Universe with His divine voice :—‘ Go,’ said He, ‘ Sacred offspring, 
worthy of your father’s greatness ; seek not to change anything, 
nor refuse to my creatures your ministry.” 

This divine Voice is the Logos—the seventh principle in man, He 
is the real Eswara of the Vedantins aud the Saviour of maukind. 
Through Him alone can salvation and immortality be secured by 
man; and the end and object of all initiation is to ascertain His 
attributes and connection with humanity, realize His sacred presence 
in every human heart, and discover the means of transferring 
man’s higher individuality, purified and ennobled by the virtuous 
Karma of a series of incarnations, to His feet as the most sacred 
offering which a human being can bestow. 

God further found it necessary to send a teachor and a ruler to 
mankind to disclose to them the laws of initiation and point out the 
way to reach their own Logos. In spite of the presence of Atma in 
his own heart, man might remain ignorant of that sacred presence 
unless the veil of ignorance were removed from his eyes by a spiritual 
teacher. ‘To meet this necessity God thought of sending down into 
the world such a teacher, and made the following promise to the 
complaining elements :— 7 

«J will send you an efflux of myself, a pure being who shall in- 
vestigate all actions, who shall be the dreadful and incorruptible 
judge of the living: and sovereign justice shall extend its reign 
even into the shades beneath the earth. Thus shall every man 
receive his merited deserts.” 

This efflux manifested itself as Osiris and his female counterpart 
Isis. | 

This nativity, the mystery of which Isis refuses to disclose even 
to Horus, does not however correspond with the nativity of Christ. 

Christ or Christos is the divine voice or Logos which manifests 
itself in every man ; and the biblical narrative of Christ is an alle- 
gorical account of every regenerated spirit generally. It is not 
the historical value of the biblical account which is of importance 
to mankind in general, but its philosophical and occult significance, 
as asserted by Dr. Kingsford and Mr. Maitland. But it wil be 
erroneous to look upon the incarnation of Buddha or this nativity of 
Osiris and Isis in the same light as that of Christ. Every Buddha is 
also a Christ; but every Christ is not a Buddha, Every man may 
become a Christ and identify himself with Christ, but it is not open to 
every man to develope into a Buddha. Every true Kabalist knows 
that Christ is the son of man, and not Ennoia the primitive man ; 

or to express the same thing in Buddhist phraseology, Christ is a 

Bodhi Satwa and not a Buddha. It must be remembered that by 

the term Christ I do not refer to any particular individual, but to 

the spiritual entity with reference to which the bible account has 
its philosophical importance. The gorm of a Bodhi Satwa is in 
every man, but not the gorm of a Buddha; hence when a Buddha is 
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evolved by humanity in the course of its progress, his appearance 
will become a matter of historical importance. The appearance of 
_ Osiris was placed on the same footing, and was looked upon in the 
same light by Egyptian initiates. Osiris is not the Logos, but is 
something higher than the Logos. The Logos itself has a soul and 
a spirit as everything else has which is manifested ; and there is 
nothing unreasonable in supposing that Osiris or Buddha may 
represent the soul of the Logos. he Sphinx cannot and dare not 
say anything more on the subject. The reader may find a very 
interesting and instructive com mentary on the foregoing statements 
in the second volume of “ Isis Unveiled.” 4 f i 
We will now procéed with the account of Isis. The reign of 
order and justice commenced with the appearance of Isis and Osiris; 
who, amongst other things, taught mankind the secrets of the 
occult science and the sacred mysteries of initiation: After finish- 
ing their work on earth the divine couple were recalled by “the 
inhabitants of heaven.” 1 
After having thus traced the descent of spirit into matter and 
indicated the provision made by God for securing salvation 
to mankind, Isis proceeds to give replies to certain questions put to 
her by Horus. The first question relates to royal or kingly 
souls, The royalty herein referred to is spiritual royalty. Now 
and then men like Buddha, Sankaracharya, Christ, Zoroaster and 
others have appeared on earth as spiritual leaders and rulers of 
mankind, In point of spiritual development and elevation of 
moral character they stand at such an enormous height above the 
level of ordinary humanity as to lead mankind into the belief that 
they are special incarnations of divinity. This popular belief how- 
ever is not endorsed by Isis, whose way of accounting for the 
appearance of such men is in harmony with the teachings of oecult 
science. She explains to Horus that “ souls destined to reign 
upon the earth descend thither for two causes, There are those 
who in former lives have lived blameless, and who merit apotheosis ; 
for such as these royalty is a preparation for the divine state: 
Again there are holy souls, who for some slight infringement of 
the interior and divine Law receive in royalty a penance whereby 
the suffering and shame of incarnation are mitigated. The condition 
of these in taking a body resembles not that of others; they are as 
blessed as when they were free.” If this reply of Isis is properly 
understood and accepted by the generality of people, sectarian strife, 
discord and bigotry will almost cease to exist. os 
There are differences, it would appear, among these royal souls, 
due to the nature of the angels and genii who assist them. The 
reader must ` not Suppose that these powers are elementals; they 
are the guardians of the souls, whose teaching and guidance the 
souls follow, as declared by Isis.’ It is this guardian angel of the 
soul which is the Kwan-yin of the Buddhists and the Chitkala of 
the Hindoos. | ase ee i a 
_'“ How are souls born male or female?” asks Horus ; and 
Isis answers thus :—“ There are not among them either males or 
females; this distinction exists only between bodies, and not between 
incorporeal beings. But: some are more energetic, some are 
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gentler ; and this belongs to the air in which all cee A 
formed. Foran airy body envelopes the soul...... . It is i y 
necessary to state that theair referred tois the T ws i— 
astral light—and that the airy body is thé astral body man. 
The next question answered by Isis ae to the various degrees 
iri enlightenment seen amongst men. e B 
i Tho real difference between a man who has spiritual o. m 
discernment, and ánother who does not possess these i eed 18 dit 
to be found in the inmost nature of the soul ; Just An = o o 
vision depends, not on the latent perceptive facu ty = t ; soul or 
mind, but upon the nature of the organ of vision a t i unics z 
which itis enveloped, the clearness of spiritual or c a 
perception depends, not on the nature of the soul, panon the condi- 
tion and nature of the Upadhis iu which it ib placed. — on 
Consequently all progressive development ee ‘ Aai ie 
improvement of the U padhis ; the | soul is perfec r i à 
beginning and undergoes no alteration during the course of evolu- 
E further proceeds to point out differences in national charac- 
ter, physical, intellectual and spiritual, amongst the G 
sahabitng the globe, and attributes them to differences a as ea 
position of their respective countries. The reference | o s 
stellation Ursa Major has a mystic significance. The se Hin s 
calculated the period of one of their secret cycles R Tore a p 
the movements of the stars composing this constel a ; - a 
cycle is related to the evolution of the various races and sub-race 
ee eee the agencies which cause $ in living men ae 
long maladies an alteration of discernment of reason Ales o ie 
soul itself,” Isis points out ‘that the soul has affinity ae the 
elements and aversion for others’ and that therefore its Eee 
are sometimes disturbed and affected by changes in either the physi- 
a Tho AeA of the treatise under review contains the explana- 
tions of Isis regarding existence in Devachan or Sets oe 
Isis says that there hg tlilleg Dre Waa = e 
varying degrees of spiri ; 
in dell the ee vc = freed from bodies and those who have not 
yet been incorporated.” These regions correspond to e o 
Devalokams (each Devagana has a separate loka) spoken o n u 
books, and the rupa and arupa lokas of the Buddhists. a o 
mysterious ministers alluded to in the former part of t D ar ae 
exercise, it would seem, certain. powers of supervision an ae z 
over the condition of the various Devachanees in accordance wit : F 
law of Karma. This law is set in motion by two energies descri i 
as memory and experience, The former “ directs in nature t 
preservation and maintenance of all the original types upg 
in Heaven.” This refers to the record of Karma preserve à 
astral light. “ the function of Experience is to provide a 
descending into generation with a body apop tee pean l 
is needless to state that this 18 & correct rationale o e doctrine 
of Karma from the Buddhist and the Hindu standpoint, 
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There is nothing more of importance to consider in this treatise. 
The points already referred to show that the samo main doctrines of 
the ancient wisdom religion underlie every exoteric creed whether 
ancient or modern. It is not true, as Mr. Herbert Spencer says, 
that the only statement with reference to which all the nations in 
the world agree in the matter of religious belief is that there is an 
unknown and unknowable Power in the universe. The religious 
history of ‘humanity shows that there are a number of doctrines 
regarding ‘the origin, the nature and the ultimate destiny of the 
human soul, highly philosophical and complicated, which form the 
foundation of every exoteric religion and which have influenced the 
religious sentiments of mankind from time immemorial. How are 
we to account for these beliefs? Have they any inherent special 
connection with human nature as it is? Or are they the outcome 
of a divine revelation during the infancy of the human race, whose 
influence has survived the vicissitudes of so many civilizations? If 
neither of these hypotheses is acceptable to the mind of a modern 
agnostic, can the evolution of these doctrines from a few simple 
ideas which are common to humanity in general be explained by 
the operation of known psychological laws? Ifthe latter hypothesis 
is tenable, how is it that these products of human experience have 
not undergone any change in spite of great improvements in material 
civilization and mental culture ? nO n4 D 
, It is not my object now to undertake a discussion of tho 
above subject and offer my own solutions of the problem; I only 
beg to call the reader’s attention to this important question, 
and request him not to lose sight of it in meditating on the 
origin and history of religious belief amongst mankind, and the 
possibility of discovering a common platform on which the fol- 
lowers of the various religions on the globe may take up their stand 
with brotherly love and affection, forgetting the petty differences 
of their exoteric dogmatic creeds. The Sphinx does not think it 
necessary to say anything about the contents of the short philoso- 

phical dissertations appended to “The Virgin of the World” 
as they seem to contain more of Grecian speculation: than .of 
Egyptian wisdom. : ea 8 | | a 


Tur SOLAR SPHINX. 
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=, STUDIES IN SWEDENBORG. 
u (Concluded.) o 
- 'VI.—THE INTERMEDIATE STATE. | 


HEN the external state, the natural life, ceases, man enters a 

state intermediate between the heavenly and the hellish. But 

it is not a permanent state. Influx of the Divine Life dispels the fal- 

lacies acquired in the external state, and makes it possible for a man í 

if he is not a confirmed sensualist, to perceive that all life, within and 

without, in the mind and in the sentient faculties, and in every state, 
is a perpetual creation by the Hidden One, Him raar 1s. | 

a ee a .THE PHYSICAL STATE. i 
Tbis state of life may also be callod the natural state, the worldly, 
the sensual, ọr the external. If called the natural state, 1t should not 
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unded with the state of this name pertaining to the Internal 
Sa if called the sensual state, it should not be ee 
with any sensual state of the same mind, for each Te ek 
minds has its own sentient faculties. The sensual state of lh a we 
understood is the state that pertains to the lowest degree of the 


External Miud; the mind proximately extant upon the physical 


a place Fichte says that “ there is absolutely nothing 


a either without us or within us, but only an unceasing 
ere know absolutely nothing of any existence, not eae 
of our own, We ourselves know nothing, and are nothing.” - . 
humble confession borders on “ nihilism.’ In another pe - 
apparently contradicts himself by saying that, if we see 7 tree, a 
it and its imhge are one thing, namely, a modification of our a 
This has been called ‘ subjective idealism.” Schelling insists | a 
both the tree and the self are existences e ually real ee a 
manifestations of the Absolute ; this is “ objective idealism.” Hegel 
rejects these explanations, and says that the only ee 
is the idea. Thus there is neither a tree nor a self; and this a 
is “absolute idealism,” bordering on “nihilism. Berkeley 
would say that both the self and the tree exist; the latter 
an immediate creation, independent of the former. But Sweden- 
borg? According to his doctrine. first GOD IS; second, God 
creates the self ; third, God creates through the self (a) a ae eons 
tree, which, transferred from the mind into the sentient facu ae 
becomes (b) an objective tree. The mind exists, and therefore t o 
tree. ‘The latter is not a figment of the former, but a reality. woe 
isa hard saying, who can hear it?” Swedenborg rejects the 
doctrine of physical influx. All that enters the mind comes a 
within ; nothing from without. Influx is one law 3 it is not eee 
in the spiritual world, and physical in the physical hades T i 
Divine Life does not, in either state, pass into a hypo etical 
extraneous space and there create ; for “ the Lord is not in space ; i 
but the influx terminates in the sentient faculties of the eee 
Mind, where all prior states of the mind co-exist, and are ee 
representatively by such objects as constitute the natura wae. 
and the actions of human life. The “infinite expanse of t : 
heavens” that moves the sentimental sensualist to great gushes o 
eloquence, what is it? The natural philosopher would sy, a 
multitude of minute images on the retina occupying j sur ie 
that could be covered with the point of a child’s finger A 
nature,” says our Swedish Theosophist, “ is a theatre that represents 
the Lord’s kingdom,” and his kingdom “cometh not by obser- 
vation,” but is within man, even 1n the Will and the Intellect. 
Let me give some conclusive passages, 1n the face of which to ay 
that Swedenborg, with Berkeley, or anybody else, holds that t < 
natural world is an immediate creation, independent of the mind, 
would be folly : * 3 : 


as ind is the ultimate state of order. It would indeed appear as 
if a eee ae through this ultimate state of nature, aa _ does 
go appear, because it is through man’s natural mind, that the sagan sae 
[in tho Internal Mind], in other words, of the Lord, inflow, an AE A 
into nature, and through that same mind thero is as it wero an asce 
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forms that belong to nature. But the entrance through th } 

O nature. e natur : 
Tao dea the interior faculties is only an eal or a S h 
5 Peere indeed to man as if the forms of the natural world entered by the 

o ar outward senses, and affected his interior faculties, and that in this 
y here wae an entrance from the ultimate state of order toward those 
sa les that are within; but that this is an appearance and a fallacy 
ts clear from the general law, that there can be no influx from that which 
: aa ae that which is prior (as to state); or to express the same 
a A in other words, that lower states (of life) cannot inflow into higher 

r = erior states into interior, or again, in other words, the forms of the 
va and of nature cannot inflow into those states (of the mind) that belong 

Ante and the human spirit. For the former are grosser, the Jatter purer 
ane 1 p grosser, which belong to the external or natural man, exist and 
i er Aen a belong to the internal or rational man, and cannot 

” k 

1632, 2899, ie ; H Ta affected by them.” —A: C. 3721, 2993, 9272, 3483, 
. “The divine trath that goes forth from the Lord infi i 
through the interior states (of the mind) into his e A bis 
apne tee and bodily ‘faculties, and everywhere calls forth corres- 
eal objects in their order; in the sentient faculty such corresponding 
A j 5 as appear in the world, and upon earth. It is a fallacy fo suppose that 

e objects of the senses inflow into the interior faculties ; for the truth is, the 


external sti fe). . ° ° ; 
ae 2i (of ee not flow into the internal, but the internal into the 


- An acute student of Swedenborg has said, “ Wedded as 
ringed is to his scheme of physical influx, he does not ue 
a except as a hypothetical support for his sensuous phenomena, 

is matter is of no use whatever, and that by substituting the mind 
as a support for the objects of sensation and their substance the 
same end is attained, with this special advantage, that whereas, 
in the scheme of physical influx, by supposing the actuality of an 
extraneous space, and that the objects of sensation are in intimate 
connection with the: material substance that lies beneath they 
cannot be the representative effects of spiritual or mental causes, 
on the other theory they can. If matter be their cause, then 
must they depend for all their peculiarities of appearance upon the 
changes that matter. itself is at the same time undergoing. The 
phenomena, whatever they may be, will represent the change 
in the subjective matter, but not any changes in the condition 
of human minds, If this be true, nature cannot be what 
Swedenborg Insists that it is, a ‘theatre representative. of 
the Lord’s kingdom” in the Internal Mind, nor can there be the 
relationship of cause and effect between the state of the church in 
man, and the circumstances of human life ; or between human minds 
and the sensuous forms of the natural world.” 
s a former article I have quoted Swedenborg’s statement that 
é od made the world more and more. finite by substances emitted 
rom himself,” and so he did, or rather does ; through the human 
F of course. The inflow of the creative force does not pass 
beyond the sentient faculties into hypothetical space, however 
probable it.may appear. ‘I'he pet notion of the sensualist, that God 
created the world of space, and set man in it, or that the world 
created itself first, and then man, by physical influx or con- 
centration, is not to our author’s taste. E 

“ Tho representations that exist in the other life are appearances, but they 


are living, because the f i i This li ife i 
7, they aro from the light of life. This light of life is th 
divine wisdom, which is from the Lord alone. Hence it ia that all things 
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that exist from that light, unlike such ns are from the light of the world, 
are real (the real actually is such as it appears to bo, but the non-real actually 
is not Such as it appears to be.—A. O. 4623.) For this reason it has some- 
times been said in the other life, that the objects seen there are real, wherens 
the objects seen by men are comparatively so; for the former are alive, and 
so immediately affect their life, but the latter, not being alive, do not imme- - 
diately affect the life (of man) ; except with those, in whom the objects of this 


world’s light adequately and correspondently conjoin themselves with those states 
of mind that belong to the light of heaven, and that to the extent, and according 
to the quality of such conjunction.” —A. O. 3485. | 
“Throughout nature there isnot asingle thing that can exist unless it 
has a correspondency with the spiritual world; for without it, it would want 
a cause for its existence, and asa consequence for its subsistence also. For all 
things in nature are nothing else but effects, the causes of which are in the 
spiritual world, and the causes of these causes, which are ends (of life), are 
in the interior heaven. The effect cannot subsist unless the cause be conti- 
nually in it, for the cause ceasing the effect must cease also. ‘I'he effect, 
considered in itself, is nothing else but the cause, but so extrinsically clothed 
as to be subservient to the cause, by enabling it to act in a lower sphere. 
What is here said of the effect in relation to its cause, is equally true of cause 
in relation to its end. For a cause is nothing unless it exist from its cause 
which is the end; for a cause without an end is a cause devoid of order, and 
without order nothing can be effected.” —Ibid 5711. 
The plain teaching is that the life of man, in all its degrees of 
will, intellect, and sense, is a perpetual inflow from God, which is 
received by him after a finite, imperfect manner ; that it is distinct 
from the Creator’s life ; and that the objects of the senses are from 
within, creations of divine life brought forth and exhibited by 
sensations in the ultimate faculties of the mind. It might be 
objected that Swedenborg denies the existence of the material world. 
But he does not. He only connects this world with the Supreme 
Being, which, though within his mind, is distinct from it as infinite is 
from finite ; and he sees him as the end, cause, and effect of all thatis 
perceived in the will, seen in the intellect, and felt in the body. 
What does the sensualist affirm ? a space beyond the circle of his 
own knowledge, with a substratum of matter; a dead world, filled 
with a Thing, a man-made, spatial God. This is the conclusion at 
which the mind arrives when instead of having matter, space, time 
and quantity for objects of thoughts, it has them for subjects, and 
reverses the true order of influx. The subjects of thought witha 
gupersensualist are the interior causes of every sensuous object that 
is presented to the sentient faculties. This is to think above space 
and time. The subjects and objects of thought with a sensualist are 
the sensuous objects themselves; he sinks the subject in the object, 
and reverses the order of influx by attributing to sensations causes 
external to the mind that perceives them. In the latter case there 
is no intuition, in the former there is, The supersensualist per- 
ceives their signification, “just as a man understands the meaning 
of articulate sounds, when he hears a language with which he is 
familiar. For he thinks above the sounds, not in them. But the 
sensualist sees sensuous objects just in the same way as he hears 


the words of a language he does not understand.” 

“There is no space in the idea of their (the supersensualist’s] thoughts, 
nor yet time, but instead of them such slates (of the mind) as give birth to 
spaces and times.”—A. C. 9580. 9581. 3 

“He that is unacquainted with the mysteries of heaven may believe that 
it is impossible for a man to behold such distant earths [as Mercury, Jupiter, 


2 
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and Mars], and to bring back any account of them from the experience of 


the senses. But let him know that the spaces and distances, and the pro- 
iar connected with them, which appear in the natural world, are, in 
etr first cause and origin, changes in the state of man’s interior faculties, and 


Wale they Appear in agreement with those changes.” 


If space is, as commonly supposed, independent of the mind, how 
then could Swedenborg visit other planets? According to his own 
words he saw natural earths, exponents of a natural state of mind 
not of a spiritual: “by mental changes I have been led to the 
earths in the universe, and this as to my spirit, my body remaining 
in its own place.” —H. H. 192. Again, “in consequence of being 
led thither as to my spirit by changes in the state of my interior 
faculites, I had the opportunity afforded me of noting those 
successive changes before I arrived.” —A. C. 9967. The contri- 
vances by means of which the sensualist passes with comparative 
rapidity over the earth’s surface are representative effects of 
the mental advancement that has been made in the inner, higher 
parts for a fuller reception of creative influx of Divine Life. Still, 
this mental advancement and its contrivances for progression, which 
are confined to the earth’s surface, are insignificant in comparison 
with that which enables the supersensualist in a second to pass 
to, or literally, to have presented to his senses, other earths. The 
quick or slow presentation of any thing to the senses of any of the 
degrees of the human nature depends ever upon the perfection and 
intensity of the will and thought. The longer the time consumed 
the more imperfect the state of the mind, and ‘vice versa. Itis 
certain that an exclusive determination of the thoughts to the 
matters of the senses weakens the powers of both mind and body, 
and makes the world of the natural senses seem more and more 
fixed and dead. | po g 

The supersensualism of our Swedish Theosophist might be shown 
by hundreds of statements from his writings. It has just been 
shown that he teaches that all that is presented in the outermost 
sentient faculties has its origin in the Divine Essence through the 
External Mind, just as all that is presented in the innermost 
sentient faculties has its origin in this Essence, through the 
Internal Mind; and there is, in the following passage, a further 
confirmation of this teaching :— ? | 

“Spirits and angels are clothed in agreement with their intelligence and 
accordin to the reception of truth in their life, for this is intelligence. 
Indeed, £ e light of their intelligence is formed into garments, and when the 
light is so formed, they not only appear as purments, but actually are 
garments. For all things that exist in the spiritual world, and that appear 
before the sight, exist from the heat and light that proceed from the Lord as 
the sun (of. the spiritual world]. From this Origin all things are created 
ti ee on sea spiritual world, but all things in the natural world 

; e natur i i 
the spa eee al pas oie from the Lord by medium of 

Unless the reader understands the teachings in the sense here 
presented he will constantly, when reading Swedenborg, be misled 
by the terms used. Take for illustration these statements eae | 
have seen the objects of heaven, and could not perceive any point 
of distinction between them and the objects of the natural world. 


But still there is this difference, that the thiugs that appear in 


7 ’ a Sh x y bee 
‘ ate p ae FO. ow, 
ars i ewe spore 4 -E 
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heaven are from a spiritual origin, but those in the natural world 
from a material.” — A. E. 926. By the expression, “ from a material 
origin,” he means that they are created in the sontient faculties 
of the External Mind. ‘The material things in the natural world 
continue, however the states of men may be changed.” Ibid. 1218. 
They apparently continue, because of the rigidity, or death-like 
fixity of the thoughts of the External Mind. The passage quoted 
above (A. C. 3485) shows that these statements should have a 
right construction put upon them. In one place we are told that 
“at the will of the Lord, spiritual food (which is also real food, 
but only for spirits and angels) is turned into natural food.’—A. E. 
617. Ifwe take this to mean a change of food of one place into 
food of another, independent of changes of the mind, we do not 
understand Swedenborg. By “spiritual food’? he means “the 
good and the true of heaven,” perceptible to the senses of the 
Internal Mind, which, descending through the External Mind, 
becomes perceptible to its senses as natural food. Ibid. 617. That 
no doubt may remain as to Swedenborg’s teaching that the objects 
of nature are created through the Mind, let me present a series 


of short extracts bearing upon this subject: 

“ The wars of the present day, wherever they may be carried on, represent 
[as formerly] an evil state of the mind; for all things in the natural world 
correspond to spiritual states in (man’s) spiritual world.”—D. P. 251. 

“ Unless man’s spiritual states were exhibited representatively in tho 
natural mind, by such objects as are in the world, those states could not be 
comprehended at all”-—A. C. 5373. 

“ All natural forms represent those spiritual states (of life) to which they 
aa Pra and these again the celestial states from which they originate.’ 
-— Ibid 2991. 

“Throughout nature there is not a single thing that can exist unless it 
bave a correspondency with the spiritual world, for without it, it would want 
a cause forits existence, and as a consequence for its subsistence also.” 
—Ibid 5711. | | | 

Whatever exists in the natural world derives its birth and its cause from the © 

states (of mind) that exist in the spiritual world, the whole nature being 
nothing but a theatre representing the Lord’s kingdom........ True itis that 
the variations of light and shade, as well as of heat and cold upon earth, 
depend upon the difference of the sun’s altitude according to the season of 
the year, the time of the day, and the region of the earth; but then theso 
very causes, which are proximate and in ‘the natural world, are created in 
agreement with the states (of mind) which are in the spiritual world. For 
there is nothing in the natural mind, which, supposing it to be in order, derives 
not its cause and birth from the spiritual mind, that is, through the spiritual 
mind from the Divine Essence.—JIbid 8211. 
. “ Itis nature in which the states (of goodness and of truth), which belong 
to the spiritual world, terminate ; and it is grounded in this, that the wholo of 
bature is a theatre representing the Lord’s kingdom, aud that every single 
object in nature represents. ‘This 4Iso is the reason that the subsistence of 
nature depends upon an influx according to this order; for without it, it could 
not subsist, no, not for a moment.” Ibid 4939. | 

“ All things in the natural world derive their existence from truth, which is 
spiritual, as theic cause, and from goodness, which is celestial, as their 
principle; and natural objects flow forth from them according to all tho 
differences of goodness and of truth in the Lord’s kingdom, and in this way 
do they proceed from the Lord Himself, the source of all goodness and truth.’ 
—Ibid, 2993. 

“In the natural world the objects are created according to corresponden- 
cies; for the whole nature, comprehending tho sky, with the sun, the moon, 
and the stars; the carth with the subjects of its three kingdoms correspond 
to such states (of mind) as are in the spiritual world,’—Ibid 9272, 
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“ How gross, indeed how earthly, and even how inverted must human intelli- 
gence be which attributes everything to nature separated, or apart from an 
influx precedent to itself, or apart from its efficient cause.” —Ibid. 3484. 

“ Nature is not self-subsistent, but subsists by an influx from heaven, 
that is, from the Divine essence in heaven; so entirely so, that if the com- 


munication were cut off, all the objects of the earth would be annihilated.” 
—Ibid 10185. 


“Al things of which man is sensuously cognizant by the organs of his 
external senses inflow from his internal faculties into his external, and not con- 
trariwise; for there is no such thing as physical influe from the natural world 


into the spiritual, but the influx is from the spiritual world into the natural.” 
—Ibid 10199, 


“The origin of all things isin this wise: all states (of the mind) collec- 
tively as well as singly, are from the Lord ; from Him in the Celestial State, 
by means of this from Him the spiritual state exists; through this the 

atural ; and through the Natural, the Corporeal, and the Sensuous; and as 
each exists from the Lord, even so does it subsist ; for, according to the 
admitted truth, subsistence is a perpetual existence. They that hold any other 
origin for the existence of things, as do the worshippers of nature, cherish 
principles so dendly, that even the phantasies of wild beasts might be pro- 
nounced more sane; and yet very many among these [materialists] are men 
that in their own eyes seem to be pre-eminent in wisdom.”—Ibid 775. 

There is, then, a correspondency between the inner life and the 
outer, not confined to the spiritual world, bat existing as much in 
the natural. In the latter there are innumerable conflicting 
“spheres,” or emanations, that cause confusion and prevent the 
mind from tracing acts and objects to their source within ; still, 
notwithstanding this, the law of influx for both worlds being one, 
the correspondency exists in the one as much as in the other. The 
mind of the sensualist is so intimately connected with the “ spheres,” 
or creations, that proceed from it, and is so unused to think above 
them, tbat the bare mention of their non-independency makes him 
dizzy. Indeed to think of the truth is easy for all in the natural 
world, but to think in the truth is not. Few there are who can, 
while in the natural state of mind, by abstract thinking make 
themselves visible to spirits and angels, and yet this is, according 
to Swedenborg, a test that man thinks in the truth, and above 
space and time. 


Taz SACRED SCRIPTURES, 


__ In a natural sense, this is the title Swedenborg gives to some of 
the books of the so-called Bible; in a spiritual sense, to the divine 
truth as it exists in the human mind. From the list of ‘ sacred” 
books in the English Bible he excludes Ruth, Chronicles, Ezra; 
Nehemiah, Esther, J ob, Proverbs, Ecclesiastes, the Song of Solo- 
mon, the Acts, and all the Epistles, because they are not written » 
according to the ‘ science of correspondencies,” and have, therefore, 
no higher, spiritual sense. Let us hear what is meant by “ corres- . 
pondency” and “representation.” —_ 

“ Whatsoever exists in the natural world from the spiritual is called a 
correspondent” — H. H. 89, 

“ Whatsoever then in man’s natural world—that isin his body and its ac- 
tions —ewists from his spiritual world, that is, from his mind, its intellect and its 
will, is called A ConrEsPoNDENT.’—Jbid 90. 

“Those states (of the mind) that inflow from man’s spiritual world [In- 
ternal Mind) aud aro oxhibited in his natural world [External Mind] are in 
general representations, and, in so far as they Bgree, correspondencies,” 
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i iri tes (of the mind) and 
‘ re are correspondencies between spiritual eta ho [ 
M bieca, anen the former exist in the latter, these are representatives. 


— Ibid 2987. 
To illustrate: David, as a king, represents the royalty of the 
Divine Truth; but because he isa vampire, an adulterer, and a 
murderer, he does not correspond to it. Jesus, asa “king, cor- 
responds to the royalty of the Divine Truth ; but because he is a 
carpenter, an ascetic, and a wandering teacher and healer, he a 
not represent it. Moses, as a leader of the people, represents the 
royalty of the Divine Truth, and because he is a doer of the Divine 
Truth in his internal mind, his external mind and life correspond 
to Au from the inner, higher, spiritual sense, the Sacred Scrip- 
tures “ are not holy.” —A. C. 10276. Bibliolatry, as practised in the 
churches, especially in the Protestant Church, is repugnant - 
Swedenborg. A. few years ago the English Protestants undertoo 
to revise the Bible. Their scholars turned the leaves of all 
available codices, lexicons, grammars, „and books bearing upon 
the subject, aud produced a “ new version” of the New oe 
This, though in some respects superior to the old, did not soun 
like it, and for this reason, more than for any other, did the a 
shippers of the old book reject the new. In the estimation o 
the sensualist, the unreal is of more importance than the real.— Ibid 
1242, 9391, 9424. l 
The sacredness of an object cannot be determined by senti- 
mentality and tradition, but only by perception and experience. 
To know what an object is, 1t is necessary to see not only its ee 
ternal side but also its internal, and not only its external an 
internal sides, but also its inmost. The inmost is in God, era 
ternal in the Internal Mind, and the external in the External Min 
and the Senses. Did the Church Councils use this means to deter- 
mine the ‘“ sacredness” of the Bible ? i m a 
s i s into the spiritual, then every thing relating 
to a eed ko eoria, perishes, and the truths ae cag a oe 
Church [in the Mind], its state, and the various uses that be ong to ; S8 mi 
are substituted instead. This will doubtless appear incre i r or e 
so long ashe is living in this world, thinks from the natura ~ me y 
objects that are before him, and not from epiritual and T a (o 
life); and they that are immersed in corporeal and terrestria ma th oer 
not that there are such things as spiritual and celestial aes oe) sti 
less that they are distinct from the worldly and the Ase an y t a 
ns distinct as the spirit of man is from the [physical] body. r: e spiri n 
e lives in the literal, as the spirit lives in the body; in like manner i 
Eri veS when the literal sense perishes, and from this, the internal sonse 
mây be ‘properly called the soul of the Word [the “Sacred Scriptures” ]— 
A, C. 4857. 
Swedenborg’s teaching touching the “ Sacred Scriptures ” may 
be summed up in these words: the Sacred Scriptures considered 
from an external point of view are not holy; but from an inter- 
nal, they are; because, however incredible, absurd, cue y, 
profane, and offensive, they express in sensualistic language eit - | 
holy states of the Internal Mind, or unholy states of the Externa 
Mind, and are therefore instructive to supersensualists, that is, to 


those that think above space and time. 


166 THE THEOSOPHIST. [ DEcEMBER 


Tar Caurcu. 

In Worcester’s dictionary a church is defined as “ 
consecrated to Christian worship and ordinances ; 
body of christians; a denomination of christians; a society of 
christians ; the clergy as a body ; and the body of communicants 
in a parish.’ In: Swedenborg a church is defined as the human 
mind in its aggregate, and in its individual form, when by the 
shunning of the delusive attractions of the senses, it receives love 
and wisdom from the Lord, and becomes conjoined to the “ Father 
that is in the heavens,” and in this way to the Supreme Being. 

“When a man is at home in what is good and true of a spiritual kind, there 


is then the Lord’s kingdom in him, consequently, he is a church; in unison 
with the like he makes a church in general.” —A. C. 5826. | 


“ Charity is the main thing to all; for charity makes the Spiritual Church ; 
not faith, unless you say charity is faith.” —Ibid 3267. 


_ “The Church of the Lord is internal and external; in the internal Church 
are those that arein intelligence and wisdom, and thence in the superior 
heavens [of the Internal Mind]; but in the external Church are those that are 
principled in sciences and in knowledges of good and truth from the word... 
and thence are in the inferior heavens [of the External Mind].”—A. E. 629. 
The “ Holy Trinity” worshipped in this church is Father, divine 
love giving birth to every good affection in the will; Son, divine 
wisdom giving birth to every elevated thought in the intellect ; and 
Holy Ghost, divine operation giving birth to space and time, and 
the universe in the lowest sentient faculties of the mind. This 
teaching is applicable to both minds and their sensuous worlds, 
for the latter are effects, answering throughout the indefinite variety 
of their forms to the emanations from the divinity through the 
former. _ In both they are produced by an influx of the Divine Life, 
which terminates in the sentient faculties. The Virgin Mary is the 
undefiled affection of the External Mind, which, overshadowed by 
the Holy Ghost, the divine operation, conceives the Christ, the 
natural or representative form by. which the Divine Goodness 
becomes manifest in the sentient faculties of the External Mind. 


' Ttte' HeLitsa Srares. 


It is not necessary to go into details about these three subjective 
states. Suffice it to say ‘that they are produced in the senses of 
those whose Internal Mind is “ closed,” and whose External Mind 
is “inverted.” A man’s state of mind becomes hellish when he 
denies all that is not demonstrable to his physical senses ; when 
Nature is put for the Supreme Being, and self for the neighbour, 
This perversion produces torment in the mind, and through this in 
the sentient faculties ; so that the sensualist experiences the 
“agony of the damned ;” but this.not until the objectivity of the 
physical world ceases. > 00 . | 
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UNPUBLISHED WRITINGS OF ELIPHAS LEVI. 
Fourth Serves. 
III. | 

i list dowed Adam with the proportions 

fae oa "aia head touched the zenith, his outstretched 
8 ated the horizons, and when he walked his foot caused a 
shad to pass over the sun. To form hin, God had collected 
ae Com ae part of the earth, so that, said Isaac de Loria, 


man was nowhere a Stranger, and wherever he went his foot 


: his mother earth. . 
+ black ae ined on to the white hair of E 
thus through a multitude of channels he received life B a t. 
But his wife, to render him more easily accessible to oe ion; 
separated his hair; and he fell down into the ee o pe abyss ; 
the intelligence of things eternal suddenly departe i rom = _ 
These poetical fables hide profound intuitions an ali i :, oo 
art of the mysteries of Genesis. Adam, whom they a ed t 
p dmon or the protoplast, is the collective total of create spirits, 
a is thus said to fill all the universe. He is created from slime 
that has been gathered from all parts of the earth’s surface ; ae 
here the masters of the Kabala agree with those pe Bf ° 
refuse to admit a single couple = the ‘Saal anaes as aoe mee a 
earance and grow 
pec itanes Snes: lasting bi deh thousands of centuries and 
aa fe EE represents the intellectual birth 
of PES from the providential servitude of animal S 
into the state of strife and labour leading to the conquest o 
a The tempting serpent is the desire that insinuates itself into the 
heart and breaks down all restraint ; it is the spirit of ght, ae 
fer (the light bearer), fallen from heaven and aspiring to i n 
thither. He must follow the footsteps of the woman AERA : 
for woman attracts desire; but when she ea a m 2 $ 
sets her foot on the serpent’s head, because her cy a y : 
divinity revealed in the most perfect of all loves, an by it - 
triumphs over the ambushes set by desire e oe the weak- 
est, but at the same time the most beautiful, of car l d 
In the state of innocence, na 1S eae ae 

j i cies slowly em 

N A aal, en were naked and clothed only 


as the monkeys are. The instinct of civilization commenced by 


i he sentiment of modesty, and men first made them- 
er amas of leaves, and afterwards waged war on on pa 
mals to obtain their skins. This 1s indicated in fe 7 o 

-erses that tell us how Adam and his wife first made themse e 
EEN of leaves, and: afterwards God gave them oe o 
Ta God is said to be the sole oe ee the a - oo : oe 
the life of all beings belongs to God alone, an Lae 

i j ‘mself, he posed in some sort as God on 
any Then S eon of sacrifice that soon led to 
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idolatry. This latter is symbolized by the cherub placed by God 
to guard tbe garden and prevent Adam’s entrance. 

The word cherub in Hebrew means ox or bull. his bull is the 
ancestor of the golden calf that was to be adored by the faithless 
Israelites in later times. It was also the bull Apis and the bull 
of Mithra, It is Osiris with the bull’s head, costumed like the 
priests who, wearing a brazen mask, watched sword in hand the 
subterranean doors of the crypt of the great mysteries. Here 
we see the Egyptian origin of the book of Moses. This hybrid 

cherub with the body of a man and the head of a bull holds in 
its hand a flaming sword that turns every way ; this sword is that 
of the priesthood. | 

The sacerdotal dogma is in fact always changing, but it always 
kills reason and sacrifices liberty. ‘I'he farther a man wanders in 
the labyrinth of dogmas, the more he increases his distance from 
the knowledge and the cult of nature, the religion of Eden and 
that of all true initiates even to this day. 

The three sons of Adam are a complete, eternal and triangular 
classification of all humanity from the commencement to the end. 
The strong without mercy and without justice; the good without 
force or defence ; and the just at once good and strong. 

The race of Cain is that of the wicked, and Abel's is the race 
of the weak, and neither is just. For he who falls a victim 
through weakness becomes an accomplice of iniquity. Thus the 
future is promised to the posterity of Seth. The name of Cain 
means property, and he is the usurper of force ; Abel signifies weak- 
ness, inanity or vanity, and the Kabalists say that impure souls 


come from two sources, from Cain or from Abel. 

The children of Abel are the luke-warm and useless ; for force, 
even if it be ill-regulated, is yet life; while weakness is death. 
Humanity is completed in Enoch, to whom the sacred letters are 
revealed and who engraves them on two pillars or tablets of stone. 
Afterwards he is taken to heaven without dying, to return at the 
end of time. 

The children of Cain built towns to protect themselves against 
one another, while the children of Seth taught the just the cult of 
the true God; but the empire of the world was promised to the 
posterity of Seth who, by the power of science united to religion, 
were to triumph over the brute force of the children of Cain. All 
the persons mentioned in this part of Genesis are types and all the 
histories therein recounted are dogmatical allegories. 

Enoch was a legendary personage who personified occultism. 
He is the same as the Hermes Trismegistus of the Egyptians and 
the Greek Cadmus. He is the great revealer of sciences and arts, 
the inventor of the sacred or hieratic letters. 

It is said that Enoch, the perfect man, engraved on two stones 
the elements of all future sciences. According to Guillaume 
Postel this engraving consisted of the twenty-two sacred letters 
with their hieroglyphs and the signs of the Egyptian numbers 
explained by the divine tetragram, afterwards called the clavicules 
or little keys of Solomon and the Schem Hamphorasch of the 
Kabalists, 
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At the entrance of their temples the Egyptian hierophants used 
to erect two obelisks, the characters on which indicated the religi- 
ous and philosophical mysteries relating to the divinity ieee in 
the temple ; but at the same time these mysteries were concealed from 
the vulgar, who were unable to decipher them. Solomon e 
the Egyptians by placing two mysterious columns at the door : 
the temple at Jerusalem. ‘These columns were called respectively 
Jachin and Boaz, signifying virile power and feminine energy, day 
and night, spirit and matter and, analogically, the sun and moon, 
gold and silver, fire and water. _ 

The columns or obelisks before the Egyptian temples were con- 
secrated to Thauth or Hermes. The sacred hieroglyphics on the 
pillars are to be found on a smaller scale, in a single tablet, on the 
Bembic table, so called from the cardinal to whom it belonged. 
They are the same signs as those of the tarot. l 

The ascent of Enoch to heaven before bis death, and the saying 
that he should not die until the end of the world, mean that the 
science of letters lasts as long as humanity itself. The tradition 
that he will return with the prophet Elias to restore the true 
religion means that the Kabala, forgotten for so many centuries, 
will be re-discovered and that the wise will learn all mysteries 
therefrom, The apocryphal book of Enoch is merely a sort of 
fabulous commentary on the traditions attributing the invention 
of the occult sciences to Enoch. - 

lhe God of science is but the fatal law of matter and force ; the 
God of religion is the providential love that balances fatality’; 
the God of the sages is the harmony between science and religion, 
uniting them without confusing their respective provinces. 

All sacred books are books of initiation more or less veiled, and 
they contain the science of all mysteries. The greatest mystery 
of all is that of human power elevated to a superhuman degree, the 
power of the Mage, the great arcanum of magic. 

The will is rendered superhuman by superhuman sacrifices. One 
must give up all to acquire all, and strength is gained in proportion 
to the efforts made, l o 

The ancient initiations, with their crypts and darkness, implied a 
real renunciation of fortune, of family and of life. The neophyte 
knew that if he succumbed under his trials he would never leave 
the subterranean chambers of Thebes and Eleusis alive. 

In the older Free-masonry the threats of death were by no means 
fictitious, and the profaners fell beneath the daggersof thefreejudgen. 

Tho Hebrew priesthood also had its terrible arcana. Fire 
devoured the tents of Korah, and Nadab and A bihu were struck 
down through their ignorance or neglect of the secrets of fire. 

The priests of those days knew tho secrots of magnetism and 
electricity, but concealed them with extraordinary care. They used 
them to surround the sanctuary with terror, and to keep the profano 
‘ T ren for those who would attain power is know- 
ledge. Study requires porsevorance, which is a preliminary exercise 
of tho will ; moreover, it is noyer usoless, an l coustitutes by itself a 
first power, 
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The comparative omnipotence of the adept resides in his forcé of 
will, and this latter depends on three things :—the veritable know- 
ledge that gives the true direction ; the intrinsic force, depending 
on the purity and unity of the will; and the intellectual and moral 
gymnastics that develop power by exercise. . | 
- The necessary knowledge is composed of three parts: the Kabala, 
magic and hermetic philosophy. : 

'The intrinsic force is acquired by the unity of direction that 
causes the performance of all that augments force and the avoidance 
of allthat weakens it. Before all things the aspirant must know what 
he wants; the intention must be a definite one; he must constantly 
will the same thing, calmly and without effort, but with a scrupulous 
attention to every opportunity that may present itself to help him 
towards his goal. Then he must be sure of himself and Jeave no 
place for repentance, doubt, or tergiversation. To attain this he 
must be irreproachable before himself, for if he has anything to 
reproach himself with, he loses his confidence in his own divine 
right and when a man doubts himself he has no longer the faith 
that works miracles, : l 


It should be remembered that the occult science is called the 

priestly and royal art. The adept isa priest and a king, and in 
each capacity he must render himself proof against failure. The 
Kabala gives us the infallibility of reason, and magic must conquer 
the same privilege for the mind. The Egyptian ceremonies of 
mitiation were but emblems of the difficult trials and terrible 
obstacles that have to be overcome. We must conquer the 
demons and the phantoms of our imaginations and of our hearts, 
and to accomplish this demands sustained perseverance and prodi- 
gious energy. 
Evil is attractive because it is forbidden, and in committing it we 
seem to brave the laws and duties to which we think we should 
otherwise be slaves. We wish by emancipating ourselves to act 
with absolute freedom, that is, as Gods, for this is the end that a 
legitimate ambition bids us seek. But evil deceives us by showing 
itself to us in the guise of liberty, while in reality it 1s not only 
slavery but the worst of all slavery. On the other hand those who 
are the slaves of duty always do it badly. The good and the true 
can be accomplished by free souls alone. Thus we must burst, 
the bonds of fear and disregard every kind of threat. We must 
choose the good after having understood it and not because it is 
forced upon us. Vice must thus be deprived of all attraction and 
its attraction must be transferred to virtue. ‘his is why we hide our 
science and are ready to brave calumny and proscription. 

There were two trees in paradise, the tree of knowledge and the 
tree of life. Knowledge without love of the good is intelligence 
withont life.’ God has hidden the true good, and there is still 
a tree to be stripped of its fruits. The hidden doctrine is the 
tree of life, and he who can gather its fruits is able to transfer to 
the good all the attractions of evil; and he acts—because he wills to 
do so—in exactly the same manner as that into which it was 
attempted to force him by threats, 
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Occult science gives a fulcrum whereon to work the lever that 
has power to move the vulgar world. But this science is useless 
and dangerous when it serves as an uncertain instrument to an 
ill-balanced intelligence. To become master of the will of others 
one must be endowed with force beyond all trial and be possessed 
of perfect command over one’s own will. 

But real power is not gained without formidable trials. Men 
have said, after reading such books as Zanoni, that they would bo 
glad to risk their lives and be exposed to the most horrible visions 
to become beings endowed with those mysterious powers. Both 
more and less are necessary. There must needs be acts of true 
heroism. 

Open the Bible and see how the first man was initiated. Hé 
loses immortality and happiness, one of his sons murders the other, 
and he does not become the father of the just man until all this 
has taken place. 

Noah is obliged to curse his son; Abraham is ready to sacrifice 
Isaac; Job, before he can become the hierophant, triumphs over 
the accumulated päin of every misery that can afflict mankind with 
a sort of defiance of Providence. Orpheus does not become a 
great initiator till he has twice lost his Eurydice, dearer than his 
own life, to save whom he had braved death. All the great 
patriarchs have gone through and surmounted the most terrible 
trials and misfortunes, and the history of the initiates is a terrible 
martyrology. In our secret annals of the Rosicrucians there is 
hardly one in ten who has not died a violent death. 


PRIMITIVE MAZDAYASNYAN TEACHINGS. 
The Honavar and Ashem. | 


| (Continued from our last.) 

E trace the idea a little further and read in the 43rd Yasna 
| 4th paragraph :— : 
“Thee I look upon, O Mazda, as powerful and beneficent, for by 

that hand by which thou benignly bringest forth help thou 
producest benefactions for the Evil as for the Good by the pure 
warmth of thy sustaining fire. May the wealth of the Perfect mind 
come to nié !”’ 

As Dr. Haug states it, “ Fire is supposed in the Zend Avesta 
and the Vedas to bé spread everywhere as the cause of life.” The 
“ Athro agjangho,” the powerful or all-sustaining Divine Fire, with 
its pure harmonious warmth, is, I take it, but anotber and a 
different móde of expression for the Ratu of the ‘ Ahuna Vairyo,’ 
the energy that permeates and guides all creation. ‘Atar’ (Adar) 
the Celestial fire is in the Avesta called the son of Ahura 
Mazda. . it is this transcendent Fire Essence, invisible yet present 
in every atom of the Universe, which calls forth our praise and 
reverence in the Avesta, and not its gross manifestation in material’ 
fire, which is nothing more than a visible symbol of that which 
is to bë perceived by the highér Intellect. note. te Uae 
_In that valuable book by Mr. R. A. Proctor, called the “ Myste- 
ries of Time and Space,” there is given a summary of Mr. Herbert 
Spencer’s philosophy, from which we take the first and last laws ;—~ 
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1. “ Throughout the universe, in general and in detail, there 
ig an unceasing redistribution of matter and motion. 

2. “ This redistribution constitutes Evolution when there is a 
predominant integration of matter and dissipation of motion; 
and constitutes Dissolution when there is a predominant absorp- 
tion of motion and disintegration of matter.” 

14. “This Rhythm of Evolutionand Dissolution completing itself 
during short periods in small aggregates, and in the vast aggre- 

gates distributed through space completing itself in periods 
which are immeasurable by human thought, is, so far as we can 
see, Universal and Eternal,—each alternating phase of the process 
predominating now inthis region of space, and now in that, as 
local conditions determine. 

15. “ All these phenomena, from their great features to their 
minutest details, are necessary results of the persistence of energy 
under its forms of motion. Given these as distributed through 
space, and their. quantities being unchangeable either by increase 
or decrease, there inevitably result the continuous redistributions 
distinguishable as Evolution and Dissolution, as well as all those 
special traits enumerated above. 

16. “ That which persists—unchanging in quantity but ever 
changing in form—under these sensible appearances which the 
universe presents to us, transcends human knowledge and concep- 
tion—is an Unknown and Unknowable Power, which we are obliged 
to recognize as being without limit in space and without begin- 
ning or end in time.” 

One of the greatest of English philosophers, deeply versed 
in science, here soars to the very verge of religious thought, 
but naturally stops short there, as exact physical science would not 
allow him to go farther. Still he admits the existence of the 
Power that spreads everywhere, which he says “we are obliged 
to recognize as being without limit in Space and without begin- 
ning or end in Time.” 

The very law of evolution must, however, take us a step further. 
Evolution is not the same in all men atall times, and religio- 
scientific thought has had and will have its evolution beyond the 
cautious reckonings of physical science. The law of evolution is 
a natural truth that has not for the first time dawned upon modern 
minds. It was recognized as a general law in ancient religions 
and archaic philosophies, and we could very well trace it in the 
Avesta. © 

The ‘Ahuna Vairyo’ is nothing else but a short and deeply significant 
enunciation of that law when thought of in connection with the 
origin of the system of worlds with which we are connected. It 
is a concise explanation of the general reason of all things and 
their complex interrelations. It is perhaps the oldest expression in 
Aryan language of an eternal Truth as to the main spring and 
development of the Universe. k 

The various forms under which the forces of nature are made mani- 
fest must have had one common origin. “ The laws of nature are the 
established relations of the primal Divine idea to tho forms of its 
manifestations. These forms are Time, Space and Causality. Through 
Time and Space the ides varies in numberless manifestations.” 
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The law of harmony and perfect equilibrium could alone be 
infinite and universal, Even with our limited human experience 
we have a knowledge of the existence of this Jaw, with which, 
for the sake of comprehension, we associate the idea of a Perfect 
Mind that is ceaselessly at work. Thereis nothing positively evil in 
nature, which is pervaded throughout by this law of harmony. Finite 
human nature will come into play at a certain point in the course of 
Evolution, and the limited human mind in its arrogance, selfishness, 
or ignorance, accumulate by slow degrees, through the countless 
ages, stores of energy in modes inharmonions and discordant. 
These stores have to spend their force before the disturbance caused 
by them can subside and the even course of harmony can make 
itself felt by us wherever we turn. Nature’s processes are slow, and 
the evolution that dissipates what we term evil does not percepti- 
bly manifest itself in the life-time of a man or even a nation ; hence 
our impatience, distrust and scepticism. We constantly need a short 
but effective reminder, and therefore the injunction for frequent 
recitals of the ‘Ahuna Vairyo,’ which is meant to be understood 
as well as merely repeated. 

Professor Max Miiller in his Hibbert lectures thus speaks: “Though 
each religion (in various nations) has its own peculiar growth, the 
seed from which they all spring is everywhere the same. That 
seed is the perception of the Infinite, from which no one can escape 
who does not wilfully 'shut his eyes. From the first flutter of 
human consciousness that perception underlies all other per- 
ceptions of our senses, all our imaginings, all our concepts, and 
every argument of our reason. It may be buried for a time 
beneath the fragments of our finite knowledge ; but it 13 always 
there ; and if we dig but deep enough we shall always find that 
buried seed supplying the living sap to the fibres and feeders 
of all true faith.” | 

Zarathushtra in the Avesta is represented as successfully repel- 
ling the attacks of Angra Maniyush and his host by means of the 
‘“Ahuna Vairyo.” Angra Maniyush or the so called evil spirit 
has however no existence apart from the human mind and human 
actions. Thought is dynamic, and has an action and influence 
far beyond what we—in our eagerness to hide our shortcomings 
—wish and suppose. There is no opposition between Ahura Mazda 
and Angra Maniyush, as perhaps a perusal of the later Avesta would 
suggest.. In the older writings there 1s no trace of any such conflict, 
and there could be none under that correct conception of the Divine 
Principle represented by Ahura Mazda, who is Supreme. We find 
in the older writings Spenta Maniyush and Angra M aniyush—the in- 
creasing and the destroying spirits—spoken of as two powers in 
Ahura Mazda. ' These are the two poles of the Divine Energy, 
representing the force of Evolution at one end, and the action of 
Dissolution at the other. We cannot at present go further into 
this question, which must be separately discussed. | 

This remarkable doctrine of the Avesta—which recognizes the 
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thing around, the body that we help to build up by means of those 
impulses necessarily possesses that sweetness and purity which is 
essential for a healthy and happy life. | 

We must now pass on to the ‘ Ashem’ formula, which presents 
somewhat less difficulty. Dr. Haug renders it as follows: “ Right- 
eousness is the best good, a blessing it is,a blessing be to that 
which is righteousness towards Asha Vahishta.” We cannot make 


anything here of the last line, ? 
Dr. Speigel puts it thus :—‘ Purity is the best good: happi- 
ness, happiness is to him, namely, to the best, pure in Parity.” 


The last line is not a literal translation of the original words. 


Ervad Kavasji Edalji Kanga’s Gujrati translation reads as 
follows :—‘‘Purity is the best good. It is a blessing—a blessing to 
him who, for the highest purity, is pure.” | 

` Here he is far more happy in his translation than in that of the 
“Ahuna Vairyo:” for this is literal and correct. It may, however, be 
that in the last line if the word “ Ashem” be taken as a noun 
substantive and not an adjective, and if an understood verb be 
supplied, the translation would read as follows :— 

“ Purity is the best good, a blessing it is, a blessing to him 
who (practises) purity for the sake of the Highest Purity.” 

Dr. Haug in a footnote thus remarks :— 

“ It is to be understood that “ Righteousness’’ here and else- 
where, where it translates the word “ Ashem,” means what is right 
er meritorious in a ritualistic or materialistic sense, and does 
not necessarily imply holiness any more than the Sanscrit “ puny- 
am’’ does. g 

This is one of those unjust remarks which we occasionally find in 
the works of this great scholar—due to the hastiness with which he 
used sometimes to give his opinions. The assertion is quite contrary 
to the entire spirit of the Mazdyasnian religion. 

In the 20th Yasna there is a short commentary on the 
“ Ashem,” but it contains very little worth mentioning. In the 
first part of the fragment of the Hadokht Nask we read—“ Who- 

ever recites the Ashem with believing enquiry in his mind, praises 

me whoam Ahura Mazda; he praises the water, he praises the trees, 
he praises all good created by Mazda that is of rightful origin.” 


The fourth name of Ahura Mazda in the Ahura Mazda Yesht is 
“ Asha Vahishta,’’ which represents the sublime order and harmony 
of all this “ Changing World of Changeless. Law.” Asha Vahishta, 
or Ardibehest,is in later Zoroastrianism looked upon as the angel pre- 
siding over celestial Fire, who ministers to order and the preservation 
of things. Asha Vahishta however is the second Amshaspand after 
Vohu Mano, the Perfect Mind, and literally means the Highest 
Harmony. The meaning of the above quoted passage now becomes 
clear. He who recites the ashem with an inquiring mind praises 
the Divine Power and all the creation, in which he could see 
exquisite order prevailing everywhere, for “ Asha” literally means 
order and regular motion, and the word bears a very wide significance 
as we carry the idea suggested by it from the physical into the 
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mind teach the law to man as aself-instructor; and that the highest 
development of this pursuit must culminate in the attainment of 
transcendent Wisdom. ‘I'he man then exists, as it is said, “in the 
Intellect of Ahura Mazda.” An unselfish striving after the highest 
Truth is enjoined in the “ Ashem Vohu” formula. The necessity for 
“an ardent and sleepless desire for the performance of duty” cannot 
be too strongly impressed upon our minds. Our imagination is 
enslaved at every turn, and we are led into the belief that we 
are doing a rightful act when we are siwply following the gratifi- 
cation of a selfish desire in so refined a manner as to escape the 
censure of those around us. If an act is performed not for the 
justice and truth thereof, but for the gain it may possibly bring, 
we must value it accordingly, and not deceive ourselves and 
others into the belief that we are simply striving for the public 
good. When such deception is practised, the first step in the wrong 
direction is taken, and as nature has a tendency to repeat itself the 
error is committed over and over again, and at last degenerates 
into an immoral habit. 

The “ Ahuna Vairyo” teaches what we are and how we came into 
being. The “ Ashem” inculcates what we have to do: and so we 
repeat the Honavar first, and then recite the Ashem. We are 
supposed first to understand the mnin principles of the ineffable 
system by which we came into existence, and next to keep steadily 
before us the path we have to pursue as the guide of our life. 
We have come upon the stage of the world on the summit of a long 
course of evolution. Weare not creatures of chance; nor are we 
the production of the irregular whim of an autocratic power that 
disregards Jaw and order, The will eternal, which is the highest 
and all comprehensive law reigning over infinite space and endless 
time, sends forth its propulsive force, guided all through by the 
‘harmony of Perfect Wisdom, and thus is generated and sustained 
the universe in allits developments. We area part of that cosmos, 
and our destiny through the ‘ ever heightening phase of human 
life” will be far higher and nobler yet, if we but strive towards 
that end. 

Zoroastrian Mazdayasnism has never encouraged asceticism and 
mortification of the body. . This is but a natural deduction 
from the teachings we have just examined. 

The equilibrium of certain forces produces states of oxistence 
which can be continued in a healthy condition only by main- 
taining intact those several forces. ‘I'he starvation of any one 
part would create a disturbance which must act unfavourably 
upon the whole system. Itis quite a different thing to develope 
the physical, moral and intellectual forces side by side, and, 
equibalanced at all points, to take a higher stand as a whole, for 

that is a natural process of improvement. The discouragemont of 
asceticism does not, however, imply tho freedom to gratify all 
desires promiscuously and beyond reasonable bounds. Evil is 
very generally nothing else but an excess of good, and we have 
thorefore always to be upon our guard lest we become the slaves of 
our desires, appetites and passions, It affords us exquisite pleasure 
and happiness to beable to exercise perfoct self-control over our 
4 
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E every true man there comes at some period of his life, sooner 
later, a moment when, as it has been said, ‘he finds himself 2 
18 a revelation that comes for the most part amid the tempest 


times, even in the midst of the stor j 
even in ds m, there will come a fl 
a eane light within, a still small voice which, ce 
z oug firm and clear, seems to say :—“ thon also art aman ;” thon 
ni petra ee core of fighting against obstacles 
» ONC whose destiny it is to become perfect th 
suffering, conqueror in the bitter strif ee eee 
© waged against the |] 
nature. As by fire alone the i i aa ee 
| precious metal can be refi 
a ough the e of pain can that perfect thing e ea, be 
ed, and another unit added to the great arm of lori. 
humanity. This finding of the self is as it were a aa ARAE 
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and like every other initiation it carries its trial with it. Only to 
the strong is given the word of power; in their hands it is a 
mighty instrument for good, but in the hands of the weak it is 
an uncontrollable engine of destruction whose blind force recoils 
upon its possessor, striking him to the earth with the bolts he was 
unable to wield. At that supreme moment the man has to choose 
between the good and the evil; having found himself, he must 
either be himself, resisting, if need be, a world in arms ; or he must 
once more submit to the chains of circumstance, falling into the 
old groove whence escape will henceforth be infinitely harder to 
compass, if indeed another opportunity should ever occur. 

There are two other revelations that come to a man from within, 
unbidden and unexpected, suddenly illuminating the inmost 
recesses of his soul. 

There are moments in all our lives when we are penetrated 
with a strange sense of our own infinite power and capacity 
—when we feel as if all things were possible to us; that the 
one thing wanting is the will to be and to do. The scene 
befure our eyes—the scene of our life’s drama with all its 
familiar uccessories,—its canvas background covered with the 
pictured story of the past—the busy actors of the present in front— 
is all at once lit up by a sudden rush of magic brightness out- 
shining the glare of the footlights, and behold! the stage is 
crowded with the glory of what may be, in heightened contrast to 
the grim mimicry of what is, and, transformed and transfigured, 
we see the hero of the play, no longer clad in the rags of the lower 

nature, but enthroned and wearing the ermine of true manhood, 
king of himself, proof against all temptation, victorious over every 
foe, while the swelling chorus of an invisible host bursts forth 
with the words :—“ Will only and dare, and thou too mayest reign.” 
Such flashes come in the presence of a problem to be solved or a 
difficulty to be encountered, like stimulants to exertion and promises 
of final success. And the third revelation comes, when, stirred 
by a noble emotion, we feel our hearts swell with a strong and 
passionate desire to right some wrong or carry out some act of 

justice. 

i He who would know himself should learn from these innate reve- 
lations. He should learn first of all, that, placed at the head of 
visible beings, there is also within him a spark of the divine and so 
the germ of an infinite improvement, but an improvement depending 
as to its measure solely upon himself. And not only this, but also 
upon him alone it depends whether there shall be any improvement 
at all. Improvement against his will there cannot be; he is shown 
the road, the only road that leads to eternal life, but there is no 
compelling force to insist that he shall travel along it. Then again 
ho is shown his own power, and that the faith wbich moves moun- 
tains is the faith in human capacity and the lever of Archimedes is 
the strong will undaunted by opposition. And lastly the emotion 
tells him that his power must only bo used in a right direction, that 
he must ever be guided by the dictates of love and justice. And 

the very emotion through which this force is revealed is itself a 

force most potent; unchecked it may ruin body and goul, but ros- 
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trained and directed it is like the powder behind the sl ing 
it along its path with rebi force and lighting made 
God made man in his own image, say the Hebrew ren eae 
and the candidate for initiation into the ancient mysteries was told 
that all the gods, even the preater ones, were but men. These are 
but two sides of one and the, sametruth; therefore to interpret 
them aright we should take them together, and then they will read : 
Man came out from God and to God will he return, Some there arg 
tae will object to the use of the term God, but we use it to express 
hat infinite essence, transcending all consciousness, from which all 
things that are have emanated, that which is at once the beginning 
and the end, the one life, the universal spirit, and not an on potent 
tyrant capriciously interfering with the workings of the universe. 
What then is man if he has these vast opportunities within his reach 
if he is thus a creature in whom a deity lies latent? Man is some- 
thing holding a middle position between gross matter and divinit 
partaking of the nature of each and able to assimilate himself a 
and more completely with either, according to the promptings of 
his own inclinations. Not altogether god aud not altogether brute 
though he may rise to the level of the one or sink to that of tho 
other, The state of humanity represents as it were a middle stare 
in the great journey through which all must pass—the inevitable 
passage of the cycle of necessity. Necessity indeed, yet combined 
with infinite possibility, a paradox solvable only by what Eliphas 
Levi has called the analogy of contraries. i 
_ Man has itin his power to become more than man—to become god 
incarnate,—but this he must effect by his own exertions. Hurled at 
birth into the vortex of matter, he finds himself on the one hand 
endowed with certain natural gifts and capacities, his weapons in 
the fight, and on the other limited and enchained by the circum- 
stances amid which his karma has placed him. But leaving aside 
the doctrine of karma, let us confine onrselves to a study of man as 
wə know him, the ordinary individual we daily meet, and with 
whom we claim kindred on the grounds of common humanity We 
have already pointed out the goal to which he may and therefore 


ought to aspire, though so few pay any real heed to it. He starts 


with his capacities and his circumstances ; he has to u 

mould the other. The capacities must be o 
utmost perfection. They are the tools with which he has to work 
and the more perfect they are, the better will be the quality of tho 
work produced. The circumstances are there also as limits within 
which the work is to be accomplished, but althongh in appearance 
they are fixed with a fatal inflexibility, they are not so in reality. In 
this universe of evolution nothing is fixed but the guiding a les 
by which all things work—the ideas that rule the world. AN thin s 
else are but their manifestations, not only liable to change ad 
transformation, but of their very nature fluidic and by no means 
to be mistaken for solids, though their appearance is often such as to 
deceive the superficial beholder into endowing them with immutable 
forms. These circumstances are rather to be thought of as so man: 

currents which may be either directed into fresh channels or o 
force we may use to aid our designs, Foolish indeed it is to attempt 


1885. | KNOW TILYSELF. 181 


to stem the swollen torrent, but the wise man is he who so diverts 
its current as to save his property from destruction, who uses its 
force as & source of productive power and its waters to irrigate his 
fields. 

But then comes the question as to how all this is to be effected. 
How iš man to know that this id his duty? What guide has 
he to steer his course by ? Whence is he to obtain the initial 
impulse to start him on the road? The answer to all these ques- 
tions lies in the fact that in and through every man the one life is 
ever ceaselessly working, ever urging him forward and, by that 
directing force that we call the voice of conscience, ever pointing 
out the right way. For tbis conscience is something more than a 
voice, it is a feeling, an impulse in a certain direction. It is tho 
indication of the line of least resistance in morals, just a8 the 
craving for sensation indicates the nearest road that leads to the 
jllusive appearance of happiness. Whether we act or whether we 
forbear, that force is ever within us, never ceasing its restless 
activity. Who is there that has not felt it? Who is there who 
does know what it is to take a mistaken step, feeling all the time the 
impulse of neglected inner warning urging him in a contrary 
direction ? And when the false step has been taken, how strongly 
is that impulse felt! How easy, it seems after the event, would a 
contrary course of action have been, sustuined as we should have 
been by the force whose powerful working is now felt, alas! too late. 

Unity is the first principle of nature as of numbers; there is one 
life, one force, one law. All these forces, spiritual and material, to 
which we give 80 many chimes, are bit the manifold manifestations 
of the one; they are but some of its many garments in which it 
must be clothe before it can become visible to our mortal eyes. 
But those who have the seeing eye can pierce through these disguises 
‘and recognise the unity in all things, and the veils that shroud it 
seem to become thinner and thinner as we procéed along the upward 
path of development, until at last the seer is able to gaze unblinded 
on the naked truth and to see God face to face. 

God ís that absolute being from whom all things proceed, mani- 
fested to men under the guise of an infinity of powers whose cor- 
relations and combinations produce the endless variety of things 
visible and invisible. The old Kabalists compared him to unity, 
the generator of all numbers, and said that he producéd all things 
by number, weight and measure. : 

In the beginning was the Word, the Logos, the sipreme manifesta- 
tion of the unmanifested, by Whom all things tvere made. 

The idea of God is conceived by each one in proportion to his 
‘individual capacity; it is the highest abstraction his mind is capable 
‘of forming, atid he endows it with the highest and most transcend- 
‘ent attributes of which his understanding is ¢apable. So we find 
‘among hunian conéeptions of deity a regular ‘ascending beries rang- 
‘ing from the fordes of natite or the héavenly bodits up to the philo- 
‘sophical conception of the Indian Parabrahm, uhcouscious because 
‘without limitations, for consciousness, as we know it, is itself a limit- 
ing quality. But in every case a man’s God is that which fills his 
‘soul—it is the highest and the most vast of his conceptions; if its 
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attributes are but lowly it is because it is beyond his power to soar 
higher. In each man there is a saturation point beyond which he 
cannot progress except by one step at a time, and so the truth bas 
to be broken up that it may be readily assimilated ; for just as 
we cannot assimilate crude food neither can we assimilate crude 
truth; it must be presented to us in a manuer adapted to our recep- 
tive powers, or it is to us as an incomprehensible paradox or a con- 
tradiction of our experience. 

But this receptive faculty, though fixed and confined within 

certain well-defined limits at any given time, is yet susceptible 
of extension. At any given time it is the accumulation of our past 
thoughts, our past actions and our past experience, but fresh 
thoughts will pass through our minds, fresh actions will be perform- 
ed and new experiences will be accumulated. So that we ought to 
regard this receptive capacity of ours as being ever in a varying 
condition, liable to change and capable of expansion. And thus it 
is well that we should always keep this fact in mind and always be 
prepared to allow such a share of the truth as we possess, which 
share is the absolute truth to us, to increase and multiply ; so shall 
we be ableto make real progress in our comprehension of the 
mysteries by which we are surrounded, and arrive gradually at a 
more perfect understanding of the hidden: causes by which the 
whole universe is governed and sustained. Woe to those who fail 
_to recognise this immutable law of progress! If they endeavour to 
solidify, as it were, their receptive capacity, to narrow the vessel 
that contains the truth for them, their onward course will be check- 
ed, and it will be well for them if they do not retrograde, or even 
add to the number of wrecked lives that strew the shores of human 
life—sad warnings to the careless and the slothful. 

All things, we have said, are the manifestations of the one life, 
ever working and ever producing fresh manifestations of the 
unmanifested in neverending variety. Sowe seein the material 
world that all colours are produced by the combinations which 
make up the one white ray, and the forces that form the study of 
the scientist are conjectured to be but the variants of one single 
force. 

Just as the one life works in the material universe through its 
ceaseless combinations, so tooin the complicated organism we call 
man are all the changes both of body and mind the products of 
the same one life. The ever-flowing blood that courses through 
his veins, the constant throbbing of his heart, the continual decay 
and renewal of the substances of which he is composed, the 
thoughts generated in his brain and the actions of his body—all 
these are due to the one force acting under the one law; but if this 
be so we are next led to inquire what part there is left for the 
individual man, if the one life does all. And here we come upon a 
mystery—a mystery that cannot receive its full solution until on a 
higher plane, whence, untrammelled by the limitations of this 
material existence, and endowed with a consciousness that will 
enable us to cognize objectively what now we can but guess at 
subjectively, we shall be able to behold things as they really are, 

This mystery, reserved for those who haye passed through the 
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i a of initiation, is the mystery of the human will. All 
a paige now, thongh even that is sufficient to aa N E 
course of action, and to enable us to keep in the right pa i, : 
that if we trace back the springs of action as far as we em to is 
out a starting point in man, at the end of our grade a 
brought face to face with this mystery of the will. l n a is i 
us the synthesis of the action of _the one life. But for ee . 
live that exists in every human being—though how o y fe 
know save those who have been in actual peril of losing life—even 


i i dy could not go 
what are called the involuntary functions of the body 
| aa Ben those functions are in the first stages evoluted by the 


i what we may call will,and though their action has become 80 
sate as to see entirely automatic, the fact that se pen 
are able to check or accelerate them at will proves that t = 
really the case. In the action of what are called the E zh T y 
muscles the action of the will is clearly discernible. A : : 
limits of that will it is not our purpose to speak. ae nae apes 
casuists on this point fill ponderous tomes, and bitter has sl 
strife over this much vexed question, leading from its ats a l 
to fruitless results. Whatever the actual extent of the freedom o 


‘the human will considered in the abstract may be, we know that 


in tbe cases of individuals there is at least always a choice a ee 
the adoption or otherwise of any given course of ae mal ik 
once that course is finally sie aes it ae ee sie oF 
j i ts the initial c , ar 
involuntary action on our part; but Yan ae 
initial choice is the birth-right par excetlence A 
Nor is aah left without a guide to a him ra TOR eee 
j ) ivi tribute which separa 
First he has his reason, that divine at 
} i to ascertain the true 
the lower creation ; and this enables him ) 
ae of the circumstances amid which he is placed, to o a 
‘the causes for and against a given ae i fee a To i 
ossi then he has - 
what possible courses are open. And oe A 
; idi inci hich to guide his choice, an 
ness of two abiding principles by w ) Re eee 
justi th is the one indicated by 
these are love and justice. The true pa ind ae 
isi the realisation ot the 
hese ; by love, because love 1s in its essence th 
divine mae of our common humanity an T Ba A 
justice i t manifestation of the one law ; 
justice is the perfec a ae 
inci been called the love ot ma l 
AE E allble ga xf all who would win divinity. Innate 
God, are the infallible guides of all wh ut aes rie 
i ften clouded and transtormed Dy 
in every man, though o i Feo 
to be angels of darkness r 
neglect so that they seem sa ep 
igl ters who conduct man to hi g 
a oel ingly will attain at last that 
and those who follow them unwavering'y De ie 
ivini t transcends all human power scription, 
geet rea ape fect peace, which, passing all 
l j filled with that perfect peace, j g 
i Hoel ʻa the heritage of the elect who have fought and 


conquered in the great pares C. J, Wromore. 
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INTRODUCTION TO ASTROLOGY. 
Ed» “a 2h o 


T nautical almanacs prepared in Europe and America give 
very correct positions of the planets; and Messrs, Bapu 
Deva Sastry of Benares, Lakshmana Chatrai of Poona, Raghunatha 
Chariar of M adras, and Vencateswara Deekshitar and Sundareswara 
Srouty of Combaconum ` have started almanacs basing their 
calculation on the correct modern tables. These tables enable us 


This point is the Western first point of Aries. It has a retrograde 
motion at the rate of about 50" a year. But the Hindu first point 
of Aries is the fixed star Revat; (the Yogatara of the group), which 
is stated to be on the ecliptic. This star is at present about 20° to 
the Hast of the Vernal Equinox. Planetary places from this star 
are known as the Nirayana phutam, and places from the Vernal 
Equinox are known as the Sayana Sphutam. The little bit of 
increasing space between the two points is known as Ayanamsa. 
Now Hindu astrology rests on the Nirayana Sphutam of the planets, 
and modern tables give us the correct Sayana Sphutam ; so that if 
the length of the Ayanamsa is correctly known, it may be subtract- 
ed from the Sayana Sphutam, and the remainder will be the 
Nirayana Sphutam required. But the exact length of the 
Ayanamsa is not known, and it cannot be ascertained by direct 
observation, because the star Revati has disappeared. I have treat- 
ed of this subject at some length in the April (1883) issue of the 
Theosophist. The several almanac publishers already referred to 
have arbitrarily assumed different lengths of the Ayanamsa, 
evidently to suit their own convenience, These lengths of the Aya- 
namsa on the Ist January 1883 are :— i 


oO È a 


(1) Bombay -~ Almanac a 18 14 20 

(2) Madras | . | 

(3) Combaconum f do eia Se 22 2 39 
(4) Benares do ... we 21 58 29 
(5) Vakhya do ... vw. 22 4l 44 

(6) Siddhanta do .., 20 46 15 


I have discovered the true length to range between 20° 23! 8” 
and 20° 25° 22” on the Ist January 1883. By adopting the mean, 
namely, 20° 24/15" the maximum amount of error will only be 
1'7". Now the difference between the correct Ayanamsa and the 
Various Ayanamsas above given will be seen from the following :— 


. - —Ee : 
(1) Bombay ue — 2 P9 55 
(2) Madras 
(3) Combaconum E + l 38 24 
(4) Benares + l Ək 14 
(5) Vakya + 2 17 29 
(6) Siddhanta + 022 0O 
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i | sa error as it 
To express the same in other words, the S o = 
affects the planelary positions in point of time in t ‘ 
almanacs will be fonnd to be as follows :— 


Madras and Panarea 


Bombay baconum 
Planets. (before) aes (after) 


- 


day. honr, | day, hour, | day, honr. 


f m 51 1 16| 1 14 
Tepa o 4jo 370 3 
Mars EA Sei wees 4, 3 | 8 ey a 
Mercury vee bay S 0 13 0 A a 
Jupiter oes ses ai A A r Fa A 
ke oe e dG 16148 23 46 20 
Mooun’s Node... eae e.. | 40 21 | 31 0 | 


— 


So that it is evident that horoscopes constructed on the planctary 
: : . e e o, 
positions as found in the P a Sait ide uat 
in, i 'ucti 1oroscopes, th . 
Again, in the construction o ) | ee 
able showing the Rasimana or time of aa ee He 
Zodiacal signs above the horizon is adopted nearly throug 
land by a great majority of ignorant astrologers. 


-G a ikane 
Ghati kas. ; | aa 

i L ~ eo» 
Aries 4 Libra i 
Taurus 43} Scorpio oe 9, 

ae nt Sagittarius ot 
Gemini D4 Sagit 
Cancer os Capricornus tn i t 
les | 54 Aquarius a ‘a 
Virgo D Pisces > + 


‘al ig 1 i f the local time. The 
third cause of failure is ignorance o i 
M days of clocks and watches, An these he nee see 
‘yer i l to our villages. Besides, hey ar 
fined to our towns and do not extenc ei ean 
, ade tu show the local time. In most 0 p es 
SA the clock shows the Madras time, and where dels T 
no clocks the time is ascertained by a rough reaa a 
hel t i The corrections due to the |: 
the length of a man’s shadow. es i 
i f tho sun on tho ec iptic are om 
of the place and to the position o ee 
ight, if the sky should happen to be clear, 
ce over the meridian ig observed, and by tha 


application of a rough table beginning with 
i MUA TAT 
« When Sravana crosses the meridian, Aries has risen by 2} 
latikisa” T attempt is made to ascertain tho local time. In tho 
n > ihe table is a rough one, and in the second placo ib 
E T the time when tho Yogatara or chief star of the group 
Haase the meridian. ‘The table therefore becomes useless for times 


ar d that of 
lying. between tho transit of the Yogatara of one group an : at of 
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the Yogatara of the next group. Besides, most men are ignorant 
.not only of the Yogatara but of the exact position of the meridian ; 
and turning towards the star which might be to the east or west of 
‘the meridian, they fancy that it is just about to make the transit. If 
the night happens to be acloudy one, the time fixed is purely 
guess-work. So many errors must of necessity lead often to 
an error in the Lagna; and when this occurs, it upsets the whole 
thing. Add to this the errors of the calendar relating to the places 
of the planets. Most of the horoscopes of the present day 
are therefore wrong. It is a horoscope of this type that is put 
into the hands of a person who calls himself an astrologer. Ina 
great number of cases, Indian astrologers are poor men who have 
betaken themselves to the study of the science as a means of 
livelihood. The public pay them only if they predict some good 
fortune; if they correctly predict an evil, they are not only not 
paid anything, but are set down as scrcerers whom it is unsafe to 
approach. Thus the astrologer is induced to conceal any unpleasant 
truths which he may happen to know, and after this the complaint 
is that the predictions of such and such astrologers have failed ! 
For want of encouragement the astrologer pays little attentron to 
the study of his subject, and often has recourse to the help of the 
black art as already described. 

We shall now say a few words regarding a particular branch of the 
science, known as Prasna or Arudha Shastra—horary astrology. This 
differsfrom horoscopy ornativitiesin this respect— that while the latter 
rests on the motions of the visible planets round the sun, the former 
rests mainly on the motions of certain invisible planets which are 
supposed to move round the horizon. Their laws of motion are 
exceedingly simple. These planets, which are eight in number, move 
in the following order: ‘The Sun, Mars, Jupiter, Mercury, Venus, 
Saturn, the Moon and Rahu, at the distance of a sign and a half, 
or 45° from one another: and take one full day or 24 hours to go 
round the horizon—the sun being at the first point of Aries every 
day at sunrise, the horizon being their ecliptic and divided into 12 
equal parts, each part being known asasign, and Taurus, Leo, 
Scorpio and Aquarius being respectively the due eastern, southern, 
western and northern signs. The remaining eight signs occupy the 
four corners, two for each corner, one on each side of the corner 
point— Aries being situated to the right of the north eastern point, 
the order of the signs remaining the same as in the heavens above. 
The astrologer forms as it were the sun round whom the planets 
revolve. The direction of (thesign occupied by) the enquirer is noted 
down as well as the position of the invisible planets at the time ; but 
we cannot enter into the details of the process of calculation here. 
The astrologer procceds to discover the matter in question and then 
makes his predictions with the help of his books. In this he is 
assisted by another department of astrology known as Angavidya 
or Cheshta Shastra, which rests on the motions of human limbs, 
casual words and the like. Angavidya rests on the theory that an 
All-pervading Intelligence is pointing out to the astrologer (who 13 


otherwise unable to know it) the minute events of life in a hundred 


ways, (Vide chapter 51 of Varaha Mihira’s Brihat Samhita), 
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Zodiacal representati | 
limited. 1 p ations of the positions of tl 4 
aa ren y one of the twelve houses; so a Mars a 
ih he vela sia The twelve places of the Sun coml me 
eS for ie nee cn Mars will give us 12? or 144 Ay eee 
places of Jupiter nin Mars. ‘These combined with the o. 
three planets A give 12? x12 or 12° or 1728 places for ig 
will pire cheers Mars and Jupiter, Similarly four ae 
i a a s and five planets will give 12° as i d 
Mercury, Venus, M py deals with the positions of the five |; a 
Moon and Rahu (M piker and Saturn, as well as the oh ae 
cecalled tae oon’s ascending node).* Of these a ht 
Venus, will ive i in cxcepting the inferior planets Meret ge 
of Mercury Foon i welve positions. Now the greatest e] a on 
47° so that P i about 19°, and that of Venus act 
occupy either that sam EE oa particular sign, Mercur will 
it; similarly Venus “II sign or the one next after it or next De for 
A E eee ue be either in the house oecupied by Hiei 
words: theaiuaies le next after it or next before it In otl f 
fold ou. account P ready obtained will have to be in creased th as 
The number then ie oe and fivefold on account of Venus. 
Lagvas. The total 2° x 3 x 5. Combine with this the tw lvo 
dX 5 X 129—127 yey Rasi Chakrams therefore is 126 = 
time is 4,320.000.000 q 7,477,120. So that while the limit of 
during that period i at ercal years, the limit of Rasi Chakr 
simply with the o ee These figures have ee cated 
EEE at asap Tee rel S certain wrong notions that th 
go on for an cen: Mie: Chakrams is infinite and that ihe chat a 
wrong to suppose ae of time. On the other hand, it odd be 
the period of a Kal iat the scope of a Nadigrandham extend : 
ial cance nes ps or that it treats of so many TAA a 
given above ex ie es cannot be so many in reality, for the ie ‘nas 
the planets Bee eek the possible number of positions in ‘hich 
“Zodiac a igebraically, But t to be placed in the twelve signs War 
for the simple A rats they cannot assume all ee asiti 18 
A coins t6 a : s at they have motions of their SH A 
nutof the 537,477 120. positions subject to such moton A nits 
ed as just pointed ad aa a Chakrams, even whet dnc: 
and plants. Again D a very large number refer to anu ae 
treat of any ed ae does not appear that the N ead s 
is probable that th ai other than the present Kaliyu ji a ‘dit 
pie eae live a uman chakrams that pointed fo birth * 
oee en i n rejected. Now a number of horos 8 in 
places, might Tor a 1 ae i planetary 
minute ; as tho Navamsa, aoe acta ls in Hs are moro 
ban samst ' . 
nod the ike divisions; and it migit be e Ned 
: adi- 


grandhams recogni 
hams recognize these divisi i 
E ERTS visious, and if not, on what basis theso 


* Ur : 
ray ee ee 
ins, Neptune and other telescopic y 
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ppreciab! i ce rh l ; l to y 
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The 360 degrees of the ecliptic are divided into twelve equal parts 
of 30 degrees each, and each division is known as @ sign of the 
Zodiac. Each sign, for purposes of Nadigrandh ams, 15 divided into 
150 parts known as amsas, nnd these amsas have particular names 
assigned to them, suchas V asudha, Vyshnavt, Brahmi, Kala Kuta, 
Ahi, : Sankari, and so forth, A degree of the ecliptic contains five 
guch parts, and each part is divided into two halves known as 


Poorvabbaga and Uttarabhaga, t. €., the first half and the second 
half, For each half the Nadigraudham contains a life, and this 


half represents in space 6’, and in time a Vighatika or twenty-four 
seconds. So that the number of horoscopes treated of in Nadi- 
ms as regards the amsas is 3,600. Now the first volume 
of Dhruvanadi gives a brief account of the lives of persons for the 
many amsas already referred to. he sketch is quite independent 
of the position of the planets, and holds true with some slight 
alterations from planetary influences. ‘I'he questions treated of refer 
to the material points of one’s life. Now in the cases of human 


horoscopy there is a law connecting the amsas with the positions 
of the planets. I long suspec 


ted that such a law of connection 
must exist, for otherwise it would not be 


possible to describe 
correctly the positions of the planets several thousand years hence 
and for such long age: I examined the pages of the volume 


already referred to, and found the author writing in one place as 
follows :— 


« We shall now pr 
laces of the planets 


erandha 


oceed to state the method of discovering the 
for the several amsas for human births” A 
thrill of joy ran through me which was soon followed by bitter dis- 
appointment. For the next cadjan leaf which ought to have contained 
the information wanted was missing ! Some person, evidently seeing 
the importance of the information, must have carried away the leaf 
of the book I examined. Our readers are requested to examine 


other copies of the first volume of the Dhruvanadi. 

The author of a Nadigraudham takes np an amsam and jots down 
the positions or the several sets of positions of the planets, taking 
into consideration especially their Zodiacal divisions, and by 
ing to, the brief sketch above referred to, 


slightly altering, Or adding 
for the amsas, “nishes his account of a life. ‘The author says that 
he treats only of about thirty or forty important points in each life. 
Now under one of these accounts au 
lives will show differences 
grandham does not take into account. The Nadigrandhams there- 
fore are only very brief sketches of human lives, and a really learned 


astrologer can write out ar account of a man’s life ten oF twenty 


times their length. 

‘This perhaps is the proper place fo 

a common complaint on the part of persons who have co 

tho’ Nadigrandhams, that these books are under a curse, that they 

correctly describe the past events of a person's life and err 
j The fault is not that of the Gran- 


dham ; it certainly would not be possible for the author to ascertain 
‘od of one’s lifo the hook would be consult- 


before-hand at what perio 
ed, and then to give a correct account of such lifo till that period 


r afew words regarding 
nsulted 
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of time, and then (for such : 
i such an able astrologer 
a aye r as as already explained, the ae ees a = 
e p roaconen do hot agree with any given in th Nadi. 
p TEA 4 a aT > ee adigrandham examines a aaber 
o © planetary positions v 
ose shewn by the horoscopes presented to hinge Cree ate 
; ‘the 


A more numeroug 
correct life and the actual life of the person ° Now fou the 
A j e the 
Saig it meets 
| the st 
K, the pages are set Be and other pages ee 
aa Is nc » the persons comes hasti 
clusion that the life Picked ont is his and goes TE nt with 
. 2 i 
more numerous tban those of sr : ee Ga for 
tecess, The best pl 
n who wishes to consult the A AE N i a 
a Scope prepared with the help of the correct der ee 
è correct ayanamsa, E 
As regards the first astrological work taken up for tr 


the Brihat Jataka of Varaha Mihira aon, 


one of the best works ; it 18 generally considered 
deitas folio. on the science, The author himself speaky 


uaaa Aarni l 

P Ses ea Tage area RATE li 
ho benefit of those att ti 

horoscopy, I construct this little cco Aa e 

metres with a multiplicity of meanings.” Most of th ee is 


ele intended to convey several meanings 
aries have accordingly Sprung up. <A well known one is that of 
o 


S, the twelve signs, 


the ni 
e nme planets, and so forth. `The fourth commentary is known 


ed by me. His astronomical work 
; : k known as Pan 
Se supposed to have been lost, but an on 
ns P 3 uae recently discovered, and they were purchased by 
ae ay overoment. M. Thibaut, Phil. Dr: is now pr ed 
oe nee translation of the same, assisted by Pundit 
eee Be rns ie also written a work E = 
ane POR PE : 

Kerne, now in Les den, -Holladd. = sae ee ee ame 
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LONELY MUSINGS. 


FFNHOU that art directing thy will to the attainment of perfec- 
tion—thou that wilt be content with nothing short of tho 
highest, hearken to a description of the road thou must travel. 
Think not that thou shalt attain in a day the power even to 
recognise the illusions of sense for what they are. Many a time 
shalt thou sink and wallow in the mire, but at each withdrawal it 
shall seem to thee more hateful than before, and if only thy will 
be directed aright the God in thee will not long leave thee wan- 
dering. And think not that thy road will bea pleasant ono. After 
some few gleams of brightness to refresh thee, it will lead through 
the torture-chamber, and when thou art led there thou needest 
not to stir a finger, for all shall be done for thee, and thy soul 
shall endure searching torture, and of thy loftiest thoughts and 
most impassioned dreams shall be formed the rack on which thou 
shalt be stretched. | 

Nor when one fancy is over and the cords are loosened, imagine 

that thou art then to be released. Thon mayest spend many years— 
perchance even thy whole life—in this chamber, and again and again 
shalt thou be stretched on the rack so soon as thou art ablo to 
bear it. And happy is it for thee if between the pangs thou dost 
not fall away from this high calling—weaving again eutanglements 
of the senses—for then thou dost but repeat the previous torment 
and dost not advance to the more subtle tortures that await the 
spirit. But if there be no falling away, then are the intervals filled 
with a peace and bliss which is a foretaste of the joys beyond, and 
the soul like one escaped from a dark dungeon revels in the light 
of day. 

To ne an apt simile given by St. John of the Cross, this purga- 
tive affliction—this subtle torture—is the effect of the divine light 
on the soul that is being purified, and is analogous to the action 
of fire on fuel. “ For the first action of material fire on fuel is to 
“ dry it, to expel from it all water and all moisture, It then 
 blackens it and soils it, and drying it by little and little, makes it 
‘light, and consumes away its accidental defilements which are 
‘ contrary to itself. Finally, having heated and set on fire its out- 
‘‘ ward surface, it transforms the whole into itself, and makes it 
“ beautiful as itself. Thus fuel subject to the action of fire 
“ retains neither active nor passive qualities of its own except bulk 
“and specific weight, and assumes all the qualities of fire. It 
‘becomes dry, then it glows, and glowing, burns; luminous, it 
“ gives light, and burns much brighter than before, All this is the 

“ action of fire.” 

Thus in the secret chamber of affliction and divine contempla- 
tion is the soul consumed away and transformed, though few there 
are who in a single incarnation are strong enough to endure the 
complete purging. But blessed are they who are found worthy 
even partially to undergo this suffering. ‘‘ Whom the Lord loveth 
“ he chasteneth, and scourgeth every son whom he receiveth.” 

One of the first great griefs of this dark night of the soul, 
which may be compared to the drying of the fuel under the action 
of the fire, is that thou art no longer able to love or admire any 
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of thy former friends, who ) 

i ends, nevertheless remain well wort] i 
thy - pie S j nor canst thou any longer fale : 
AA } y ag however innocent, for everything within thee 
ee lasted into aridity, and except for the latent 
2 Oe neg os towards the highest, thon feelest as if 
V ere turned into pain, But this al h 
hele aa the tetas pain, us also ought to bea 

_in g rough the dark night, for if tl seest 

nothing worthy around thee. tl T SEA 
) 1en shouldst thou thé more str 

Set thy soul towards that ‘id Perea enue 

ul ’ eal beanty— ivi j 

goodness which already is thy Pe = ea ieee ane 

And the passion that wa 


S in thee—the > . 
was like a serpent Bhawing A n thee—the unsatisfied desire that 


| t thy heart, shall now be re- lire 
Thou art ‘now set to lift the veil of Isis—not that of a“ ee, 


a thy one and only aim shall henceforth be—call it b 
beat ee mystical marriage of the Hierophant bis 
with God. 10 seven principles of man, the union of the soul 
h oe longer with high drawn sentiment 
oe cae i spirit make its presence known. but 
vce nard set amidst a world of practic: | te 
now within thee the hidden life of mer Hiri none aah 


e only life worth living; and as all strong 


al feelings, no longer with 


that the thought and aspirati 

the very pulsations of thy being. | 

| a A A Piorm, ` 
| LIGHT ON THE PATH. 


Written down by M. C., Fellow of the Theoso 


London, 1885; and annotated b phical Society, 
Theosophical Society, Madras, o; Sreenevas Row, Fellow of the 


(Continued from page 64.) 


Pee |. Section IJI, Clause ITI. 
"And remember that the threads are living—are like electric wires 


mor | Pi “ r a y (ETI ty 
ae e, are luke quiver ing nerves.: How far, then, must the stain th 
rag awry,:be communicated ! era C ai a 

| | 


A’ ene in tho preceding clause, the threads of human seisaes 
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stain would be accompanied with pain and concomitant evil—so it 
is with Karma. The threads which torm the rope of Karma (Karma 
pasa), being as effective as a living electric wire, their effect, when 
communicated to the individnals, must certainly be to affect them 
either for good or evil, according to the nature of the cause which 
produced that eflect. 

But in order to be able to realize this great idea, the reader should 
clearly understand how human action is originated, and what 
follows after the action is performed. Let him remember that 
desires are the springs of action ; one of the essential conditions of 
an action is a Will; and the exertion of the Will stirs up the nervo- 
vital force which is within us, This force thereupon acts npon the 
nerves ; rerves contract the muscles ; and the muscles produce tho 
necessary movements, resulting in the performance of the action 
intended. But the influence of this vital force, when once roused 
by the Will, does not cease upon the completion of the action. Being 
an offspring, as it were, of the hnman Will, and consequently, semi- 
mielligent and electric in its effects, this vital force flows out of the 
body as a material emanation, in the form of what we may call Aura, 
endowed with sound, colour and odour ; and spreads itself in the 
ethereal space, making impressions and radiating the character of 
the will upon all surrounding objects, animate and inanimate ; 
and then reflects back upon the very individual from whom it first 
emanated, under the well known mechanical law of action and re- 
action ; either for good or evil, according as the will which rouses 
the Aura was in itself good or evil, This in brief is the philosophy 
of Karma; and a great Oriental Adept has described this in 
lucid and forcible language thus :— 

“ Every thonght of man, upon being evolved, passes into the inner 
world and becomes an active entity by associating itself—coalescing 
we might term it—with an elemental—that is to say, with one of 
the semi-intelligent forces of the Kingdoms. It survives as an 
active intelligence—a creation of the mind’s begetting—for a 
longer or shorter period proportionate to the original intensity 
of the cerebral action which generated it. Thus, a good thought 
is perpetuated as an active, beneficent power; an evil one, as a 
malefirent demon, And so man is continually peopling his current 
in space with a world of his own, crowded with the offspring of his 
fancies, desires, impulses and passions; @ current which reacts 
upon any sensitive or nervous organization that comes into contact 
with it, in proportion to its dynamic intensity. The Buddhist calls 
this his ‘ Skandha;’ the Hindu gives it the name of ‘Karma.’ The 
Adept evolves these shapes consciously ; other men throw them off un- 
consciously.” 

In the following pages I shall endeavour to explain and prove 
seriatim each of the propositions above put forward; and I beg 
the reader will be pleased to follow me step by step patiently. 

To begin with the origin of human action. The motive powers 
of man’s conscious nature which give impulse and energy to 
human activity and set him in motion internally nnd externally, 
are what are called Desires; which include blind impulses, such 
as various kinds of appetites, as well as impulses accompanied 
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po tov edee and intention ; in fact every 

n to action. Desires are thus the spr 
action is the exertion or exercise of the f | 7 
or external, and includes not or ae 


but also the inmost thought, 


' O I: 
ig o a ean for the performance of an action 
the cause of Karm i that determines the action, and it therefore is 
are naa a. In the absence of Will, as in the case of infants 
ee mate 7 generated, as the cause does not exist. So 
irrespective of the my for his actions commences with the Will 
Will be follow a commission of the action or otherwise. If tho 
a a Nea UA overt act or speech ‘then his 
a Seen pam oubly meritorious or vicious according to the 
followed by "Teed © of the Will itself; and if the Will be not so 
Will alone. for i or wara, then he shall have his deserts for the 
Rial g: oo foro conscientie, a mere will to do an act or speak 
Here Ge a eee or blameable as the case ae ba 
will without a A a Moralist differs from the Jurist. A ais 
whereas aoraki e cee oe offence in the eye of the P nblic Law 
True. tho ee 7 akes cognizance of both, separately and jointl i 
a eoten ia ces o of what it callsan “attempt” to al 
Deron a: a tempt implies more than mere will ; it is a stage 
connected with tl cts, says a lawyer, “ immediately and necessaril 
I i ees of the offence and which PA R 
the offender is hi ; ei fais, not being completed only because 
as by seizure b a Baa by circumstances independent of his will 
tiat än To A e police, &c., are attempts.” So that it is clear 
sary to the fulfil is one of a series of small actions neces- 
ie ie ae aa of a greatone. It may be asked whether 
ing whether an if ook to Will as the criterion for ascertain- 
E kios he Law. re committed was intentional or otherwise. 
Actus non facit oes this; indeed the maxim of the Jurist is, 
not constitute ¢ oe nist mens sit rea. (The action itself does 
se teu gm t unless it is done with a guilty intention.) But 
to discover the eee the means which the Jurist emplo 3 
for he ee obs ill, the internal motive, are confessedly pisos 
‘indicate oa tora indicant interiora secreta (external acts 
as are daon Sage ; and regards only such intentions 
against an A a y outward actions; and assumes jurisdiction 
ae aioe dee ct or against an intention manifested by an overt 
‘enced the prctback. T of the antecedent, latent will which influ- 
tochet thetruti ; ` urely this mode of procedure is not calculated 
ne ae h 3 and it may and docs very often tend to eliminate 
by arad g o capable of covering his foulest deeds and thoughts 
aE a ones a simulated candour, ae 
ae ae > manner best suited to prev i 
a ager suspicion in the shrewdest N ae 
R fee ig tee greater is the chance of his proving a 
enpione ors a unless his enlightenment has extended to the 
tle auch oe ual purity. But the Jurist is powerless in dealing 
seul £ os | W herevor the Public Law is severed from 
piritual matters, there necessarily arises an insurmountable barrier 
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which confines the Jurist within narrow limits in point of timeand 
scope of inquiry. Nay, itis not, in such a state of things, possible for 
a Public Tribunal to devote the unlimited time and energy necessary 
for the divulgence of every immoral act committed within the 
realm. So that his motto has been, we lites immortales essent dum 
litigantes mortales sunt ; (Let not the strife be immortal while 
those who strive are mortal) ; but the reign of psychology begins 
at this very point; it deals with the immortal portion of man princi- 
pally ; and its functions sre neither restricted by time nor by any 
other consideration. It takes cognizance of every action, whether 
trivial or grave, whether still in the bud, in the mere conception 
of the individual, or an accomplished fact, and deals out retributive 
justice, whether the process takes days, centuries or even cycles. 
Hence it is an essential condition of the law of Karma that we 
should dive deep into the human heart, and examine the charac- 
ter of the will in every action, outward or inward. The in- 
fluence of the will is the cerebral influence, that is, the inflnence 
of nerves, or rather the pairs of nerves, emerging from the brain, 
such as optic nerves, auditory nerves, olfactory nerves. This 
influence of the will, when exerted, stimulates the vital force which 
pervades the brain and the nerves; travels to every part of the 
human system with the speed of lightning, and causes a vibra- 
tion of the nerves. Then the nerves, acting through the inter- 
position of the spinal cord, the main trunk of the nerves 
distributed to all parts of the body except the brain, 
contract the muscles. And lastly, the muscles produce the move- 
ment of such part of the body as may be necessary for the perform- 
ance of the action contemplated by the will. In other words, the 
vital force, agitated by the Will, flows out, and results in 
an action, external or internal ; for it must be remembered that 
‘ besides the mechanical effects produced by our outward actions, 
there is also an electric influence exerted and propagated by almost 
every muscular effort, every chemical change, within us, and every 
variation in the state of health or vigour, and especially by every 
mental effort ; for no thoughtcan arise in the mind, which does 
not alter the psychological, chemical, and electric condition of the 
brain, and consequently of the whole system. ‘I'he stronger the 
emotion, the greater the chango; so that great mental efforts 
and great exertions of the will. bring about important moral 
effects. If the action is an overt one, as when we raise the hand or 
utter a word, the action of the vital force is mechanical, but if it 1s 

an internal action, as when we do not proceed beyond evolving a 

thought, then the effect is electrical ; and consequently the result 

in the first case is more palpable than in the second ; but in either 

case it is the vital force that has produced the result ; and the 

question arises whether there exists such a thing in the human con- 
stitution as the vital force of which we are speaking. 

This subject belongs to the department of Occult science, which 
from time immemorial has been the peculiar possession of tha 
sacerdotal section of the Aryans ; and “ into the knowledge of whiclt 
“Moses was initiated at Heliopolis (in Egypt) where he was 
‘educated, and Jesus among the Essenian priests of Lgypt or 
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ce ° 
s; Juden ; and by which these great reformers, particularly the latter 
etated i De r i the miracles mentioned in the Scripture,” a 
uriaid à ae bl illiams, a Professor of Psychological science in 
deaa the ee a a 
ae the Sanscritists call Teias. o name of regenerating Fire, 
a a e Med Gee hak 
, H e D ere are different species j: 
Cae aa a To other fires there may be, hey - eel 
primary di s of Agni, the immortal” (Rig Veda I, 59.1.) The 
ema d e Agni is threefold. “ Agni,” says the Vishnu 
Suchi E t a sons, Suchi, Pavamåna, and Pavaka,” (I. x.) 
fire oded by felotion, a 3 ee $ a means Nimathana, 
and Paraka means the rai riction of two pieces of wood ; 
oe a Heiane or y fire of the firmament, 1. e. the 
gdni tute thè a these three fires, I may observe in passin 
namely, Sur - th peek Wied) a deities spoken of in the Veda 
E oes r et e sun, representing the solar fire ; Indra (and some- 
PRs ae oe deity, representing the fire of the 
ed by frict a (Ni T T terrestrial fire, the fire produc- 
are merely the aiia H. 4); and all these three, be it remembered 
E n of one Agni; which in its turn is an 
ie eal ase: 1e Supreme One, as the reader will find from the 
gon ¢ 3 escription given of Agni as being the h 
a Brahma, in the Vishnu purana. > NONA 
fo ot ns triple forms of Agni has numerous sub- 
a ck 7 solar fire is distinguished by several divisions 
The ack = Haag A Paes ee by = great luminary 
ein å. e friction fire, is called by vari : 
scowling fo thn pores to whch ies apply ge th 
pee i A A ADER oblations are poured ; the 
PRE ey . And the fire of the fir- 
mament has various names at ee ae to i reoi tar fir 
P m inside ; aS, for instance, the a ee aay 
ne as Upanishat ILI. 5; Mundaka Upanishat I, il. 4— 
ye ee 1V. 1—61 and Vayu Purana); and the 
a as 2 les form of the fire of the firmament, which is 
o9—2) : on the pee Th i) ila i (Rig Veda I. 
Aes ae a (all) and nara (man) ;72 e. : 
a n men. (See also Bhagavat o dy tt i 
i aS ay re which concerns us the most in connection with 
the ee E i ese annotations. Being the electric fire located in 
to be “the ei È poe are very important; indeed it is said 
Se ee ee ae 
AN E eda i 59—I1.); i. e, it supports man as a pillar 
human bod pes a mystical circle about the navel in the 
aaa J» alled is the prop and support of the whole 
peg nine ae 
the air of the breath” and so on ne ae es 7 fanned by 
Maitri Upanishat (VII. 11), and oe tba 
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It isto be remarked bere that the same Vaidyuta (or firmamental) 


fire, which, 10 the form of Vaiswanava, sustains human life 


also supports the whole Universe, for 
the Veda declares it to be equaily tbe prop and navel of the 
iverse (Rig-Veda 1. 59—2). hat which is abroad in the universe 
magnetism, light, heat, &c., as those 
terms are understood by physical science ; and that which is 
in living beings is what may be called the animal magnetism ; 
it belongs to the vital and spiritual portions of man, the microcosin, 
and is not only endowed with all the qualities of electricity, &c. 
which the macrocosm possesses, but is also replete with intelligence 
sguch as may be communicated to it by the will of the individual 
who evolves it from time to time. 

This fire, called the Vaidyuta (electric), or Vaiswanara 
(residing in all men) ‘is for obvious reasons called Sariru-agnt, 
fire of the body, and is the vital force above spoken of as being 
influenced by the will, and so producing muscular action, &e. 
«The Will,” says the Maitri Upanishat, “ stirs up the Surira-agns 
(fire of the body) ; then the fire agitates the Maruta (wind) m the 
body , and the wind passing through the heart, produces 
sound, &c.”? VIIJ.—11). This fire, this vital force, I propose to 
call by the name of Téjas, which, besides meaning Agni (tire) as 
above stated, means al-o light, heat, power, ardour, spirit, energy, 
bodily vigour, and so on, exactly representing the functions of the 
electric fire dwelling in the human body. And the Euglish name 
which some eminent scientists of the West have given to the 
emanations of this Têjas is Aura, which Webster defines to be 
“any subtle invisible fluid, supposed to flow from a body ; an 
effluvium, emanation, or exhalation,” &¢. Its powers in sustaining 
men, bodily and spiritually, are very great, and are extensively 
exercised by the Aryan occultists in reading the thoughts of others 
and transmitting their own to them, at however great a distance ; 
also in healing the sick, and showering blessings, and various other 
purposes. Indeed this Téjas is a great power in the hands of the 
Aryan sages. “ Brahma-Téjas is the power of the powers” was the 
motto of the great Rishi Viswamitra. Referring to the fact that 
this emanation or Aura is endowed with colours and sounds, a 
great Oriental Adept says to one of his correspondents,—“ How 
could you make yourself understood by; command in fact, those 
semi-intelligent forces, whose means of communicating with us aro 
not through spoken words, but through sounds and colours in cor- 
relation between the vibrations of the two? For sound, light and. 
colour are the main factors in forming those grades of intelligences, 
those beings of whose very existence you have no conception,” &c. 

Now let me assure my readers that the theory of Têjas, or bodily 
fire, or animal magnetism, avd of its emanation in the form of Aura, 
is neither fanciful nor novel. It is a stern reality, founded on ages 

of experience. “ Search where we mny,” says Professor Williams, 
«this force (magnetism) has been universally acknowledged and used 
by all tribes and nations ; and so far from this being but a science of 
yesterday, it enjoys the double roputation ot being voty old and having 
stood the test of ages; indeed, we maintain that it is the oldest 


as above described, 


ul 
is analogous to electricity, 
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BCI : 
an hasan bab ae nothing was practised as a science prior to 
oL Ake. ph aici , then, was the keystone of medicine, or the 
the pow:r of AE A n: a age the pillar of religion or 
know that adici see a t may be interesting to some of uto 
ARAE ETA ne and her sister the church can pre-eminentl 
ete ae bed antiquity as “‘ professions ” (i. e., the Gua 
are ie a y and the latter concerning the spirit) And 
prevailing ges q ard despite the sceptical notions here and there 
has made; and rh ali great strides which this sublime science 
See eer ths reality and importance are being recognised b 
sce teaie sera of emivence. I beg to refer my ate ee 
eee sala en Professor Williams above mentioned : to 
Ae A ener Saat into English by Mr 
Ndi ri i emistry 1 eM i 
TEN 7 ie l'veatise on Light and pions ky’ o. 
Ahe book ee Fe (ork, and lastly to the numerous EN in 
Chea dk oo oe art of Organic Magnetism, by Miss 
aes aaa ah pee ondon, All these writers, be it aien 
ae ed then works upon their own personal researches 
T ast marge Selah and npon the testimony of handrods 
given in full, ) whose names and addresses have been 
T ‘ 
Sale ace ta aa call the Tejas by various names, such as 
re y Mesi © , Odic force, animal magnetism, animal 
them Does Wall m, Aura, Magnetic Aura, and so on ” One of 
aa oe a ee describes it in these words :—The a 
Ba PA a e pete and nervous system, though electrical ra 
ee era ome ing more than mere electricity ; hence, for 
ae ee sect pen Ib 18. frequently called snimal ‘magnetism 
eee oe y, in distinction to terrestial magnetism or 
ee ee a 
distin ae ite piritual essence characteristic of itself and clear ' 
eee E Pa the latter. Water may be charged with i 
S P ete a a obtained from it. Baa, 
7 i A ` 5 e water y 
A virtue the operator desired oe ae ee 
Another writer, Mi: 
i of a Maree thus speaks of the powers and 
‘« I will now refer to it as it is expressed in name | 
se i. ee te arin i t Bi Pe the dec pete 
° ; ox Can, DY art, be render ele 
ee ae human ill, and can be Spied a a 
re cpm “ts ; aD far, 18 unknown. We might correctly term it 
ae See It carries with it any desired influence 
a ike g sensi ives at a distance as powerfully as though they Saro 
who is dedi ib. ane under the immediate influence of the one 
bo directed Tor e eai ae e ea art cat 
‘ $ ; » moral an 1 i . 
producing refreshing sleep ; rondoring the body e. 
a T n ifts; artificially causing the a ok 
ambulism ; cultivating plants and fruits ; taming animals, &c.” 
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Tt must be remarked that although we have been speaking of 
the Magnetic Aura as it emanates from human beings, for tho 
Illustrating the law of Karma, yet it must not be 
confined to human beings. It exists 
in all known 


purpose of i 
supposed that its flow is 
in every animate and inanimate body, and in fact 
substances and elements. 

Having thus seen that such a thing as Téjas does exist, if must 
next be understood that it does not remain dormant. Designed 
as it is by the laws of nature to perform the most important 
functions, this Têjas is ever vigilant ; and its influence is constantly 
spreading itself both within and without the body in which it 
abides ; and, except in cases where a human will commands and 
transmits it in any particular direction, it flows in all directions 
widely and indiscriminately, although not generally visible owing 
to the very subtle nature of the particles composing it. Some 
idea may be formed of the extreme minutevess of the atoms from 
the following account, for which I am indebted to Professor Thomas 
Dick :— 

“There are found in various liquids animalcules so small that 
they appear only like points when viewed through microscopes 
magnifying several hundreds of thousands of times. The smallness 
of some of these animalcules ig such that a million of them do not 
exceed the bulk of a grain of sand, and yet each of these creatures 
is composed of members as curiously organized as those of larger 
animals. They have life and spontaneous motion ; are endued 
with sense and instinct ; are observed to move with astonishing 
speed and activity ; and_ their motions appear evidently to be 
governed by choice, and directed to some end. ‘They use food and 
drink; and are consequently furnished with organs of digestion. 
They appear to have considerable muscular power, and are furnished 
with limbs and muscles of strength and flexibility. We must 
therefore conceive that these living beings have a heart, arteries, 
veins, muscles, and circulating fluids, with all other parts and 
organs requisite to constitute an animal being. And if this is 80, 
how inconceivably fine and minute such organs must be ! Dr. 
Reid has calculated that the bulk of one of these animalcules—by no 


: 27 
means the smallest—is equal to only 5590000 ,000,000,000 or less than 
’ ’ ? 3 y 


the forty billionth part of a cubic inch ; that is, it would require 
more than forty billions of such minute beings to be equal in sizo 
to a cubic inch!” ^ 

If the bodies of these animals be so small, how infinitely smaller 
still must be the globules that swim in their blood! And how in- 
conceivably smaller again must be the atoms that compose a solid, 
inanimate body! Professor Gaudin calculates the number of atoms 
for a large pin’s head at about 8,000,000,000,000,000,000,000,009, 
d off at the rate of a million por second, would 
f years to complete! But even this must 
be far below the ‘nfinitude of the smallness of the particles of 
matter, for the subtlest ethers must have atoms quite transcending 
in minuteness all the measurements and calculations of the human 


mind ! 


which, if measure 
take over 250 millions o 
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It is owing to the extreme minnteness of the particles of matter — 


that we are not generally able to see them as they issue from 

bodies ; but it is certain that they do exist, and continue to flow, as 

the natural result of the constitution of organic bodies, animate or 
inanimate. As the constituents of thise bodies are particles 
of matter held together by the operation of certain laws of 
nature, so there are other laws of nature under which particles tend 
to separate, and complex bodies are resolved into their prime con- 
stituents.” Besides the great dissolution called the Naimerttika- 
pralaya (occasional dissolution) which occurs at the end of each 
day of Brahma (Kalpa), when the organic bodies are destroyed, but 
their substance remains intact; and the still greater dissolution, the 
maha-pralaya or Prdakrita-pralaya (great elemental dissolution), 
which occuts at the end of a hundred years of Bralima (Maha- 
Kalpa),. when not only the organic bodies, bnt even their 
substance,—in fact the whole universe—is resolved into thu 
original source, Mila-prakriti ; there is a third dissolution, called 
the nitya-pralaya (constant dissolution), which is taking plac 
incessantly and without the slightest: intermission, in respect of all 
orgaric bodies, in the course of their various stages of growth and 
decay. Sri Bhagavata Purana speaks of this constant dissolution 
in these words :—“ The various conditions of beings, subject 
to change, are occasioned by that constant dissolution of life 
which is being rapidly preduced by the restless stream of time, 
perpetually taking everything away.” (XII, V.) Indeed, nothing 
in the universe remains the same, without undergoing some 
change or other, during even the shortest twinkling of an eye. 
Our inability to perceive this fact, while partly due to the very 
subtle nature of the change, is principally the consequence of 
our ignorance and disregard of the laws of nature. 

Further, we mnst remember that were it not for the constant flow 
of material particles from all bodies, perception of external objects 
would be impossible, and our faculties of vision, hearing and the like 
would bébnt so many useless appendages. It is a scientific fact, recog- 
nised by Eastern and Western philosophers alike, that the functions 
of the eye, nose, ears and so forth are due to stimuli excited by the 
emanations that issue from all known substances. The particles of 
matter proceeding from surrounding objects fall upon the eye, and, 

entering it through the pupil, they are refracted by the different 
humours deposited in the eye by nature, and thus converge into a 
focus upon what is called the retina at tHe back of the inner 
membrane of the eye. On the retina images of those objects are 
painted, with all their varieties of form and colour; and these images 
are thence conveyed to the brain by means of the optic nerve. 
Similar particles of matter produce the sensation of' smell by 
entering the nasal organ, where a net-work of olfactory nerves is 
spread over the mucous membrane lining the upper part of the nasal 
cavity. These nerves are connected with the minute hairlets of 
the nasal membrane through certain cells. When the vibrations 
of a material particle, 7. e., the efluvia emanating from odoriferous 
bodies, come into contact with this net-work of nerves, they 
provoke the sensation of smell. And, in like manner, the particles 
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pie : ibrator 
proceeding from bodies in a state of agitation pen e a; 
motion ; which, acting upon a sort of ae a a 
drum, in the cavity of the ear, Lene anata Ml His Sibenlion 
ate Aaah Dal ea e The fire "a with 
ature ; . 

liht 2? ef The sun rises like the cry of a nerrabon S A eee 

Ə : -d when the sun is scattering his rays, ! (tee 
sound is heard whe 3 “6 and 7 and IX. T4—l) ; 
to be found in the Rig-Veda (VI. ation between tho set oË 
thus proving that thero is an ee ‘tl : pa ressions of sound, 
vibrations which communicates to us the i E. a of form and 

d the other set which gives us the impressio ayia the 
ie It cannot be otherwise. The human voice ees dequate 
means of expressing thoughts, oe ni Saat are feeling 
expression in words of deep thought aes ean in sounds 
is a poem; if the same soe eE M harami te 
alone, we must employ music, and 1 } as our sole channel of 
the mind, dumbly addressing ne A Thus poetry may 
communication, we do so by moans k pa the poetry of sound, 
bo called the music of language, au ae Lmelody, All three 
while a picture is an TE Colas ea ge Foolitgs, and they 
are B ape pathy. Tho mind is likewise affected 


i blo accompaniment of all bodily emanations, 


: i i ie e . 
«ie ie is ae of every substance 1n which the earthly clementi 


is present. ; achings 
> Tf all this is true—as it must be true o aie p ae ‘ 

a F : 1 2 

i in res a gross emanations o f 

science—in respect of the g ; whicli 
en eee in thie caso of the subtle rate Seneu entry J 
flow from our inmost structure. we ne Pather ail us, 
in holding that this Aura sproads itsels 1 producing smell and i 
clothed in appropriate forms and colours, ane p d that whenever 
sound, like all other emanations n ue T a AR ac 
, : an 88 

: tion of the humi eee | 

in motion by the exer the rea 
‘eee and ane as to render it capable of Bo cereye s 
character of every lumitm ae nea the minaienl play of the 

alc : : Ant e £ 
lowest whisper, the inmost thought, to communicate our OWN 
muscles, In this manner it fin however great, ‘This is not all. 
i istance however use 

thoughts to others at any dist ae explained, being 
The Tejas, the source of human aura, 4 


i i i bod 
the immediate result of the conjunction of the soul with tho Y, 
will continue to adhere 


y q f i g into 


the subtle body (Sukshma 

‘erations. ‘Thus Aura 

Sarira) throughout all its various transmg : oe ee A 

ad its modes of manifestation form an Imporlan ibject. during 
tion of the law of Karma to which men are subj 

opera a ; ; w] es. : 

p : ive series of their numerous existence Aisne: 

a eaters eal ill perceive tho utility of tho fo a g: 

[ence, the reader will peree inl reference to 
ee particulars on the subject of Aura, with specia’} 


its colour, (To be continued.) 


m m e 
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A WEIRD TALE* 


(See page 237, Vol. VI.) 


f hgrues aie many who cannot believe that I have been prevented 
aks oe eae the whole of this tale at once, and they have 
ame kue ey read that I would continue it ‘if allowed.” But 
eer ene E me well will feel that there is some truth in my 
to know that I may interest those who can read between the lines 
Sa attempted several times to finish the tale so as to 
ae a ae a batch to the magazine, but always found that 
da a ee the first chapter ends my eyes would blur, or 
a i y for the work became simply nonsense, or some dhei 
any a aaa, so that I was never until now able to get 
e A tae i it than the last instalment. It is quite evident 
E ere oe not be finished, although I know quite well what 
tee = i aah {his part must therefore be the last, as 
against i Say nie conclusion much time is wasted in fightin 
details Ne een 161s that desires to prevent my going into full 
Lam oe ia er then to be able to get out even so much as this 
ila i ed to omit many incidents which would perhaps be 
cularly a Ea ae ; but I shall try to remember parti- 
Beas arr a £ 1a wes of a philosophical nature were 
£ > mind, like a cool breeze blowing fr 
tain. It was the mind of owing rom a moun- 
; : one who had arrived at least | 
eee ee o P aie thing than that which K a sine 
oe ele » even as that influence crept over me, I beg: i y 
a kin 1cad, but which stretched an immense distance into s : 
2 ine tle anes sound faint and far off. It said :— pace 
‘The ian whose passions enter hig said: 
tl ; l r his heart as waters run i 
is eS passive ocean obtaineth happiness ; not ie Li 
te t i usts. ‘The man who having abandoned the lusts of 
‘free freni eae inordinate desires, unassuming, and 
i i . e.o aineth ap iness. Thi . di š 9 
“ A man being ? pp 1is is divine dependance 
possessed cf this confidence i S l 
“not astray: even at the | ence in the Supreme goeth 
ahali me “Wil ilie ak 10 hour of death should he attain it he - 
TE corporeal nature of Brahm. H 
Joyeth the Amrceta that is left i Ea : UO eI 
i eee spirit of Brahim the ee ge offerings obtaineth the 
1e atmosphere of the room N E ate! 
c i ane o give the m 
fell upon ae ee when on returning to ie room there) = 
e sentences in the Bhagavad Gi 
had come to me f gava ita I knew that the 
e nop a place or a person for whom I should fave 
Be ees ia with such thoughts, I did not notice that my host had 
at iie. ee looking up was somewhat startled to see him sittin 
cther side of the apartment reading a book. The English 


ea a te ee ee ee ee eee oe 
* In answer to ingniri 
i quiries we beg to state that the inci . 
be taken as having literally happened in the precise ee eee Bote 


t There are some Theosophists who will recognize this, 


1885. | A WEIRD TALE. | 203 


clothes were gone and a white Indian dhoti covered him, and I 
could seo that he wore round his body the Brahmanical cord. For 
her he had hanging from a chain around his 


some reason or ot 
rosicrucian, was certainly 


neck an ornament which, if it was not 
ancient, 

Then I noticed another chango. There seemed to have como in 
with him, thongh not by the door, other visitors which were nof 
human. At first I could not see them, though I was aware of theiv 
presence, and after a few moments I knew that whatever they wero 
they rushed hither and thither about the room as if without pur- 
pose. They had yet no form. This absorbed me again so that 
T said nothing, and my host was also silent. In a few more moments 
these rushing visitors had taken from the atmosphero enough 


material to enable them to become partly visible. Now and ther 
“as if they disturbed the medium in 


they mado a ripple in tho ait 
which they moved abont, just as the fin of a fish troubles tho sur- 


face of tbe water. I began to think of tho elemental shapes 
we read of in Bulwer Lytton’s Zanoni, and which have been illus- 
trated in Henry Kunrath’s curious book on the Cabala of tho 


Hebrews. 

« Well,” said my strange fri 
“ have no fear, as they are harmless. 
‘ing one that appears to know you. 
“to try if it were possible for you to see them, 
“vou do.” 

« And tho one that knows me,” said I. 
any way ?” 

Well,” said he, “let us call it he. Ho seems to have seen 
« you—-been impressed with your image justas a photograph is 
«on a plate—somewhere or other, and I also see that he is connect- 
« ed with you by a name. Yes, it is ka 

And then he mentioned tho name of an alleged clemental or 
naturo spirit which at one time, some years ago, was heard of in 
New York. 

“Te is looking at you now, and seems to be seeking something. 
What did you have or make once that he knew of ?” 

I then recollected a certain picture, a copy cf an Egyptian papy- 
rus of tho Hall of Two Truths showing the trial of the Dead, anl 
so replied, regretting that I had not got it with me to show my friend. 
But even as I said that, I saw the very picture lying upon the table. 
Where it came from I do not know, as I had no recollection of 
bringing it with me. However Lasked no questions, and waited, 
as my host was looking intently at the space above my head. 
© Ah, that is what he was looking for, and ho seems to bo quito 
pleased,” he said, as if T could hear aud seo just as he did. I 
knew he referred to the elemental. 

In another moment my attention was rivetted on the picture. 
Its surface bobbed up and down as if waves ran over it, and crack- 
ling sounds rose from every part. They grew louder and the mo- 
tion ceased, while from a certain point arose a thin whitish vapor 

that wavered unsteadily to and fro, Meanwhile the strange visitors 
L havo mentioned seemed to rush about more in the vicinity of the 


end, “do you seo them? You need 
They do notses you, except- 
I was called oub so as 
and am glad tbat 


«Can you identify it im 


-on eee erent tL YS ae, o oo ees be 
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paper, while now and again one of them took what looked like a 
flying leap from one end of the room to the other, with a queer 
faint boom of a metallic character following his rapid motion. 
Here I must draw the veil unwillingly. Let me violate the unities 

and the frame of this tale by just putting down a few sentences, 
leaving it to the imagination to draw inferences. 

=- © Those strange delineations of form? Quite easily. They were 
seen by the seeresses in the temple. It is quite true that elemen- 
tals have no form as such...But there are undoubtedly types, and 
[those] Egyptians were not the men to do anything unscienti- 
fically...There is an occult reason why, although without form, 
these particular shapes were assumed. And having been once 
assumed and seen thus by the scer, they always repeated that form 
to those persons. So the representative of the astral light or of 
wisdom or the recording angel, is yellow in color, very tall, with a 
long bill like a stork. Or the one who takes the weight of the 
soul is always seen with a jackal’s head...No, there is no prohibition 
against telling the occult reason. lb is merely this: were it told, 
only one ina thousand hearers would see any meaning or reason 
in it...Let your mind reflect also upon the peculiarity that all the 
judges sitting above there have heads alike, while in color they 
differ, each one having a feather, the emblem of truth, on his 
head...No, it is not Hindu, and yet it is the same. ‘They used to 
say, and 1 think you may find it in one of their books, that every- 
thing is in the Supreme soul, and the Supreme soul in everything.” * 
So the great truth is one, while it can be seen in a thousand 
different ways. We [Egyptians] took a certain view and made 
every symbol consistent and of a class consonant with our view... 
And just as the Hindus are accused of being idolaters because 
they have represented Krishna with cight arms standing on the 
great clephant, we, who did not picture an eight-armed divinity, 
nre charged with having worshipped jackals, cats and birds... 
‘“ Yes, it isa pity, but the sand that buries Egypt has not been 
able to smother the great voice of that sphinx, the esoleric doctrine. 
But not through us except in some such manner as this, now and 
then. In India the light burns, and in a living people still resides 
the key—.” 

Just then the bobbing of the picture began again and the same 
whitish column wavered over it. The faint boom of the airy 
elementals recommenced, and again claimed my attention, and then 
the picture was still. 

I may say that the whole of the conversation has not been given. 
It is not necessary that it should be. My host had maintained 
a silence all the while, and seemed to await my voice, so 

said ; E 

“ What could have induced youn to leave those peaceful places 
where true progress may be gained ?” 

‘‘ Well,” he replied, ‘‘ very likely they were peaceful, and quite 
truly progress was possible, but you do not appreciate the dangers 
alsoe You have read Zanoni, and perhaps have an exaggerated idea 


* Bhogarad-Cita, 
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Ti woller of the Threshold, making of her a real 
eho akg But the reality is much worse. When you get 
into what you have called the ‘ peaceful places,’ this power oes 
fentold stronger than it is found to be on the plane in which we 

7 : 2) 
nog Wh "T poss that there, free from the cankering anxietics 
of nee life, the neophyte cape! happily on through plain seas 
| ate isles. 
i pear era rata ee it is found that, although from 
the spiritual sun there falls upon us the benign influence of oe 
great sages who, entering paranirvana, throw off are oe £ = 
dness for our benefit, the evil influence that is focussed y 
dark side of the moon falls as well, and with its power urate 1ed. 
The little temptations and difficulties of your life E r no ae 
compared to that struggle, oo A it n that the self 
as well as 1ts Iriena. 
uoo a the fault committed a great one, that it 
this task ?” 
a eee termit. But quite great enough ; and 
in consequence I had to take my choice. In Carácas pon n mo 
as an illusion of a certain character. There I did 5 1a By as 
required, the illusion being perfect except as to the aE A 
ou see another illusion, and yet at the same time a reality EF 
l noted by that word when used by modern scientists. is 
body that lives and will die. The Karma 1s hard perhaps, but 
I Hable not, But is it not an illusion in every sense ne you 
aes that although this w speaks and thinks, sti e 
a oe If some of them seem meaningless 
or ee to many readers, do not blame the writer. ‘There sane 
ho can understand. There are yet others who have la 5 
thou hts that need but these words to call them into life. 
e give any greater detail than the above as to saa es 
he had reasons for preventing me, although he might perhap 
j l her. l 
wae ee interest he said, which will furnish some 
with food for thought. It he pene T e to the use of the 
borrowed, that he said : paa 
B a many experiments are possible in D 
way, and that some students are taught peculiarly ? I Hi pe 
“Je from this earthly tabernacle many a time to let in those w o 
notwithstanding that they operated a aoe ya ae A 
ite a e use of it, did not know wha ‘ 
ae T if R T ? While here, in this body, they 
eae essentially it, for the le ene me ae ee 
control it. Not desir act, 
ae eae oy identified with it. When they waked 
a ir ae apartments either a singular dream whispered a 
fs Earn we song through their brain, or they retained no remem- 
bance whatever of it. In sucha case the body, being really master, 
might do or say that which I would not—or the occupier, tem- 
ea ee 


# Bhagavad-Gita, 
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porarily strong, might sa t 
relation only to th: say ou of real recollection thin s h 
knowledge.” BE onoE wiih j 


Just th 
a a o struck. The atmosphere seemed to cle 
8&9 and yet not unfamiliar perfume floated th, : ce 
€ coug 


the room, and in } : 
’ lost s : 
Goetel to wA Bo Yes, I will show you a verse some 


He walked over to 
, tl 
in Sanscrit, yellow with aire 
pening it he read : 
“This supreme spiri 
spiril and tncorrupty 
i body, neither acteth, nor 18 ape oo 
Out beginning and without quality, As theall 
baa the minuteness of its parts pase ns 
so the omnipresent spirit remaineth tı tl 
single se tllumines the whole world é me 
every body. They who, with 
| E s With the i ) 
and the spirit to be thus distinct a a ee ae 
from the animal nature, go to the Supreme ot 


avin 
his hearers would have a 


took up a queer little } 
; ook pri 
age and seeming to have been nite ae 


Courespondence, 


ESOTERIC BUDDHISM. 


October 1889, Vol. YA Nera Sono, stig to mo in 
, E ’ - (ð. ou huve not i 
a ia es ar das two pa a 
a irom Lv. B. These gent 

enl rO not answered ny priate eae a 
Aaa Maes a the religion piofessed by Mr. Sinnett co 
first ates ar aide ‘avatsky, inculcate the existence of ne . oe 
P. says, “ the ‘E w p 18 cognizont of its own existen i e 
greater 'affinit q erio Buddhism’ of Mr, Sinnett” “seem to h i 
Sankarachar wh aa ae to the Adwaita Philoso i of Sri 
place it ab we peti more than one point of view fay fi i 
stale in eich ne a in its regarding Nirvana an Moksi @ first 
becoming one vitl E ie soul totally merges into the AILS) init, 
and second: both A and having no separate existence apart f ae 
any aban na piel and Esoteric Buddhism ARO ie A 
from the eac E opreme Spirit,” Again rT; this ig essential] dishes 
vidual soul is viewed as maintain a ne eer in which (1) indi- 
eee a aang to the condition of sera eee hes 
ae nd ia o the Supreme Brahma, and (2) the attributes f ae 
individaal Spi pe ce Pretiented of tho Father Spirit and of th 
i ` ; Ierhaps m i , 
T a two esoteric Buddhists E care oe and 
of ‘Isis Unveiled” soc R P. says that this doctrine of the on 

Seems to be identical with Visishtadwaitism,” “Boe 

£ : i 


e 


your issne of 
t my letter in 
ations, one from 


k Bhagavad-Gita, Rech XID, last FCrsO, 
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the latter is opposed to Adwaitism of Sankaracharya who “ denies omni- 


science and ommipotence aaa and Vaz GACT to the Parabrahm.”’ 


R. B. states that “the esoteric doctrine, that is, I mean Vedantiam, 
does not teach any atheism or materialism,” that ‘no personal God is 
sanctioned in this doctrine.” Some misunderstand that “ Parabrahm hns 
no knowledge and consciousness. A pot or inkstand may be said to be 
unconscious and senseless, but not Parabrahm, because Parabrahm itself 
is Wisdom and Intelligence.” i 

How much wiser am I after studying the above? Are R. B. and 
R. P. esoteric Buddhists P Have they removed my doubt whether accord- 
ing to esoteric Buddhism, Parabrahm is a conscions Being? I beg to 
appeal to Madame Blavatsky, Colonel Olcott and Mr. T. Subba Rao to 
be so charitable and kind as to enlighten one of their brethren on the 
point and remove his doubt, My question is whether the eternal cause 
of the universe knows that it exists. 

KRISHNA VILASS, R. Racoonatno Rao. 
Mytarore, MADRAS, t 
16th October 1885. 


Madame Blavatsky being far away, I can only answer for mysclf. 
Many years ago, after pondering this problem to the best of my 
poor ability, I came to the conclusion that it was practically impossible 
for any one man to decide it for any other man. Hach will of necessity 
settle it for himself. When Malunka asked it of the Lord Buddha, the 
latter was silent, subsequently explaining—as did Plato to his disci- 
ples—that it was idle to enquire into first causes. Still, profonnd 
thinkers will always figure to themselves working hypotheses to deduce 
conclusions from; my learned and ingenious Brother, Mr. Raghoonath 
Row, is quite as competent to do this ss I. And his belief will be no 
more binding upon the Theosophical Society than is mine, or Madamo 


Blavatsky’s, or any other member's. 
H. S. Oxcorr. 


In answering Mr. Ragoonatha Row’s queries about “ Esoterie Bud- 
dhism,” one R. P. observes that the “ Adwaitism” of Sankaracharya 
and Esoteric Buddhism teach alike that the individual soul after 
attaining Nirvana or Moksha “ merges in the universal spirit, becoming 
one with it and having no separate existence apart from it.” This, 
J think, is the correct view of it; bat again R. P. gives a quotation 
from ‘ Isis Unveiled,” Vol. IJ, pp. 116—7 which seems to mean that 
the individual soul maintains its separate individuality when it attains 
Nirvana or Moksha. Now, the author of ‘‘ Isis Unveiled” here com- 
pletely differs from the author of ‘“ Esoterie Buddhism” and Sankara- 
charya. Will you please, through your journal, explain what the 
author of “Isis?” meant by the passages which appear in Vol. lI, 
pp. 116—7. If the authors meaning is as I interpret, it admits 


of objection on all sides. 
P. R. VENEATARAMA ITER. 


Note.—The author of “Isis Unveiled’ meant by the passage referred to the rame 
thing as was meant by the author of ‘ Chandogya Upanishad,” whoever he might be 
when he said that the sonl after reaching ‘‘Parangyoti” attains its true runpa. 
(Paranjyoti-rupasampadya Swána rupana abhinishpadyata). The sonl is merged 
in Nirvana in the universal eoul as its ideation becomes identical with cosmic 
ideation ; yet its individuality is preserved on account of its past karmic association. 
Furthermore an individuality as defined in substances may be preserved when 
individuality and separateness iu consciousness cease to cxist.—Ed, 
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DOUBTS ON VEDANTA PHILOSOPHY. 


DEA = : 

sa LS a ae eine glad that Mr. Piari Lall (See Theoso- 
aabéct ee I ber t 5, pp. 308-309) has addressed you on the above 
that of tho Bie ae him from another stand-point, namel 
ce ee ER ae gita. ‘This word means: verses by Bhagvän i A 
Fie sean ay y ue this is objected to), God as Krishna (one of 
the Dhacavadan of Vishnu). If, as I believe the Advaitees acknowledge 
a A Adhenea2, lareeed Wy! Ba doctrine 
to Arjuna. za 12, Adhyaya 2; addressed by Sri Krishna 

Natnevaham jatu nasam, natvam neme janadhipah ; 

fC SBSSHDI LM HDAS ||Col 
Nachaiva nabhavishyamassarve vayamathahparam. 


e \ ° 

es a all), (in the past to the present, in time without begin- 
Biel Ras ee but exist; these princes (facing you) (tho 
See eee peeled did not non-exist, but exist. Also I, you 
ailleis e future to the present, will never non-exist, but 
ie is Sea ane: a T, Lord of all, Paramatma, am ever-existent,— 
ever-existent.” T} 1S seo OR yom, Us uemrag nas) Atmas, are also 
himself :* (1) That Bh it appears as a truth averred by Bhagvan 
(2) that Atmas a Spree (Paramatma) differs from the Atmis and 
Te T erent from one another sinco such expressions 
one (Arjuna) delad a used at a time of imparting true knowledge, to 
thas seen i POSA 7 ay ignorance. If it is replied that duality as 
nra daid ugh Upadhi (Maya), then, because Atma-dualit is ar 

1, dual designations (I, you, &c-) at a time of teaching ae do 


not hold good; the Atma- i 
Sruli itself ex aad > duality, uttered by Bhagvan, is natural, the 


66 DOOD 
S Tg Bs S Bóna TO DS Weare TPO BrT TE” 


Nityo nityan ; , ; i 
P H a of E Eat éko bahnnam, yo vidadhatt kaman. 
spicing, And intall ing, many, and intelligent, he who, one, ever- 
E aaarn n elligent grants wishes,” The doctrine of “ dnalit 
anal decanta { (‘through Upadhi,’ disposed of above), tates 
een to seine ans eres of J aoa and its 
í e:e on a 1-knower, does not 
ee eee ee not involved in the ie a 
On this it ma ea immoveable, ever-existing, and intelligent 
(Adv aitee) aH that to Paramapurusha, who knows the non-dual 
lingering i . ge, the dual knowledge, though dispelled, yet 
i aes a a cloth, does no harm; this reasoning a: rot 
ener oe the knowledge of water in a mirage, dispelled by the 
act of catching Wan anen thee ead Bo Neo eee 
: ater. ere also (in the Gita), the dual-k $ 
aoe alas Py the non-dual, and although teers and o Aui 
T Me yo its (dual-kuowlcdge) falsity, cannot bea subject for 
ee instruction, &c. Also, it cannot be said that to Iswa 
who was boforo ignorant, but now enlightoned by Tatwa truth)—know- 


* f oe underlined to exclude the Atheists. 
self is underlined to exclude those who suppose the Gita human 


+ i. e., duality a : 
‘VY appearing ç u : 3 
knowledge breaks on ono, g dual ou account of ignorance, to disappear as soon ag 
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ledge, the dispelled (dual-knowledge) still remains, for, to say 80 is 
against such texts as: 
r ” i 
es HAYS Ee kö Yassarvagnassarvavtl. 


(He who is all-knower and all-understander, &c.) 

Again, it may be asked, to whom did Paramapurusha, and the line 
of Gurus up to date, while there was the certainty of the non-dual 
characteristic of Atma (the lingering of the dual-knowledge, may be 
neglected) teach the true non-dual knowledge? If it be replied, 
that it is taught to such as Arjuna, appearing as his own reflections; 
that reasoning does not hold good ; for no sane person will teach any- 
thing to his own reflection in a gem, sword, or mirror, knowing its 
identity with himself. By them, the (Adwaitees) continuance (lingering) 
of the dual knowledge cannot be asserted, for that (dual knowledge) 
must be considered as utterly destroyed by the non-dual knowledge 


of Atma. , 
I stop here for the present with one more hard nut for the 


Adwaitee to crack :— 
Define Atma and Avidya, You say that by Avidya, Atma (Brahma) 
appears as the Universe. Do you assert two different substances as implied 
by Atma and Avidya ? If so, where is your non-dualism P But if you 
contest that Avidya is Mithya (false), then are there two Avidyns, the 
false and the true ? Supposing there 1s only the false one, then in order 
to support non-dualism, Brahma must be identified with Avidya or 
vice verså. 18 Brahma then Avidya ? And Avidya being Mithya (talse), 
Brahma must be pronounced false, reductio ad ubsurdum ; but Brahma 
+3 not false, but is true, and intelligent. 

28th October 1885. A.Q, Fe Ts 8 

BHAKTI. 


A Brahmin F. T.S. asks through your Journal whether Bhakti 
essential. Mr. Sinnett’s views were formed on the following 
grounds :— The Visishta Adwaitis believe in the ‘Interpolation of a 
personal Deity,” and hence in personal works too ; and Bhakti or devo- 
tion to that Deity would simply mean a sort of pious feeling and 
admiration in the carrying out of his commands. Mr. Sinnett is of the 
opinion that whether the deity is abstract or personal, Bhakti alone 
either in the Eastern or the Western sense of the word cannot be 
sufficient to attain that deityhood. But if Bhakti, according to the 
definition of the correspondent, means an attempt at concentration, it is 
noble indeed; but Mr. Sinnett would say that mere wish to attempt 
alone is not everything. But as far as my personal experience goes, the 
Vishtadwaitis never admit any form of Yoga as an “ Avenue to apiritual 
training.’ If our correspondent views Bhakti as a sort of Yoga, Mr. 
Sinnett would be the last man to find fault with his views. 


13th October mt 


Yoga is not 


PATTAIMADAI S, VAIIHIANADHA IYER. 
? 


w. S 


aaas 
INDIAN SORCERY. 


In illustration of the laws of Black Magic 93 dofined in the article 
entitled “ The Left Hand Path” (Theosophist, May 1885) I believe the 
following story will be of value. Unlike many of the sort, it is perfectly 
authentic and connected with the records of tho Bellary Cantonment 


Magistrate’s Court, 
8 
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In the year 1872 there liv 
E l i ed at Bellary one Earada B 
o of a Eiger caste and a man of loeal influence ee i 
a ee Pe contractor for a namber of years mhis 
z Over all otber bidders excited the cupidi i 
ee ba = them finally had recourse to a Black Mercis 
yagadu in Te ugu) and the contractor died suddenly in great pain 


prescribed formula upon him. Th 
ne e sorcerer then takes th 
ers pai end, and spreads before it the ral aeo h : 
3, Hesh and other eatableg Prepared and kept ready for the a 
? 


P before, stuck in the puppet. 
+ Nave casually visited in person several places in the cremation 


nately, as 18 often the case, the offence was brought home to nobod 

ai. pear age Fae the Sorcerer is to obtain one or two of the front 

aa u one of the victim, without which, it is said the 
spirit cannot be set up against the Magician by the friends or 


The body in the case under reference was found, the next morning, to 


have been exhumed and ¢ 
t 
two front teeth had dapen amazement of the townsmen, the 


V. SOOBARAYA MOoODALIAR. 


ee 
THE PRIESTLY CASTE OF THE HINDU NATION. 


Panpit Bishan Narayan 18 hard ° é 
i , : ayan f on the priests in h; ; 
slader Science and Ancient Religon i Tyce ht sb arco on 
nil l d A t cre are beautiful allegories symbolising round 
ee He | rere is a veil over the doctrines of our religion ” and 
Boan e eo mass of absurdity, in reality a mine of most 
nea i T r f those allepories, if this veil and if this mine ns 
alle ras ie || 1t 48 not every man that ig capable of ex lainin th 
gories, lifting the veil and working the mine without kaen, RR 


and Speucers or Unxle j 

l i Xleys and Tyndalls, Neith j 
oe Yogis and Rishis. The Hinde sO See i = 
ee He powers, have Brahmans of different standards of jei De. 
a cae ae or Acharyas of different degrees of kion 
ge, rus and Acharyas haye Mahatmas of differ f 

- i | | : 
ae ioe oe a family the parents are the priests of the chilian d 
A habe and t © priest of the wife. “ Rahos and Kaitos” of som kind 
rade aie persia erin ` well as “ clouds of superstition” lease til 

ar Pe šor the Yogi in Samadhi, and I a ender 

ear eee protest against “ Religion being R ee 
certain ciass, It is a most abstruse and illimitable study, requiring 
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particular training and qualifications in the stndent. The principles of 
natural selection and heredity operate here aselsewhore. The Brahman 
caste requires (a) to be purified of the black sheep (b) to be atrongth- 
ened by the accession of rising worthies, and (c) to be encouraged to 
cultivate and spread true religion, None bnt materialists or priests of 
other religions would deny to the Hinda religion its priests. I 
believe Brother Narayan’s object is simply to rouse the Brahmans to do 
more justice to their religion and community. Mere dogmatic condem- 
nation is certainly not enough for this object. The Theosophical Society 
is doing much by encouraging Sanskrit literature and Sanskrit schools. 
I have petitioned the Government and the Director of Public Instruction 
and the Graduates’ Association of Madras to promote the edneation of 
the masses in the vernaculars through the village sastries and to limit 
the expenditure of public money on education in the English language, 
A. SANKARIAH. 


Agvigws., 


« Zoroaster.’ By F. Marron-Crawrorp.* 


In 1883 it will be remembered that there appeared in this Journal a 
review of “ Mr. Isaacs,” a romance by Mr. F. Marion Crawford. At 
that time Mr. Crawford evidently included in his story the first, (and 
somewhat crude) ideas he had formed of Esoteric Philosophy. The 
result was ‘‘a clever story cleverly told,” butso far as tbe anthor’s 
ideas of occultism in its higher development were expressed, it would 
seem,—despite that rather enthusiastic review-——-that his reading 
had led him to form certain conclusions which had but scanty 
warrant from our teachings ; and which, as pointed out a month later, 
if stamped ‘“‘ with the seal of your” (the editor's) “approbation, 
however qualified, besides giving it a character which the author 
himself is perhaps far from claiming for it, is calculated to mislead the 
general reader.” At the same time, however, that work touched upon 
more than one important fact, and showed a kindness towards our 
modes of thought that has been found sadly wanting in other works 
which have approached the same subjects. In the book now before us, 
we find that the author’s ideas, while still in our opinion mistaken on. 
some points, have in the main been modified and refined in a manner 
alike creditable to his fine sense of intuition and his love of truthful 


expression. 

Whether our Parsee brethren will recognise in the hero of this story 
a likeness of their great Master we know not; but we feel sure that 
few of them will find fault with the noble and dignified personage 
described by Mr. Crawford, nor will they, we hope, find any reason to 
be dissatisfied with his stately and picturesque treatment of tkeir 


venerable faith. 

Zoroaster is introduced as a young Persian prince, a pupil of the 
Hebrew Prophet Daniel, under King Nebuchadnezzar; for which 
monarch, in the opening chapters, that Prophet interprets tho celebrated 
writing on the wall. In reward for this service, the Prophet was mado 
Governor of the province of Media, and Prince Zoroaster a short time 
later was placed under him in command of the soldiery, Also under 
protection of the Prophet were a few of his own countrymen who had 


i ad 


* London: MacMillan & Co., 1885, 
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followed his fortunes. Chief among them, was his young relative and 
ward the Princess Nehushta, last scion of the Royal Hebrew line of 
Jehoiakim. 

Zoroaster was greatly beloved by the Prophet, for he was Jearned in 
all the wisdom of the Prophet himself, and of his contemporary savants 
at the brilliant court of Assyria, Even when the Prophet was nearly 
a hundred years old, “ and only left his own habitation when he caused 
himself to be carried down into his garden for an hour,” to breathe the 
perfume of his flowers and tho savour of the earth, the Prince was in 
the habit of going daily to “sit at his fect.” At this period the Prince 
had attained the age of about thirty and was singularly strong and hand- 
some and indeed had become or remained a soldier only from mere force 
of circumstances, his inclination and learning tending to make him a 
mystic philosopher and prophet, like his aged master, And “ to attain 
by a life of rigid ascetic practice to the intuitive comprehension of know- 
ledge, to the understanding of natural laws not perceptible by the senses 
alone, and to the merging of the soul and higher intelligence in the one 
universal and divine essence, were the objects Daniel proposed to his 
willing pupil” (p. 55). But the venerable Prophet evidently omitted 
to remember that his ward, the Princess Nehushta, had by this time 
grown up into a very beautiful woman, so much so that the Prince, 
his pupil, with all his learning, and in spite of his noted repugnance to 
Jadics’ society, fell violently in love with her. The Princess on her 
part reciprocated the feeling, but from the fear that the Prophet would 
be displeased and not sanction their betrothal, their mutual passion was 

concealed, though they contrived to meet frequently in private. 

In the course of one of these meetings, which is very beautifally 
described, they define to each other their idens of “ love.” “The Prince’s 
definition partly ran, “ Before earth was for us, we were one, before time 
was for us, we were one,—even as we shall be one, when there is no 
time for us any more” (p. 41). As will be observed from these words, 
the prince’s ideas were coloured in no slight degree by the Hebrew lore 
of his master, while at the same time it reminds us strongly of some of 
the remarks of “ Ram Lal” in Mr. Crawford’s former work. He too, 
if we mistake not, spoke of an after state of love and unon which we 
think is scarcely traceable to the philosophy which “ Ram Lal” was there 
intended to represent : althongh it may not sound so much amiss from 
the mouth of a student of Hebrew esoteric learning. 

The death scene and final prophetic peroration of the aged Prophet 
is dramatic and grand in the extreme (p. 6 et seq), and the prediction 
that his pupil would fall away from his philosophic ideal through a 
woman, and again retorn through a woman, is admirably worked out to 
falfilment in the story. | 

We pass over the portion of the work which tells how Zoroaster and 
Nehushta were summoned to attend Darius, the new king, and how 
subsequently, through the jealous treachery of Atossa, his fair and false 
queen, the lovers were separated, and Nehushta taken to wife by the ki ng: 
till we arrive at the part, where, three years after that event, Zoroaster 
is described sitting beside a mountain (spring) absorbed in profound 
meditation. “ His tall figure was wasted almost to emaciation by 

fasting and exposure ; his hair and beard had turned snow white, and 
hung down in abundant masses to his waist, and his fair young face was 
pale and transparent. But in his deep blue eyes there was a light 
different from the light of other days—the strange calm fire of a sight 
that looks on wondrous things, and sees what the eyes of men may 
not see, and live............and he was bat three and thirty years of age. 
But between him and the past there was a great gulf—the interval] 
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tality and tho 
an and the prophet, between the cares of mor 
o ‘of the higher life.” “His food was “ every month a bag of 
en grain and a few small hard cheeses of gont 8 milk. He had in 
fact become a Yogi—let us follow him to his “ ashrum”, 


e at last the night was come, Zoroaster arose and went to 
the ae PA the rocks, overhenging together, left a space throu Bn bis he 
one mipht enter ; and the Baie man gave one long look a e 

i eared within. ; 

gaan T a ee te roof reaching high up in a great vault, the 
sides black and polished, as though smoothed by thehands of POE has 
3 the floor a bed of soft black sand, dry and even as the untrodc a 

o t On the midst a boulder of black rock lay like a huge ball, an 
ea its summit burned a fire that was never quenched, and that needed 
Ho eeplonishing with fuel...There was no smoke from that strange fire, 
nor any heat near it like other fires.” l a 

“Then Zoroaster bent and put forth his forefinger, an cnn 
figure upon the sand, which was like a circle, save that it was cn : oe 

s th-west to south-east by two straight lines, and from north-eas 
E eee by two straight lines, and at each of the four small arcs, 
whore the straight lines cnt the circumference of the great circle, 5 

art of a smaller circle outside the grent one united the points over ench 
ot r. And upon the east side, towards the altar, the great circle was 

5 t joined but open for a short distance.” (This figure represents the 
cana plan of the modern Parsi Tower of Silence,—the Mazdayasnyan 
Dakhma, Eo A tf it and touched 
“ When the figure was traced, Zoroaster came out from i ae 
the black rock whereon the fire burned ; and then he turne ack n 
entered the circle, and with his fingers joined it where it n a 
the east side through which he had entered. And yee D a8 A 
circle was completed, there sprung over the whole line he ba aa 
soft light, like that of the fire, but less strong. Then gehen ay 
down upon his back, with his feet to the west and his head towar 8 r 
altar, and he folded his hands upon his breast and closed a a 
he lay his body became rigid and his face as the face of the a ; p 
his apirit was loosed in the trance and freed from the bonds of earth, 
a i i e eae from the world, cut off within the circle ofa 
bolised death by the light of the universal agent,” (Astral nga 

z 7, aster dreamed dreams and saw VISIONS. asss. e. and so night 

or night he Jay upon the floor of his cavern, rigid and immovable ; 

ae rotected from all outer harmful influences by the circle of 

light ho tad acquired the power He eau ie For eu atc ae 
i l breathing animal cou 

ah a eee of his body thoni being instant! y destroyed 

eel li ee And so he was protected from all harm in his trances ; 

a he loft his body at willand returned to it, and it breathed again, 


and was alive,” sf 
i has such a poetic and at the same time ruc 

oa Dae ent of the donble been written. The sate 
descrip on mes by very many degrees nearer the likeness of an a ept 

O a n Lal.’ Of course when Zoroaster’s ‘‘ spirit was loosed, 
pia 1 bods 3 to be understood, in place of spirit. We si 
&c., astral think it a pity that the author in giving his very ae Ə 
ao i ‘ble summary of the “ Septenary Constitution of man, i 
as ene apt to the general reader what particular parts of the 
not p e . R 


e e ce d p? 
Yogi's constitution were “‘ loose 
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Ono of the results of Zoroaster’s meditations was that “ he became 
aware of the chief cause—of the universal principle of vivifying essence, 
which pervades all things, and in which rises motion as the original 
generator of transitory being. The great law of division became clear to 
him—the separation for a time of the universal agent into two parts, by 
the separation and reuniting of which come light and heat, and the 
hidden force of life, and the prime rales of attractive action ; all things 


that are accounted material.” This is one of many great facts tonched 
upon by the anthor. 


Not less worthy of note is the description of “ Dhyan Samadhi,” which 
rons thus:—‘* As his perishable body became weakened and emaciated 
with ‘fasting and contemplation, he was aware that at times the 
universal agent ceased to be decomposed and recomposed in the nerves 
of his material part, so that his body became as though dead, and with it 
the fourth element which represents the sense of mental desires; and he 
himself, the three highest elements of him,—his individuality, his intelli- 
gence and his soul,—became separated for a time from all that weighed 
them down; and his mind’s eyes were opened and he saw clearly in the 
astral light, with an intuitive knowledge of true things, and false.” 
In short, he realized the existence of his seventh principle. 


Well, too, the author expresses the strong disinclination of the once 
liberated ego to return to its mortal tenement, and earthly life. Verily, 
well might Zoroaster think “ it was but a weariness to take up the flesh 
and wear it, when it was so easy to lay it down.” But while his Ego 
thought in that fashion it was addressed by a voice, and we venture to 
think that the following short quotations from the sayings of that voice 
will go far to prove that the author's ideas as to Esoteric Philosophy 
have arrived at an immensely higher stage than that at which they 
seemed to rest three years ago, 

“ Think not that by wilfully abandoning the body, even though you 
have the power and the knowledge to do so, you will escape from the 
state in which it has pleased God to pat you. | 

“ Rather shall your pain and the time of your suffering be increased, 
because you have not done with the body that which the body shall do, 

“ The life of the soul while it is in the body has as much value as 


ae it has left it. Youshall not shorten the time of dwelling in the 
esh... 


‘There are other men put into the world besides vou. If you leave the 
world what does your knowledge profit other men 3 and yet it is to profit 
other men that God has put you into the world.... 

“All things that are not accomplished in their time, shall be left 
unaccomplished for ever and ever... 
“ Wisdom is this. A man shall not care for the things of the world 
for himself, and his soul shall bo lifted and raised above all that is mean 
and perishable ;: but he shall perform his part without murmoring. He 
Bhall not forget the perishable things, though he soar to the imperishable. 
“ For man is to man asone portion of eternity is to another ; and as 
eternity would be imperfect if one moment could be removed, so also the 
earth would be imperfect if oue man should be taken before his appoint. 
ed time, | 
“ If a man therefore take himself out of the world, he causes im perfec- 
tion, and sins against perfection, which is the law of God. ` 
“The imperfect spirit shall be finally destroyed, for nothing that is 
imperfect shall endure. To be perfect all things must be fulfilled, all 
deeds done, in the season while the spirit is in darkness with the body, 
Tbe deeds perish, and the body which doeth them, but the soul of the 
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perfect man is cternal, and the reflection of what he has done abides 
in the light.” (p. 65, Vol. IL)... , 
Bos for at ony ‘ig as another, and there is no difference 
: i time. 
‘een the value of one time and of another , . 
ta moment which passes returns not, and e thing which a man 
ld do in one time cannot be done in another time. l 
Ma The enice ceased, and the spirit of Zoroaster returned to his body 
in the cave, and his eyes opened. Then he rose, and standing within 
the circle cast sand upon the portion towards the East; and so soon as 
the circle was broken, it was extinguished, and there remained ee 
but the marks Zoroaster had traced with his fingers upon the blac 
d.” e e e 
ee Whether the Mazdayasnian priests ever made use of Haoma jnice in 
the way pourtrayed by Mr. Crawford in the succeeding chapters, or 
not, is a thing we may leave to our Parsi brethren to rettle; as likewine 
the correctness of the descriptions of the mech sae ee raed 
‘3 in these, they are such as do not mar—at least tor 
Faden ihe anid Can of the chapters in wbich PA pan 8 
i igion ; at in which he 
l ophet and reformer of their religion; an l 
and bie priests meet their death at the hands of the barbarian horde, 
hb ‘y altar of their violated temple. , i ; 
kere is auel in these volumes that must of necessity remain unnoticed 
in this short paper, but we may briefly remark Ue Ai ae eae 
: j a 
-ds the rival queens is very finely handled ; and we also think the pi 
ea 2 an adept is one that compares very favorably with that 
of Lord Lytton’s “ Zanoni,” Yet it seems to us that the final scene, 
in which the queen Nehushta is killed in his arms, happy in hearing 
him say that they will be together “ beyond the stars and for ever, in 
the light of the glory of God the most high” is ee ee of 
—in our view, mistaken,—idea, expressed in ir. Isaacs ; 
ns te Eternal communion with the bright spirit (of his deceased 
sweetheart) ; although it may be that this idea is necessary as a finishing 
touch, to suit the picture to the sentimental requirements of European 
eaders. nea 
"The book is so well worth reading that we have no silane in 
advising our friends to accord it a prominent place on the same shelf as 


Lord Lytton’s works. ins Hoven Konaen i ES 


$: 
Tre Spirit or THE New Testament, By A Woman. 


is book the writer displays intuitive power of a high order, and 
ie ee to find many a ee in England and eee cae 
conception of the mission and character of Christ is lofty ee no i ant 
the story of his life, as here told, will invest it with a fuller an ae 
liviug meaning to many. The book also inclades an acconnt of t ? 
later doings of the Apostles, of St. Paul's letters, and the visions o 
St Ve aro however unable to agree with her when she says that“ none 
havo ever disputed that Palestine was the special religious nation of the 
earth,” and the finality which she attaches to the mission of the histort- 
cal Tene of Nazareth is hardly borne out by tho analogies of what is known 
of the operations of cyclic law and the original doctrines of the p a 
religions systems other than Christianity. The leading idea a on 
the book is the divinity of woman’s position and her equality with man 
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as complementary to his natare, and the writer claims a fuller recogni- 
tion of the female principle, so often ignored in Protestantism, while 
hable to exaggeration in the Romish communion. i 

_ While however many will dissent from some of the opinions expressed 
in this work, few Christians will peruse it without enjoying its many 
beautiful passages and feeling that their own realization of the depth 
and beauty of the pure inner Christ principle has been strengthened 
and enhanced. ) 


Puatuicism. By Hararave J ENNINAGS,* 
Primitive Symzouism. By Hopper M. Westropp.t 


Mr. JENNINGS, author of “The Rosicrucians,” has in the work before 
us given a learned and elaborate account of a tabooed subject, but one 
that cannot but force itself on the attention of all who deeply study the 
various religious symbols throughout the world. These emblems are to 
be found, more or less disguised, in every region of the globe from 
China to Peru, from England to India. The author, however, does not 
push his enquiries far enough, and does not assign suflicient antiquity to 
the haman race. He seems to start with the tower of Babel, quite forget- 
ful of the two great religions preceding the Chaldean, and his view of the 
deluge does not seem to have any relation to the destruction of Atlantis. 
We also think that Mr. Jennings gives too much importauce to the exo- 
teric side of the worship which he says was the origin of all religions. 
Rather it would seem that this worship was the origin of the exoteric 
developments of various religions, representing the primitive work- 
ing of Purusha or Prakriti from a microcosmic standpoint in a way 
that, while easy of comprehension, was equally liable to abuse. Ha 
Beems in fact to have attached too much importance to the garment, and 
not enough to the truth it clothes. | 

The work of Mr. Westropp is a smaller book on the same subject, full 
of examples taken from all sources, and will be found very usoful to 
those who merely want facts without long theoretical disquisitions. - 


Hitgyayy Hots. 


M. Louis Vossion, the well-known French litterateur and diplomat, hag 
acquired from Mr. Redway the exclusive right of translating into the 
French language Col. Olcott's ‘* Theosophy, Religion, and Occult 
Science,” and the work will shortly be published at Paris. A new preface 
has been supplied by Col. Olcott to this authorized translation. 


Col. Olcott and Judge P. Srecnivasa Row are preparing a serics of 
Catechisms, upon the model of the former’s Buddhist Catechism, of the 
principal systems of Hindu religious philosophy, beginning with the 
Dwaita, of Sri Madhavacharya, which will perhaps be ready this month. 
Col. Olcott has long had this in contemplation, and it is his intention to 
completo the series with a Catechism of Islam. | | 


Mrs. Sinnett’s little work “ The Purpose'of Theosophy,” is highly 
valued in India, Mr. Tukaram Tatya writes that it is jast what was 
wanted, and should be translated into all the vernaculars and sold in all 
the bazaars. i 


# London: George Redway, 1884, t London; George Redway, 1885, 
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LONDON LODGE THEOSOPHICAL SOCIETY. 


Mr. Sinnett has written a manly and forcible letter to Light, in which 
he vives expression to the general feeling of sympathy among our European 
memberstowards Madame Blavatsky and their unabated confidence in her bona 
fides. He draws attention to the facts that the Report of Mr. Hodgson has 
been hitherto suppressed, although months havo elapsed since the S. P. R. 
circulated the blackest charges against her, and thatthe charges themselves 
seem to rest upon evidence that, to those who know her and her undoubted 

owers, mental and psychical, are, “grotesquely untenable.” He concludes 
by saying “ Having recently spent a good deal of time with Madama 
Blavatsky, and having minutely discussed with her all circumstances of 
darkest suspicion concerning ber, I have returned from these interviews 
entirely assured in my own mind of her innocence of the offences imputed to 
her by Mr. Hodgson.” We may add that similar assurances have reached 
us from friends in various other countries who have also visited our absent 
colleague in ber present place of retirement in Germany. Time and sober 
second thought are rapidly vindicating her character, but probably not 
until she is lost to us for ever will the world fully realize what manner of 


person she was, 


GENERAL PROGRAMME OF PROCEEDINGS FOR THE Session 1885-86. 

1. General Meetings of the Lodge will be held at Queen Aune’s Mansions, 
St. James’ Park, on the fourth Wednesday in every month. Members ure 
at liberty to bring friends, unless special notice is given to the contrary. 

2. The “Oriental Group” formed within the Society for the study of 
Esoteric Philosophy will meet on the second Wednesday in every month, 
Further information os to the constitution of this Group can be obtained 
from Mr. J. Varley, 5, Grattan Road, West Kensington. 

3. During the Session Mr. Sinnett will deliver a course of Lectures on 
the Esoteric Philosophy at Queen Anne’s Mansions. Of these further notico 
will be given. 

4. Meetings will be held (at 77, Elgin Crescent, Notting Hill) on the 
third Wednesday in each month for the study of the Bhnagavatgita, with 
the assistance of Mr. Mohini; and, subject to other arrangements to be mada 
from time to time, these meetings will be held on the first Wednesday also. 
These meetings are open to all members of the Society, but to members only, 


THE TENTH ANNIVERSARY. 
Our returns are not yet complete, but there is every prospect that our 


numbers will fully equal those of last year. 
Weare fully aware of the obstacles, financial and otherwise, which maka 


it in many cases an act of self sacrifice to many of our members in distant 
places to attend the anniversary, but we hope tbat all who have their hearts 
ju the work will do their utmost to be present and so lend a helping hand 
to further the objects of our Society. 
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We have much pleasure in publishing the following :— | 


To tue Mpg 
a ES OF TNE ARYA SOMAJ, THE THEOSOPHICAL, SOCIETY 
| a HINDU SOMAJ, AND OTHER RELIGIOUS AND ' 
ROGRESSIVE SOCIETIES IN. INDIA. 


ae lispassionately on the origin of the v 
a ich you are associated, you will acknowledoe. I feel 
prime motives, however dimly perceived, by which you as che 
re actuated, was a revolt against the 
establishment. throughout all existine social 
ns of an usurped authority, in some external 


3 


indwelling spirit of truth reveal indivi 
pee alod to each individual soul, tr i j 
~ e of all human wisdom and E E ia ae 
Tee eee the brute, And you will, I am convinced eee: 
ina fue : ° recognition of the fact of this degenerate state of 
ao ay rary to your inward conviction of what was neces 
ae A A 2 ae ae kind, that prompted you to take some ad 
E cece bid vowards the re-establishment in its right place 
PT Pee i oaa of that highest of all authoritien the 
dopandea a » While relegating externals to secondary and 
Having agreed with me thus far, T will now 
and confess that your efforts have been ir 
that you have in sooth fallen back into the ol 
that you have pulled down the old idols bu 


arious religious 


ae the turmoil of your endeavours 

Oe truth, that to be effectual reform 

ino a you are called upon to rally round the true 

ion ; eee tho Unseen and the Etern 
© restore outward forms, h 

eee owever new and . 

OSIbIO! 2 and attractive, 

lunible renee to disown them ag masters and eo any ere 

a o igh necessary, servants of your will, and t , mand them as 
vehicles of truth for your undeveloped minds. %0 recognise them ag 

e 


An important time is approaching, more than e 


: standard, the Indwell- 
a'j once more you are called 


Operation in the great work of raising Fait] ver is there need of co- 
R t auh as the true standard for your 


guidance and assistance Faith it i l 
8sisti ‘ aith it is which 

cause and A nece: 0a evableg us to realize 
EEE aretati ta a ee tuence for all that is, that was and shall aota 
blind KEETE y a commonly rendered now-a-daye, isit fice i: 1g 

z radivioug nor the ° ° š f ? e y & 
ce eee generally observed, nor EA a established cng- 
ward forms beg cane: a ‘~ Ratened depe 
maddi a a ani 3 no, by Faith, I mean the T a ae 
bast derigunted ne n incorruptible power of intuition which me be 
science ; [ mean, in shon E obedience to, the voice of a. 
which enables u ; waxening of that almost dorn 

8 to place unassumed reliance on the eiuslite OF Gis 


“manifested an . 
so long as anita Eont ne It may be objected, as indeed it always will b 
BEA atea aa ae A ues in an imperfect condition, that this an d ig 
, ere are too few individuals in the present durei a 
° » WOO. 


With any approach to sincerity, can rally round such a standard 


To these and similar object; 

ar objections but one answe be pi 

, ee $ £ r Ci 

a pened a8 ` 18 adopted can there be any real een Now ike | a 

ae T ers, when your united efforts properly directed will gaya ea 
sults ; now is the Opportunity of those who can act n 


, ° 3 ‘ y for reater - 
aR gay, sink your differences and Smite: vous ae Naat oe 
mmon platform upon which we can all stand. orces, for there is a 


Sr. G, Laxe- Fox, | 
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Note. —Members of the Theosophical Scciety will be glad ta read Mr. Lane- 
Fox’s warm support of the Society’s programme, and earnest appeal to all 
who may have been tempted to honour the letter rather than the spirit, the 
personality rather than the principle. At the same time he seems to attach 
too much importance to the principles of Bhakti, implying, if we understand 
him aright, that by its practice alone is it possible to attain “that pure and 
incorruptible power of intuition.” The Society’s broad platform of universal 
freedom of opinion among its individual members, is unassailable ; while its 
corporate attitude as-an investigating body engaged in an unprejudiced 
search after truth, ought to remove any objection on the part of those 
belonging to other societies, who, feeling that unity is strength, are anxions 
to band themselves with others in the endeavour to elaborate a workable 
system of thought and a perfect rule of life.— Ed. 


COL. OLCOTT’S TOURS. 

Colonel Olcott, the President-Founder of the Theosophical Society, 
after an extended and eventful tour in Bengal, N. W. Provinces, Oudh, 
Bombay and Hyderabad, bas returned to Madras. His success has been 
phenomenal. But his industry has been also phenomenally great. He bas 
rpoken on a variety of subjects, and on questions of the most abstruse 
philosophy and morality. He has had to analyse different religions, before 
Hindu, Parsee and Mahomedan audiences. But it is not because Col. ° 
Olcott has spoken so often and to so many, that he has been so successful. 
He has succeeded because his heart is in his work. He is very much in 
earnest. He lives in the past for the present, so that the present may 
mould the future not only of India but also of the world. ‘The reward of 
this good man is yet to come. 

The Colonel wil] be glad to hear that his recent visit to Calentta has borne 
ample fruit. Our educated youth are now discussing nothing but ‘Theosophy. 
A gentleman just returned from England has assured them that in Kagland 
there is a compact band of thinkers who are earnestly investigating the 
philosophy of Theosophy. Even Englishmen in Calcutta have begun to 
come nnder the spell, and at their request Mr. Norendro Nath Sen, Editor 
of the Mirror, will deliver in February a lecture on the subject with which 
his very soul is identified.— Indian Echo. ’ 


THE “ H., B., OF L.” 

We have received a letter, from the Private Secretary of the Secret Society 
known as the “ H. B. of L., couched in most friendly terms and expressing 
a deep interest in the work of the Theosophical Society. The writer very 
calmly and lucidly shows that the trne field of our Society is not so much the 
private instruction of individual members, as the enunciation of the great 
genersl principles of Universal Brotherhood, the Basic Unity of Religions, the 
importance of a study of Aryan Philosophy, and the potential development of 
the latent psychic faculties in man, Hence, that any feeling of discontent 
among our members arising from the failure to take their development in 
hand as the Guru does that of his chelas is entirely unreasonable and 
uncalled-for. He also avers that the system of psychic education in vogue 
throughout the East is ill adapted to Western needs and temperament, and 
implies that his fraternity supplies the better method for occidental 
students; he disclaims the remotest intention on their part to show 
‘‘ irreverence for the Adepts and the Mahatmas of Tibet;’’ and adds the 
interesting testimony that the Founders of his society “ know personally 
that such exalted beings do possess an objective physical existence, und in 
fact we have known of their personal existence for the past fourteen years.” 
Our readers will remember the somewhat pretentious and offensive wording 
in the advertisement accompanying the ie ay of The Divine Pymander, 
offering speedy occult advancement to members of our Society ‘‘ who may 
have been disappointed in their expectations of Sublime Wisdom being 

freely granted by the Hindu Mahatmas,” which was noticed in these pages 
at the time of its appenrance. It is now explained that this was not an 
intentional affront, and the earnest wish is expressed that our two societies 
may work side by side in mutual harmony and good-fellowship. Needless 
to say, the Theosophical Society ig as ready now as eyer before to keep in 
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brotherly relations with every other body w im i i 
cee E the religious sentiment, a eat o Aae varie 
Pun priceless teachings of the ancient sages. The dieatncot ee 
creat ave eu no wish to dissuade their colleagues from joining 
Sa ioe ae a ao bodies have a right to public confidence. And 
Baa e H. B. of L. contained some definite information — 
a T if that were deemed indispensable—as to the 
aa plans of the secret sister society, we should have been h 

o have printed it at length. No one likes to deal with masked allies AROR 


A new branch of the Th Pe 
the eosophical Society has ju: f 
place. Further particulars will be given in ieee Aad eee as at this 


e ais anial : TRICHINOPOLY. 
October "This eae cf the Sanmargha Sabha was held here on the 11th 
Founded Hs a K ele Aryan League of Honour of this place, it was 
branches a Negapat uthaswami Naidu, F. T. S., who has also established 
T Hall, M egapatam and Rangoon, The meeting took lace in th 

m all, i P, Pattabiram Pillay occupying the chair. place in the 

men ed boys eee ae : ae ee aeons 

lished under the title of “ The Ary Ti RY 
eee ee been established for meritorious moral te 43) An 
Sunday qe ree Pie hha cata matriculation standard 3 (4) A 
Bo has been commenced. (P) The formation of a library of Religions 

After the rending of the re : 

; thee g ot port a lecture was delivered on the “ i 
ee ” prizes and diplomas were then distributed, and the A : 
c T with : Ae address from the Chairman p ings were 

e regret that we have not space to publi ; i 
l : publish a more detailed account 
eee a ; the amount accomplished, in the face of aok Mice 
Jook oni i © i one by persistent effort, and to all those who are on ae 
sa EAO 1annel of useful work we would point out the example af 
Sabhn enn on TP as A ve institutions as the annah 
staDIS 1a ranches of the T. S. th : 
ee Usa ace by Mr. Muthaswami Naidu eae Ae sot Hae 
eee if they will only exert themselves as he has done ii 


THE SABITA THEOSOPHICAL SOCIETY 
(DAKSHINESWAR.) l 


A i ; 
the nia i ee era che and its environs waa held at 
nizing n Chatterjee on the 25t 
saa ate A dees ae Parent Society, Babn Harihar batted, Presid oe 
Midiani po Ae , and Babn Krishnadhan Mukerji, M. A. B L. of th 
was cathe aha pe ee nace: pooasion. Babn Harihar Chatterji 
a E E E = iation was over the following resolutions 


I. That a branch of the Th ; ' 
and called the  Sabita ieee be formed at Dakshiniswar 


II. That the objects i e: 
hical Society, J of the Society be similar to those of the Theoso- 
Baul see ee A gentlemen be appointed office-bearers of the 
Chatterji VinePresident acd Chatteryi, President; Babu Kshetramoban 
Secretary. and Treasurer ; and Babu Bireswar Banerji, B. A., 


IV. That rules and bye-] 
saan cedeut ob tlie sere aws be adopted at an early date for the proper 
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“USEFUL BOOKS. | 
a MMM 


Cae” The prices of books named in these advertising columns include Indian postage. 


For the accommodation of orr eubseribers, the Manager of the THEO 


quill procure any of these without additional charge, on receipt of price, but 
he particularly requests that all correspondents will give thetr FU LE 
ADDRESSES, CLEARLY WRITTEN, in every letter that they rend ; illegible 
handwriting and imperfect addresses having in many cases caused much 
delay, trouble, and loss. All Money Orders to be made payable to the Manager 


at the Adyar Post Office. 


THEOSOPHY. 


Isis Unveiled, by T. P. Blavatsky (2 vols.)... e ia aoe 
The Occult World, by A. P. Sinnett (4th ed.) vee sas ss 


Esoteric Buddhism, by o : 
The Purpose of Theosophy by Mrs. A. P. Sinnett. 
Hints on Esoteric Theosophy, he s sas diag vat oe 


0. 0, ene eee yes tae 
Theosophy, Religion, and Occult Science: by Col. H. S. Olcott, P.T.S. 
Five Years of ‘heosophy ses ee si; se j 
Man ; some fragments of Forgotten History, by Two Chelas in the 

Nheosophical Societ sex ni vs eee Gu Si 
The Idyll of the White Lotus, by M. ©. ... K ee a 
Light on the Path, by M.O e ibi l 

Do. (for distribution) 10 for ae die vee 
The Light of Asia, by Edwin Arnold = 
The Perfect Way ; or the Finding of Christ = 
Magic; or Practical Instrnetions for Students of Oecnltism e. oes 
Thoughts on the Metaphysics of, E ny Lee vee 
Paradoxes of, the Highest Science ( npublished Writings of 

Eliphas Levi) --- sas ses ses si ves 
Elixir of Life 


Gee eet 


eee 


Pearls of Truth, by the Countess Wachtmeister, P.T.B. ae se 
Epitome of Aryan Morals. by P. Sreenevas Row, F. T. S. : 


Do, (for distribution) 15 copies As. 8, 100 copies: Rs.3-8, 1,000 copies Rs. 
Mona Singh, by DP. M. S. a as wi 
Fragments of Occult Truth, Nos. 2 to 8 (per set of 7.) + ~~ 

(mixed Noa.) 16: for 


0. ie tas vee . 
Report of the Ninth Anniversary of the. Theosophical Society. 


eet eos 
eo 
e 


Report of the Eighth Anniversary ie 

Do. (for distribution) 16 for see eee eee 
. , GION.. 

A Buddhist Catechism. by Col. H. 5, Olcott, P. T. 8. i nee 
Buddhism, by 1. W. Rhys-Davids ah wis eee aoe 
The Bhagavad-Gita, trans. by J. Davies... ‘ts is aoe 
0. , by Charles Wilkins. «+ i si 
The Life of Gaudama, by Bishop Bigande ie ae st 
Chinese Buddhism. by £c king =o. side a us ast 
Buddhist Birth Stories ... © cs on ‘es ii 
Catena of Chinese Scriptures, by Beal ... oo nee oes 
Sakya Buddha, by Beal ... ae ae vit ‘és er 
Dhammapada, by do + T ‘ee ss we s 
Udanavarga, by Rockhilt... ove oe vee eve oot 
Nagananda, by Boyd y iss se ue $ ose 
Metrical Translation of Sanskrit Authors, by Moir e re 
Hindu Pantheism, by Jacobs oe ‘ee vss "F ees 
Dathavansa, by Sir Coomaraswamy kas as v ai 
Philosophy of the Upanishads, by Gough... = iss sa 
The Religions of India, by Harth ... aa sis ‘as si 
Oriental Religions, by Johnson (2vols.) + A sie Me 
Vedantism, by Babn Dvijadaa Datta sae sae re shave 
Tsavasvopanishad, translated by S$. Ramaswami Iyer, F. T.S, si 
Atma Bo h, translated by B. P. Narasimiah, F. T. N. ee Per 
The Vedantasara, Sanskrit text in Devanagari characters and trans- 
lations inte English, Hindi and Bengali... oa swi vee 
The Vedantasara, English translation only sine ši ea 
Rational Christianity, by Hegh Junor Browne w aoe ve 
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MISCELLANEOUS, —(Continued.) 


MESMERISM. 


. i ‘ i Rs. A. P. 
aome and Art of Organic Magnetism, by Miss C. L. Ifunt œ 13 80 History of Magic, by Joseph Ennemoser (2 vols.) price T 8 . 
Mese a and Cle T aoar E 100 The Soul of Things, by Prof. William Denton oe re O 12 8 a 
beeches Jsle ce, by J. B. Dods Kor = sychometry, by Dr. J. R. Buchan: fs se ue 
Pr actical Instructions on Animal Magnetism, by J. P. F. Deleuze... 6 0 0 The Virgin of the World (damaged copies) e ' ar ‘0 0 
How a Mem a L by z Williams... fe . 200 Eleusinian and Bacchic Mysteries, by Thomas Taylor te .. 8 00 
A , . \V KNN ny iti 3 3 . . H , A 
Animal Magnetism, by Prof, Gregory, in 6 parts 7 w i ro rae Ne es AS arein a eres: 
vag of eee - es es A on "40 i E Phallicism Ube Hargrave Jennings ae Ne A + a i" x 
: g wo ae ee ; AL, c has Ss! cou se ite sng 
Philosophy of tl ee ye Magnetic Physician ... os we 8 00 The Conflict between Religion and Science, by J. W. Draper .. 412 0 
OSOphy r1ca sycholog , by J. B. Dods Bs 4 8 0 Heaven and Hell, by Emanuel Swedenbore 
Artificial S % ; i ae Lie ears = ae a 20) 0 
The Modern Boece by Dr. Fahnestock see me uae 0 OO Egypt; the Wonders of the Land of the Pharaohs _... „œ 6°00 
ethesda, by A. E. Newton ... a 6 0 0 a cane a an English Haschish Eater MA sae . 012 0 
ee atter an Otion, by Clark Maxwell 0 jei . 012 O 
Peole t SPIRITUALISM. Compendium of Astrology, by Narain Row ay ee œ 8 9 O 
People from the Other World, by Col. Il. S. Olcott, P. T. S 2 0 0 E PE ERE ee Be se ES ae 
ew Basis of Belief in Immortality, by J. S. Farmer l 1 Handbook of Physiognomy, by Rosa Banghan GA uw 012 0 
How to Investigate Spiritualism a N 0 A Palmistry, by do. 012 0 
Psychography, by M. A. (Oxon) ca Chirognomancy, by do. i 100 
Transcendental Physics, by Zollner l a 20 Palmistry and Chirognomancy (in one Vol. cloth) 2 8 0 
Pioneers of the Spiritual Reformation .. , ag Art of Judging Character by Handwriting 3 2 0 
The Scientific Basis of Spiritualism, by Epes Sarg 500 The Parmenides of Plato, by Thomas taylor 014 0 
Proof Palpable of Immortality, by -© do. 212 0 Ane Peginningo ot Thingo by Erei Lynd n 
Ene Debatable Land between This World and the Next, by Te Temple OF the Rony Crona. iy Doris a "$ ao ER 
obert Dale Owen wae ages . a » VF 5 80 The Theory of Evolution, by Prof. ILuxley (Best modern scientific 
Footfalls on the Boundary of Another World hy do oes eas 5 essay on the subject : strongly recommended.) Sas eas = 050 
ADe and Modern Spiritualism, by A. R. Wallace l 3 0 n How to Learn Shorthand, eA Baker ' : 012 0 
Defence of Modern Spiritualism, by A. R. Wallace 012 0 How to Conduct a Public Meeting ai 080 
PHRENOLOGY. EE E S L 
Self-Instructor in Phrenology and Physiolo i 1e 108 Upanishads, in Telugu characters(never before published 
How to Study Phrenology "E B ' 8 10 one volume) ite oo ea Oh. ie ee a 
A Catechism of Phrenolog or 0 5 0 Bhagavad-Gita, (Text onlv) in Devanagiri Character, (pocket 
Phrenology, its History aad Princ ise . Ll 8 O edition, bound in crimson silk—a most beautiful little book) ~.. 060 
Harmony of Phrenology and the Bible . 0 5 0 Bhagavad-Gita in Grandha Character with Tamil Meaning for 
How to Study Character ... = te T ; 2 Li enon ue ane sloka on a ae es E ee 
How to Read Character . n i . 7 0 ight on the Path .. as i m 080 
l . 300 Primer No. 2» by Dewan Bahadur R. Ragoonath Row 0 5 0 
l HEALTH Yogataravali in Telugu character z T i œ 056 
A Health Catechism __ 7 i Series of OE e era ped Philosophy in 
The Perfect Way in Diet, by Dr. A. Kingsford l Dee, 20 Prasnottararatnamalika i 010 0 
The Diet Question sae és ere ; a Atmanatma Vivekah l DE g 
mie Alcoholic Controversy yE i l A 7 Mahavakhya Darpanam j = ae uy a 0 6 0 
Wat ath, its are tee Uses ... 0 12 o Atma Bodh whe ieee „œ 0 6 0 
wee Cure for the Million ios 080 Aparokshanubooti «0 4.0 
He ee Ha Chronic Diseases, by Dr. Gully. D 4 8 0 Viveka Choodamani _... ia ase vee ws uw 0 6 O 
, y and Responsibility in Parentage 060 Bhagavad-Gita with Bhashya ... ‘Se ene Si „œ 1 6 0 
: MISCELLANEOUS. PUBLICATIONS IN VERNACULAR. 
Karma; a Novel in 2 Vols. b HINDI. 
Pearls of the Fa; S. DY A. P. Sinnett ne or 13 0 0 i 
The Secret š ; a or Islam's Rosary,by Edwin Arnold |. " "5B rs Past, Present, and Future of India, by Col, H. S. Olcott, P. T., S. 0 3 0 
» bY j 7 
Across the Zodiac; a Story in 2 Vols., by Perey G 4 ae er ae: 
Mr, Isaacs, a Tale of M DiS., DY tercy Greg . 400 Catechism of Hinduism, by Nobin K. Bannerjce ... 0 8 O 
The Nicht Sj Odern India,by F. Marion Crawford 38 0 Self-Contradictions of the Bible, Part I... Bo i 03 0 
ight Side of Nature, by Mrs. Crowe - ` Tat S Part I, by Sy: acharan Bhatta, F. T. S : 
Zanoni, by Bulwer Lytton seo oe 1 } 8 (0) atwa- opana, ar , NV yami abe ite ’ . aie t. 0 5 (0) 
Do. - = akap e 2 i . 280 Prasnottaramala, translated by Bholanath Chatterjoo F T. 8. 0 3 0 
A Sane Story by. do. ... e. , p ' > a 5 Primer, by Dewan Bahadur R aooiie Row 01 0 
; „cheap edition f H T : ? Ds i 7 une aise ms 
The voming Race by do.... i ve was : oe i 3 5 a aTe Navancetam, by Esoor Snohitannnda Pillai = 7 nA 3 i i 
The Hollow Globe ki eap edition .., ane . 1 80 Past, Present, and Future of India, by Col. H. S. Olcott, P. T. S. 0 3 0 
The Stars and the Earth tiei ha : ii S 5 = 5 Trimer, by Dewan Bahadur R Peas ire Oo 1 0 
e Rosicrucians, by Hargrave Jennings .., : i ' ae Light tl P th l ae p tee a 
Chaldean Magic, by Lenormant „o ° : : i ight on the Lat n e vas s we mw @ 6 0 
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“LIBRARIES. 


As the Manager of the Theosophist ig frequently asked wh 
recommend to those forming a new Library, he has diawn up the following Lists; 
2 r 


waich, he trusts, will be found suitablo. The prices inclnde postage in all case 
It will be scon that the valuo of the books o Ñ eels 


per cent. more than the price charged for it, © 


at books he would 


Library No. I. Price Rs. 25, 


Occult World. 
Psychometry. 
Light on the Path, 


Paradoxes of the Highest Science. 

Hiuts on Esoteric Theosophy, No. I, . 
Esoteric Baddhism, Do. do. No. Il. 
Buddhist Catechisn, How to Meamerise, by Prof. Cadwell. 
Five Years of Theosophy. Ma ey Religion, and Occult Science. 
Bhagavadzita, (Eng.) by Charles Wilkins. detect Oe a Scar ener See 


Library No. II. Price Rs. 50, 


The Books of Library No. I and the following :— 


Iris Unveiled. 


Atma Bodh (English.) The Idyll of the Whito Lotus; 


Library No. III. Price Rs. (9, 


The Books of Library No. II and the following :— 


Palmistry. 
y The Purpose of Theosophy. 


Vedantasara, 

Chirognomancy. oe of Occult Truth, Nog. 2 to 8. 
ew (cheap edition.) cee Fragments of Forgotten 
Pe names of Things, The Perfect Way: or th bso 
‘pitone of Aryan Morals. Christ an o Finding of 


Isavasyopanishad ( English.) 
A Strange Story (cheap cdition.) 
The Coming Raco (cheap edition.) 


TI i 
i on tho Metaphysics of Theoso- 


Library No. IV. Price Rs. 100. 


Tho Books of Library No. III and the following ;— 


Vedantism. Tho Night Side of Nature. 


Mona Singh. 
Chaldean Magio Water Cure for the Million. 
Tho Rosiernciang eoplo from the Other World. | 
Health Catechiam Tho Temple of the Rosy Cross. 
Matter and Motion Conflict between Religion and Scione 
: Heredity and Responsibility in ER N 


Parrnonides of Plato. 
Theory of Evolution. evi E of Mesmerism, by Dy 
l e 


The Porfoct Way in Diet. 
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MR. GEORGE REDWAY, `` 


—<—¢- 


PUBLISHER, IMPORTER, AND BOOK-SELLER, 


Will bo happy to mail to any address in the world his New Catalogno, in which 
will be found a larger number of books of interest to the student of Occaltism and 
Archeology, than has ever before been gathered together for sale. | 

p ibs 


The books have been divided into classes, such as :— 


Ancient Worships. 
Antiquities, 
Symbolism. 
Mythology. 
Kabbala. 
Rosicrucians. 
Freemasonry». 
Flagellants. 
Mysteries. 
Oracles. 

Sibylls. 

Round Towers. 
Serpent Worship. 
Secret Societies. 
Aesnssinge 
Cubeiri. 

Druids. 

Dreams and Visions. 
Divination. 
Neo-platonism, 
Rabbinical. 
Gunostics. 


Magic and Magicians. 

Behmen and the Mystics. 

Koran. 

Philology. 

Persian. 

Arabic. 

Stone Monuments. 

India and the Hindus. 

Parsees. 

Buddhism. 

Hicroglyphics and Secret 
Writing. 

Egypt. 

Philosophyand Metaphysics 

Ethnology. 

Skeptics, Jesnits, Christi- 
ans, and Quakers, 

Travels. 

Goms and Coins. 

Obelisks. 

Ancient Ceremonies, 

Phallic Worship. 


Folk Lore. 
Herbs and Drugs. 
Psychomotry. 
Hermetic. 
Prophets. 
Tombs. 
Oriontalia. 
China, 
Physiognomg. 
Palmistry and WWandwrit- 
ing. 
Phrenology. 
Psychonourology. 
Theosophical. 
Astrology. 
sada he 
Demonology and Witche 
craft. 
Spiritualism, 
Mithraic Worship. 
Mesmeriam, 
Etc. Etc. 


This collection comprises not only such rare and expensive books as Godfrey 
Higgins’s ‘ Anacalypsis’; Forlong’s ‘Rivers of Life’; the Works of Robert Fludd, 
Paracelsus, and Jacob Behmen ; the writings of Vaughan, the Rosicracian ; tracts 
on Alchemy and Magic, &c., but all such indispensable books for students as 
Reichenbach’s, Researches,’ Inman’s ‘Ancient Faiths’, King’s ‘Gnostics’, Uardy’s 
‘Manual of Buddhism,’ ‘ Isis Unveiled,’ Barrett’s ‘ Magus’; while the latest published 
works of Mr. Sinnett, Colonel Olcott, Dr. Hartmann, Mr. Hargrave Jennings, Dr, 
Anna Kingsford, Mr. Maitland, and other living authors, are always in stock from 


the day of publication. 


It may be stated as a matter of fact that the advertiser’s endeavour has been to 
offer the most extensive choice of books in the World to those interested in that 
class of literature of which he makes a specialité, 


By moans of catalogues carefully compiled and well printed, nearly the samo 
advantages are given to customers in Australia, in Asia, in Aimorica, and in tho 
extromes of Europe as to those residing in England, | 


ms 


All communications bearing tho namo and full address of the sender in plain 
writing will receive immediato and personal attention, 


George Redway, 15, York Street, Covent Garden, London, | 
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THE VIRGIN OF THE WORLD. 


“Including AscLePios (a Mystical Discourse upon Initiations), and FRAGMENTS of 


pripa s HERMES, MERCURIUS TRISMEGISTOS. 


CASE containing a small consignment of this rare book having unfortunately been 

broken in transit, a few damaged copies (covers spoiled, and a few pages at 
beginning and ond stained by sea-water) are offered for sale at the véry low price of 
Rs. 6. Apply to the Manager of tho Theosophist, Adyar, Madras. 


-re miee e e ~ 


= BATH OCCULT SERIES. 


(PROPRIETARY.) 


Rosicrucian, Cabalistic, Hermetic, and Theosophie. 
` Memorial. 
QUL T TON Edition de Luse, unabridged (only 250 copies), of the Experimental 
Works of tho late A. L. CAHAGNET, F. T.. 8., in four volumes, printed in 
antique type, on ribbed paper, quarto, price 6/. each. : 

As a fitting tribute expressive of the high, imperishable repute which the literary 
labours of this distinguished “Occult Initiate” (the avant courier of Modern 
Magnetic Science) permanontly maintains, it is proposed to reprint them in English, 
by permission, from selected French copies, specially translated for this Edition, 
immediately sufficient Subscriptions justify their publication, [Furnishings Kry 
to Magical Art, they are indispensable to all who desire thorough practical 
proficiency. | | ' . 

The First Volume will be edited, with a Preface, by Geo. Wyip, Esq., M. D., 
Ex-President of the British Theosophical Society, Author of ‘Spiritual Dynamics,” 
etc., who, commenting on the Work, says— ` ' 

Oar Anthor has a full appreciation of Swedenborg, the most experienced and 
complete Seer and Expositor of Christian Theosophy the world has as yct found; 
this Book is still farther enriched with copious quotations from many wise, decp, and 
prophetic minds, and altogether can be read with deep interest and instruction.” 


——= 


copies being guaranteed when the subscription accompanies the order. 
en Address— -ROBT. H. FRYAR, BATH. 


eer en e M e 
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. -ARYAN MISCELLANY. 
I 
SAMHITA SERIES. 

The Brihat Samhita of Varaha Mihira. 


IMHIS work is a complete system of Natural Astrology treating of over 100 

varictics of subjects exceedingly interesting in their natnure—Solar and Lunar 

Physics, Geology, Agriculture, Architecture, Politics and the like. An English 

translation of this work is now being issued from October 1884, in monthly parts 

of 24 pages, und is expected to be finished within 1} years.—Terms of snbscription, 
payable in advance, including postage :— 

: Annual ... a .. Rs 3 8 O (India 10s. . (Foreign) 

For the completo sct , 6 0 0 _ ls o 


4 


», 


Ie | | 
ASTROLOGICAL SERIES. 
The Brihat Jataka of Varaha Mihira. i 

Te celebrated work is a complete system of Astrology (Ioroscopy) and is 

interesting throughont. The language is so clear and the various subjects so: 
well arranged that the work can be used by persons of average intelligence without 
the help of a teacher. As the fame of tho work is world-known, it is needless to’ 
make any remarks here. An English translation of this work is being issued from 
September 1885 in monthly parts of 24 pages, with copious notes.and diagrams, and 
is expected to be finished in nine months. | 

For the complote work Rs. 3 (India) 8s, (Foreign). 


Apply to N. CHIDAMBARAM IYER, B. A, F.T.S. 
lst September 1885, Madura, Madras, 
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JUST PUBLISHED. 
MANUAL OF PSYCHOMETRY. 


hanan, M. D. 
The Dawn of a New Civilization, By Joseph Rhodes Bachan 


: *. ” and “ Moral Education.’ — 

¢ ` lov H ra; Therapeutic Sarcognomy : aac 

Author = j ee ae Tnstitntes of Medicine in foar Meee ea, 

Professor o 1845 to 1881 and for five years Dean of the Ec ectic ee Tapes: 
sively Lay School of A merican Medical leclecticism—Discovercr 0 

He TUTE tie Brain, of Psychometry and of Saeed Psychometry, its scientific 

erie ork of 500 pages, which a E n TEAN f charactor ihe diagnosis 

a ani ita vast range of application to the iiivestiganon > medicine, biography, 

m ii oe the exploration of physiology; psychology: ge ie tho Banner of Light 

liay. religion, pneumatology, and destiny, ie romeo obtain copies by mail post 

ae resent century. A. 

ea Te ee aur Da p. R. BUCHANAN, 29 Fort Avenue, Boston, U. B.A 

paid sen - 


GHT. 


SS 
æ 


— Á -M 


~ THE ASTROLOGICAL L 
ae : J anti com ASTR 
A MONTHLY Magazine in English si gece ae 


ing systematic, practical and | Kairal, Panch P 
answering horary questions from Ramal, sh Jeary Hor i 
of Hindoo Astrology, will be started from 48 K 


‘acribers have been secured. | ; India. Foreign. 
= Terms of Subscription including ponte Rs. A. P. *3 i 
7 56 6 0 
Annnally in advance ..- 6 6 0 9 7 
Do. arrears ie ass a 211 0 4 0 
Half-yearly in ad vance we i in 3 3 0 4 9 
Do. arrears H ia 086. o 9 


Single cop sai we z e s 
As mr a ied name a copies will be pr 
i ly early to 
aa N GOVIND ROW, F. T. R. 
a PARDEE Editor of the Astrological Light, 


N 5 Nuna’s Piet House, No. 284, Poona. 
18th October 1885. Ore 
-T = aaa 
| | Orders of 20 Rs. and upwards by Rail, sent free. o 
Q THE APPRECIATED MEDICINES: or 
we | JUST WHAT YOU NEED. - 


o e | 
: x : Dismiss your 
; 1ises, Piles ee 
INDIAN OINTMENT, For Aches, Pains, Sores; Brt ) . Bas. doubts. Enquiro 
Pe ny ann see pes hese Medi- 
kc... CHOLERA, Diarrhoea, Dys- about t 


Ts ‘ l 4 EURALGIA, 8 as.|cines and know 
c CASHAYA, For N Stings, Head-aches 8 asl for yourself that 
®  entery, Scorpion ONI Ear ‘4 1 
© Purgati id Antibilious .-- i1Rithey are good. 
È pitts, Purgative a ae Ponti: 
KIANA or Health Restorer , y a ... oF Rs. Read the esti 
z N, S verric in oils, for Chronic Cases -.- A 8 as.|monials and be 
oa GON. P WATER in 4 02. bottles... nee nh D IR. convinced th a t 
TR a ther Hair Oils—Excellont for Hindus , 8 ns.! these romedies 
ace T (made from Areca nuts &c.) ya nee 1 Rare worth 2 trial. 
+a TOOTH recommended eee eee i vee oer 8 áa, NATIVES OF INDIA 
Coucn Syrup, do from Indian Sarsaparilla... 


. 1 | (should be glad of 
Fever— (Appreciated in Fever Dis- 4 aa | the opportunity 


anging color of Hair. 1 R. of good and eheap 


Boop PURIFIER ma 
JHARA NIVARTHE; for 
tricts) ae vies ia 
sNEWER—F or growth ant | 
HAIR a S SpLEEN Remedy, cach se us it ay wenn, CR; 
DIABETES Tonie, largo bottle— Wonderful Tonic ... 3 vad Prits, should 
stat ashy ean sis e an Pa a in every house. 
ga ae emeilics Please send for List Gratis. be 2 a 
à other r ee ee 
S "T o | PpRMs—CASsH OR v. P.P. 
age, extra. — Address 
4 Th. tin 3 Na.—1 th. 5 T, SAMMI. 
| GooTY. 


oy, 2 Rs. Medicines. OUNT- 


Medicines given at 4 R 


Packing and Post 
| CATTLE OINTMENT, 
Do. Mixture, Bottle, 14 Rs, 


All 8 As 
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NEWSPAPERS. 


ey a 
The Indian Mirror. The only Native daily paper in India— 


most extensively circalated. Rates of Subscription, payable in advance: —CALCUTTA, 
annually, Rs. 24: for one month Rs. 2-80: Morussin, annually Rs. 82: for one 
month Rs, 3-6-0: Foreiex, annually, vid Brindisi, Rs. 61-10-0. Casual Advertise- 
menta, 2 Annas per linc, but no charge less than Re. 1. Special contract rates on 
application, All remittances to be made payable to Babu Norendro Nath Sen, 
Proprictor Indian Mirror, Calcutta. 

Bharati. A High Class Monthly Magazine in Rengnli, Edited by 
Srimata Scarna Kumari. Bharati contains notes on Society, Politics and Literature, 
and receives contributions from the very best writers of the day: indeed the 
Acientific, philosophical, and psychological articles, written popularly, in the simplest 
language, Ly eminent authors, form by no means the least attractive feature of the 
journal. Annnal Subscription, Town Rs. 3. Mofnssil Rs. 3-6. All remittances to be 
mado payable to Babu Satish Chandra Mukerji, Kasiabagan Garden House, 
Ultadinghi, Calentta,. 

The Amrita Bazar Patrika. Published every Thursday. 
Rates of Subscription in advance:—Annnally, Rs. 10; half-yearly, Rs. 5-8; quarterly, 
Rs. 3-6; all inclusive of postage. Rate of Subscription in arrear :—Annually, Rs. 12. 
Apply to the Manager, Bagh Bazaar, Calcutta. 

The Tatvavivechaka. Published on the 21st of every Month, 
‘This interesting Marathi Magazine contains a free translation of selected articles 
from the Tnrosorrust. Subscription Rs. 4 per yenr, and Annas 8 per copy including 
postage. Specimen copy supplied on receipt of Annas 8. No name entered until the 
cash is received. ADDRESS :—Mannager, Tatvavivechaka, Poona Vaibhav Office, Poona. 

The Sudesa Nesan. The only cheap Tamil weekly News- 
paper; devotes nearly a column of every issne to Tamil translations of extracts from 
the “Theosophist,” &c. Subscription, annual Rs. 3-8-0; half yearly 1-12-0; quarterly 
1-0-0; single copies 0-1-6. Apply to P., Ts ARAVAMUTHIENGAR, Proprietor “ Sudesa 
Nesan,’’ Negapatam. 

The Jamai-Ul-Uloom (a monthly Urdoo Journal), published 
under the anspices of the Atma Bodh Theosophical Society of Moradabad, contains 
a free translation of selected articles from the Theosophist and other Theosophical 
writings, as well as original articles on subjects connected with Theosophy. The 
yearly Subscription including postage is Rs. 2 if paid in advance, and Rs. 4 in arrenr. 
All commanications and remittances to be addressed to Babu Kalka Pershad, F. T. 8. 
Manager, Mohalla Kanoogo, Moradabad, N. W. P. 

Karnataka Prakasika. A weekly Anglo-Canarese Paper. 
Rates of Subscription. English and Canarese— per annum Rs. 10. Engiish alone per 
annum Rs. 6. Canarese alone per annum Rs. 6, Apply to the Kditor, No. 4.4 
Hospital Road, Pettah, Bangalore. 

Light. A weekly Journal advocating the Cause of Modern Spiri- 
tnalism., It is nmong the ablert of its class. Subscription, Rs. 12. 

The Banner of Light. The oldest Journal in the world 
devoted to Spiritualism. Circnlates (weekly) in every conntry. Luther Colby, Editor ; 
Isaac B. Rich, Publisher. Contains forty columns of original matter; one leading 
feature being messages from tho spirits of the dead to living friends. Price, 
Rs. 11-12-0 per annnm. i 

The Harbinger of Light. A monthly Journal devoted to 
Zoistic Science, Frecthonght, Spiritualism, and the Harmonial Philosophy. Published 
at Melbourne, Australian, by W. H. Terry. Snbacription, R3. 5. 

The Religio-Philosophical Journal. Jno. ©. Bundy, 
Editor, A largo 8 page weekly journal, devoted to the religious and scientific 
aspects of Spiritaalism. A world-wide circulation. Snbscription, Rs. 9. 

Psychische Studien. A monthly Journal (in German). De- 
voted to tho investigation of the nnexplained phenomena of Psychic Life. Edited by 
the Hon. Alexander Aksnkof, and contributed to by the most eminent German 
Scicntists. Price, Rs. 7-8-0. 

Revue Spirite (in French), A monthly Journal of Psychological 
Studies, fonnded by Allen Kardce in 1858. Price, Rs. 8-2-0. : 

La Chaine Magnetique (in French), A highly interesting 
mouthly journal, Organ of the Magnetic Societics of France. Price Bs. 5, 
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c+). new books advertised within :— | 


oe to put into the hands of enquiring friends. 


BOOKS NEWLY ARRIVED. 


' cos Pay 
$ . i 1 
3 l 


The Manager of the Theosophist wishes to draw particular attention to the undermentioned 


\ 


Five Years of Theosophy. This invaluable work contains many of the most important 


7 f articles that have appeared during the last five years in the Theosophiat. Tt is a perfect mine 
- of wealth to the student of Occultism, and puts before him an immense body of esoteric teach- 


ing which is not contained in any other available volume. 


irpose of Theosophy, by Mrs. A. P. Sinnett. This book supplied the long folt. 
Cone renee t, and is just the thing for ‘Theosophists 


want of an introductory manual to this vast subjec 


= Magic; or Practical Instructions for Students of Occultism, A detailed review of 
this, important work will be fonnd in the Theosophixt for September, It is sufficient here to 


say that it is not a mere reprint of the papers published in that Magazine, bnt has been care- 


fully revised and contains much new matter. Itis a most suggestive book, and should be in 
the hands of every one who is trying to follow the Upward Path. 


Pearls of Truth, by the Countess Wachtmeister. This little allegory is an attempt by an 
earnest member of the Theosophical Society to set forth the transcendent glory of Esoteric 


Wisdom, 


Across the Zodiac: a Story in 2 vols, by Percy Greg. This is a most romarkable occult 
novel, Erery one will read with pleasnre and profit its wonderful description of life in another 
planet and ander entirely different conditions; while students of Occultism cannot fail to be 


' deeply iaterested in the account of the mystic Brotherhood of the Silver Star and its initiations. 


This edition was originally published at a guiuca, but the few remaining copies are now 
offered at a much reduced price. 


Tho Virgin of the World. (Sco articles on pp. 95 and 153 of tho Theosophist) A few | 


damaged copies of this work are still for sule as per separate advertisement. 


Primitive Symbolism as Tlustrated in Phallic Worship, by Hodder M. Westropp. 
Phallicism by Hargrave Jennings, Renders interested in the subjects treated of in these books 


will find them reviewed in this unmber of the Theosophist. ‘ 


Psychometry, by Dr. J. R. Buchanan. An elaborate work on this interesting subject by 
the discoverer of the science. A full review of it will be found in the Magazine for October. 


' 


Epitome of Aryan Morals. A most useful little book for distribution, which should be 


in the hands of every school-boy in India, © 


The Secret of Death, by Edwin Arnold. A new volume of poems by the talented 


anthor of Ihe Light of Asia, whose name needs no introdaction to lovers of high-class English 


poetry. 


Swedenborg’s Heaven and Hell. An opportunity is hereby given to the Indian public 
to purchase at a low rate the most important work of this great 
views and system they can thus readily become acquainted. 


Bulwer Lytton’s Novels. It will bo noticed that cheap editions of Zanoni, A Strange Story, 
within the reach of all. Every one interested in the workings of magic onght to read them. 


Handbook of Physiognomy, by Rosa Banghan. Those who have read this anthor’s 


manuals of Palmistry and Chirognomancy will not need to be told that the very interesting 


‘subject of this new book is treated in an efficient and practical manner. 


Rational Christianity, by Hugh Junor Browns. This title explaing itself, and the book 
will well repay perusal. | | f 


Vedantism, by Rabu Djivádas Datta. A fresh supply of thia lectnre hns been received, and 


erdcrs for it can there’ore now be executed. They should, however, be sent in as early as - 


possible, : 


European mystic, with whose © 


and T'he Coming Race are now offered at a price that brings these wonderful occnit stories — 


creative 
commons 


Attribution-NonCommercial-ShareAlike 3.0 Unported 


You are free: 


to Share — to copy, distribute and transmit the work 
to Remix — to adapt the work 


Under the following conditions: 


or licensor (but not in any way that suggests that they endorse you or your use of 


O Attribution — You must attribute the work in the manner specified by the author 
the work). 


6S) Noncommercial — You may not use this work for commercial purposes. 


Share Alike — |f you alter, transform, or build upon this work, you may distribute 
the resulting work only under the same or similar license to this one. 


With the understanding that: 


Waiver — Any of the above conditions can be waived if you get permission from the copyright 
holder. 


Public Domain — Where the work or any of its elements is in the public domain under 
applicable law, that status is in no way affected by the license. 


Other Rights — In no way are any of the following rights affected by the license: 
« Your fair dealing or fair use rights, or other applicable copyright exceptions and 
limitations ; 
+ The author's moral rights; 


è+ Rights other persons may have either in the work itself or in how the work is used, such 
as publicity or privacy rights. 
Notice — For any reuse or distribution, you must make clear to others the license terms of 
this work. The best way to do this is with a link to this web page. 


This is a human-readable summary of the 


